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G E N E R A L N O T E 

ONE of my abiding memories of the days in the Nineties, when work under 
and with Rhys Davids became an essential part of my married life, was 
the foreground-presence of three interleaved volumes. These were Robert 
H . Childers's Pali Dictionary (a copy bequeathed by him to my husband) 
and the Pali Text Society's Journal for 1888, almost monopolized by an 
Index of Pali Names by the Swiss scholar Edward Müller-Hess. Daily 
those interleaved pages were becoming ever more filled, to say nothing 
of marginal additions, so keenly did Rhys Davids record as soon as it 
appeared the New—or shall I say, the Newly-risen from the Once-had-

been. 
Even then the question of loyal collaborators in the new Dictionary 

and that of raising funds to print it were exercising energy and patience. 
The Names Dictionary, as less yet otherwise important, he consigned to 
a list of desirable publications worthy to be included in the programme 
of the Indian Texts Series, a subvention which he had persuaded 
Lord Curzon, at a Calcutta interview, to make. In that list, to give 
prior place to the works of other men, he gave it a place so low down 
that its publication could not come within his lifetime. Others would 
garner and arrange what he had reaped. 

I did not find the assigning of this an easy task. For a scholar in the 
best sense the work was not creative enough. For the analytical scholar 
its range was too scattered in space and time. And the scholar is a hopeful 
animal who will accept work he has neither time nor serious intention 
to take up without delay. Meanwhile I had to nurse impatience and wait. 

Then a keen and gifted student, once my pupil, consented to fill the 
breach. With Dr. Malalasekera, to undertake is to will to begin work 
there and then. And now, working as men-of-will work, in the leisure 
intervals of an educational appointment, with yet another large task on 
his shoulders—the Mahāvaṃsa-Ṭīkā, published in 1935—unbaffled by a 
temporary breakdown through over-work, he has come as editor of the 
Names Dictionary to see land ahead. 

He has naturally not rested content with the materials collected by 
Rhys Davids. That collecting came to an end with the end of an earth 

v i i 
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life in 1922. Since that date the Pali Text Society has published 28 
volumes of first editions of texts, and some 14 annotated translations. 
And this is to say nothing of other contributions made elsewise, referring 
to names associated with Buddhist history. Nor is there yet an end to 
all that. For yet a few years the collecting of addenda will be necessary. 
None the less the hour for the book's appearance is come, and I am 
happy to have been yet here to say so. 

C. A. F. RHYS DAVIDS. 



P R E F A C E 

DR. STEDE, the illustrious editor of the Pali Text Society's Pāli-English 
Dictionary, having said, in his Afterword to that great work: " It will be 
worth the trouble to explore more thoroughly that range of civilisation 
which lies enshrined in the Pali Canon.’' added in a footnote, “ In con¬
nection with this I may point out that one of the greatest needs of Pali 
scholarship is a Dictionary of Names . . . the Name Dictionary will be 
an indispensable supplement to the Word Dictionary.'' That was in 
1925, when I was yet a student at the School of Oriental Studies, with the 
privilege of having Dr. Stede as one of my teachers. 

Somewhere in 1930 when, in the course of a letter to Dr. Stede, I casually 
inquired what progress had been made with the Names Dictionary, which 
(after the death of Rhys Davids), I knew he was keen to edit, he wrote 
back to say that owing to circumstances beyond the control of those 
most concerned, nothing further had been done since 1925, and that he had 
abandoned the idea of doing the work himself because he was far from 
being well and was very busy with his teaching at the School. He also 
indicated that there was much difficulty in getting someone else suitable 
to undertake the task. Thereupon I wrote to Mrs. Rhys Davids, as 
President of the Pali Text Society, offering my services in the compilation 
of the Names Dictionary, if I could be of any possible use. She replied 
very promptly and most encouragingly. The publication of the Names 
Dictionary, she said, was not in the hands of the P.T.S.; the work was 
to be included in the Indian Text Series, issued under the aegis of the 
India Office in Whitehall. Now that her husband, by whom the Dictionary 
had been originally prepared, was no more, the choice of an Editor 
ultimately lay with the authorities of the India Office, though the P.T.S. 
would naturally have a large say in the matter. She would certainly 
recommend to the Council of India that the compilation be given over 
in my charge. 

There followed the usual inevitable delays, and it was not t i l l July, 1931, 
that the India Office, in consultation with the Government of India, 
accepted Mrs. Rhys Davids' recommendation and asked me to undertake 
the work. Meanwhile Mrs. Rhys Davids had, with remarkable but 
characteristic generosity, sent me, of her own accord, her husband's copy 
of the P.T.S. Journal for 1888, containing Edward Mailer's “ Index of 
Pali Proper Names,” interleaved with numerous additional references 
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entered by Rhys Davids himself. I was, however, at the time deeply 
engrossed with my critical edition of the Mahāvaṃsa Tīkā (since published 
by the P.T.S.) for the Ceylon Government, and was therefore not able to 
devote much attention to the Names Dictionary t i l l 1933. 

The original suggestion was that I should limit my “ sources to the 
Tripiṭaka, the fifth century Commentaries on the Pali Canon, a few post­

Piṭakan works, published by the P.T.S., separately or in Journals, and the 
Milindapañha.’' I was “ not to compile a Lexicon, but to follow in general 
the method adopted by Muller in J.P.T.S., 1888, giving, only in the case 
of the more important names, short translations from a few specified 
references, the material to go into one not very bulky volume.’' Mrs. Rhys 
Davids was confident that the work could be finished in a year. I took 
advantage of a visit I paid to Europe in 1932 to discuss these matters 
with Mrs. Rhys. Davids, Dr. Stede, Professor Turner, Dr. Barnett, 
Dr. Sylvan Levi and other eminent Orientalists, and with the authorities 
of the India Office. As a result of these discussions the original scheme was 
considerably modified, and I was enabled to give myself greater freedom 
in the selection of sources and in following my own preferences in the 
treatment of the materials. 

When I came to examine the materials at my disposal I found that 
I had undertaken a truly stupendous task. Muller's plan, in general, was 
to give a name and a description of it, followed by a series of references— 
e.g., “ Yasa, son of Kākaṇḍaka; took a principal part at the Council of 
Vesāli, C. xi i . 1, 1 et seq., 2. 1 et seq.; Smp. 293, 312; Dpv. v. 23; Mah. 15-19, 
42 .’' In his bibliography he indicated that he had indexed the Vinaya 
Piṭaka, the Majjhima, Aṅguttara and Saṃyutta Nikāyas, the Mahāpari¬

nibbāṇa and Sāmannaphaḷa Suttas of the Dīgha Nikāya, the Sutta Nipāta, 
the Thera- and Theri-gāthā, Udāna, Buddhavaṃsa, Cariyāpiṭaka, 
Dhammapada (text only), the Jātaka, Puggalapannatti, the Mahāvaṃsa 
and Dīpavaṃsa and the Milindapanha, and, of the Commentaries, the 
first volume of the Sumaṅgala-Vilāsinī, the portion of the Samantapāsā¬

dikā quoted in Vol. Ill. of Oldenberg's Vinaya, and a few extracts from 
the Paramatthadīpanī on the Udāna and Thera- and Therī-gāthā. I soon 
discovered, however, that except in the case of the Vinaya Piṭaka and the 
Dīpavaṃsa there were numerous and serious omissions. 

Rhys Davids, in his interleaved copy of Muller's Index, had inserted 
a very large number of fresh names and numerous additional references 
in the case of names already included by Müller. This lightened my task 
considerably, but not to the extent I should have desired. For i t is a 
well-known fact that a scholar's collectanea, however carefully prepared, 
can be used, if at all, by another only after a great deal of trouble and 
with extreme caution. Everyone has his peculiar intentions and his 
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peculiar methods in the handling and arrangement of scientific materials. 
I found, for instance, that I could not verify numerous references because 
of the absence of a “ key ” to some of Rhys Davids' abbreviations. Of 
the Indexes to the volumes published by the P.T.S. only those of the 
Aṅguttara, Saṃyutta and Majjhima Nikāyas and the Sutta Nipāta 
Commentary were found to be at all adequate, but even in these cases 
I soon discovered that if I relied solely on the passages referred to in the 
Indexes, without knowing what went before in the context and what 
followed, I should miss a great deal of valuable information and run grave 
risk of inaccuracy. As a result of these considerations, I decided that 
the only safe course to adopt would be to go through the books myself 
and make my own indexes and notes. And this I did, except in the case 
of the Vinaya Piṭaka, where I found Mūller's Index unimpeachable. As 
regards the Commentaries, the indexes both of the P.T.S. volumes and 
those issued in the Simon Hewavitarne Bequest Series were quite un¬

satisfactory. It will be seen, therefore, that I hold myself entirely re­

sponsible for the accuracy (or otherwise) of the references contained in this 
Dictionary. 

The work in its present form includes, besides other materials, informa¬

tion obtained from the whole of the Tipiṭaka and all the Commentaries 
thereon. It was my intention, at first, to index the Tīkās as well, but 
after reading through several of them I decided that the additional material 
to be gleaned from them would not be sufficient recompense for the trouble 
and inevitable delay involved. There was also the difficulty of obtaining 
satisfactorily uniform editions of the Tīkās, in spite of the great attention 
apparently devoted to these texts in Burma. Among non­Canonical 
works, I have included, besides the Milindapañha, the Mahāvaṃsa, Dīpa¬

vaṃsa, Mahābodhivaṃsa, Sāsanavaṃsa, Gandhavaṃsa, and the Sāsana¬

vaṃsadīpa. I have also included the Cū1avaṃsa, chiefly in order to 
complete the information contained in the Mahāvaṃsa, and the Mahā¬

vaṃsa Tīkā, because it contains valuable data regarding names occurring 
in the Mahāvaṃsa. It was suggested, while the work had made consider­

able progress, that I should not forget the many short volumes in P.T.S. 
Journals—e.g., the Jinacarita, Dāṭhāvaṃsa, etc. References to some of 
them are already given in the main body of the Dictionary, while others 
will be given in the Appendix, at the end of the second Volume. I have 
attempted to give the names of all Suttas and Jātakas and of Pali works 
of any literary importance written in India, Burma and Ceylon, prior to 
about 1700 A .c. With regard to these works it was not my intention to do 
more than merely mention their names ; for further details concerning them 
reference should be made to Bode's Pali Literature of Burma and my Pali 
Literature of Ceylen, both published by the R.A.S. in their Prize Publica­





LIST OF A B B R E V I A T I O N S 

P.T.S. means published by the Pali Text Society. 
SHB. means published in the Simon Hewavitarne Bequest Series (Colombo). 
A=Aṅguttara Nikāya, 5 vols. (P.T.S.). 
AA.=Manorathapūraṇī, Aṅguttara Commentary, 2 vols. (S.H.B.). 
AbhS.=Abhidhammatthasaṅgaha (P.T.S. Journal, 1884). 
Anāgat.=Anāgatavaṃsa (P.T.S. Journal, 1886), 
Ap.=Apadāna, 2 vols. (P.T.S.). 
ApA.=Apadāna Commentary (S.H.B.), 
AvŚ.=Avadāna Śataka, ed. Speyer (Bibl. Buddhica). 
Barua: History of Pre-Buddhist Indian Philosophy (Calcutta). 
Beal : Romantic Legend of the Buddha (Kegan Paul). 
Beal : Buddhist Records of the Western World (Kegan Paul). 
Bode : The Pāli Literature of Burma (R. A.S.). 
Brethren=Psalms of the Brethren, by Mrs. Rhys Davids (P.T.S.). 
Bu.=Buddhavaṃsa (P.T.S.). 
BuA.=Buddhavaṃsa Commentary (S.H.B.). 
CAGL=Cunningham's Anct. Geography of India, ed. Majumdar 

(Calcutta). 
CNid.=Culla-Niddesa (P.T.S.). 
Codrington: Short History of Ceylon. 
Compendium=Compendium of Philosophy (P.T.S.). 
Cv.=Cūlavaṃsa, ed. Geiger, 2 vols. (P.T.S.). 
Cv. Trs.=Culavaṃsa, translated by Geiger, 2 vols. (P.T.S.). 
Cyp.=Cariyāpiṭaka (P.T.S.), 
CypA.=Cariyāpiṭaka Commentary (S.H.B.). 
D.=Dīgha Nikāya, 3 vols. (P.T.S.). 
DA.=Sumaṅgala Vilāsinī, 3 vols. (P.T.S.). 
Dāṭh.=Dāṭhāvaṃsa (P.T.S. Journal, 1884). 
DhA.=Dhammapadaṭṭhakathā, 5 vols. (P.T.S.). 
DhS.=Dhammasaṅgani (P.T.S.). 
DhSA.=Atthasālinī (P.T.S.). 
Dial.=Dialogues of the Buddha, 3 vols. (Oxford). 
Dpv.=Dīpavaṃsa, ed. Ohlenberg (Williams and Norgate). 
Dvy.=Divyāvadāna, ed. Co well and Neill (Cambridge). 
Ep. Zey. =Epigraphia Zeylanica (Oxford). 
ERE.=Encyclopaedia of Religion and Ethics. 
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Giles: Travels of Fa Hsien (Cambridge). 
GS.=Gradual Sayings, 5 vols. (P.T.S.). 
Gv.=Gandhavaṃsa (P.T.S. Journal, 1886). 
I.H.Q.=Indian Historical Quarterly (Calcutta). 
Ind. An.=Indian Antiquary. 
Itv.=Itivuttaka (P.T.S.). 
ItvA.=Itivuttaka Commentary (P.T.S.). 
J .=Jā t aka , ed. Fausboll, 5 vols. 
J A. = Journal Asiatique. 
J.P.T.S.= Journal of the Pali Text Society. 
J.R.A.S.= Journal of the Royal Asiatic Society. 
KhpA.=Khuddakapāṭha Commentary (P.T.S.). 
KS.=Kindred Sayings, 5 vols. (P.T.S.). 
Kvu.=Kathāvat thu (P.T.S.). 
Lal.=Lalita Vistara, ed. S. Lefmann. 
Law : Kṣatriya Clans in Buddhist India. 
Law : Geography of Early Buddhism. 
M.=Majjhima Nikāya, 3 vols. (P.T.S.). 
MA.=Papanca Sudani, Majjhima Commentary, 2 vols. (Āluvihāra Series, 

Colombo). 
Mbv.=Mahābodhivaṃsa (P.T.S.). 
Mhv.=Mahāvaṃsa, ed. Geiger (P.T.S.). 
Mhv. Trs.=Mahāvaṃsa Translation, by Geiger (P.T.S.). 
Mil.=Milindapañha, ed. Treckner (Williams and Norgate). 
MNid.=Mahā Niddesa, 2 vols. (P.T.S.). 
MNidĀ.=Mahā Niddesa Commentary (S.H.B.). 
MṬ.=Mahavaṃsa Tīkā (P.T.S.). 
MtU.=Mahāvastu, ed. Senart, 3 vols. 
Netti.=Nettippakaraṇa (P.T.S.). 
NidA. See MNidA. 
NPD.=P.T.S. Pali­English Dictionary. 
PHAI.=Poli t ical History of Anct. India, by Chaudhuri, 2nd. ed. (Calcutta). 
P.L.C.=The Pali Literature of Ceylon, by Malalasekera (R.A.S.). 
PS.=Paṭisambhidāmagga, 2 vols. (P.T.S.). 
PSA.=Paṭisambhidāmagga Commentary (S.H.B.). 
Png.=Puggalapaññatti (P.T.S.). 
Pv.=Petavatthu (P.T.S.). 
PvA.=Petavatthu Commentary (P.T.S.). 
Rockhill: Life of the Buddha (Kegan Paul). 
S.=Saṃyutta Nikāya, 5 vols. (P.T.S.). 
SA.=Sāratthappakāsinī, Saṃyutta Commentary. 
SadS.=Saddhammasaṅgaha (P.T.S. Journal, 1890). 
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Sās.=Sāsanavaṃsa (P.T.S.). 
Sisters=Psalms of the Sisters, by Mrs. Rhys Davids (P.T.S.). 
Sp.=Samantapāsādikā, 4 vols. (P.T.S.). 
SN.=Sutta Nipata (P.T.S.). 
SNA.=Sutta Nipāta Commentary, 2 vols. (P.T.S.). 
Svd.=Sāsanavaṃsadīpa, by Vimalasāra Thera (Colombo, 1929). 
Thag.=Theragāthā (P.T.S.). 
ThagA.=Theragāthā Commentary, 2 vols. (S.H.B.). 
Thig.=Therīgāthā (P.T.S.). 
ThigA=Therīgāthā Commentary (P.T.S.). 
Thomas: The Life of Buddha (Kegan Paul). 
Ud.=Udāna (P.T.S.). 
UdA.=Udāna Commentary (P.T.S.). 
VibhA.=Sammoha­Vinodanī, Vibhaṅga Commentary (P.T.S.). 
Vin.=Vinaya Piṭaka, 5 vols., ed. Oldenberg (Williams and Norgate). 
Vsm.=Visuddhimagga, 2 vols. (P.T.S.). 
VT.=Vinaya Texts, trs. by Rhys Davids and Oldenberg, 3 vols. (Sacred 

Books of the East). 
Vv.=Vimānavatthu (P.T.S.). 
VvA.=Vimānavatthu Commentary (P.T.S.). 
ZDMG.=Zeitschrift der Deutschen Morgenländischen Gesellschaft. 



N O T E O N T H E U S E O F T H E D I C T I O N A R Y 

A N effort has been made to avoid repetition as far as possible. Generally 
speaking, the information appearing Under any particular word should 
not, therefore, be regarded as complete until reference has also been made 
to the words given in that article in Clarendon type. Reference should 
likewise be made to the Appendix given at the end of Volume II. 

The arrangement of words is purely alphabetical—i.e., according to 
the Pali alphabet. Cerebral ḷ follows dental 1. There is great dis­

crepancy in the texts regarding the use of cerebrals, especially ḷ and ṇ. 
Thus, a word not appearing in its place under the cerebral letter may 
be found under the corresponding dental and vice versa. 

There has been a certain amount of unavoidable confusion in the arrange­

ment of words beginning with the Pāli equivalent for the prefix meaning 
“junior.’' as opposed to Mahā. Reference should be made under all 
three heads, Cūla, Cūḷa and Culla, before the search for a word is abandoned. 

There is also lack of Uniformity in the texts regarding the use of the 
prefix Mahā. Sometimes it is an integral part of the word, sometimes 
merely an honorific. It is necessary, therefore, to look—e.g., under both 
Saṅgharakkhita and Mahā°—before the list of possible Sangharakkhita's 
is exhausted. 

Potential trouble also lurks with regard to the hyphen. Generally 
speaking, the names of Jātakas and Suttas are given without a hyphen— 
e.g., Kapi Jataka, Kavi Sutta—and these words follow the usual order. 
Thus Kapi Sutta is given before Kapiṭṭha and Kavi Sutta before Kaviṭṭha¬

vana. Where a word is hyphened, either because it is a true compound 
or merely for convenience, it is regarded as a single word. The presence 
or absence of a hyphen affects the order, and a certain amount of circum­

spection is, therefore, requested in looking for compound names, or those 
that appear to be so. 

The regnal years given for the rulers of Ceylon are taken from the 
chronological table in Geiger's Translation of the Cūlavaṃsa, Vol. II., 
pp. ix­xv, and should be regarded as only provisional. A.C. ­= After Christ. 
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Akataṅñu Jātaka (No. 90).—A merchant is befriended by a colleague in 
another country but refuses to return the service. The servants of the 
latter thereupon take revenge. The story is related to Anāthapiṇḍika, 
who experiences similar ingratitude at the hands of a fellow­mer chant.1 

1 J . i . 377­9. 

1. Akatuññatā Sutta.—One who is of bad conduct in deed, word and 
thought, and is ungrateful; is born in purgatory.1 

1 A . i i . 226. 

2. Akatuññatā Sutta.—Same as above.1 

1 A . i i . 229. 
Akatti.—See Akitti. 

Akaniṭṭhā devā.— A class of devas, living in the highest of the five 
Suddhāvasā (Pure Mansions).1 In the Mahāpadāna Sutta2 the Buddha 
mentions that he visited their abode and conversed with beings who were 
born there as a result of the holy lives they had lived under various Buddhas. 
In the Sakkapañha Sutta3 Sakka speaks of them as the highest devas, and 
expresses his satisfaction that he, too, will be born among them in his last 
life. Buddhaghosa says they are so called because of their supremacy in 
virtue and in happiness, and because there are no juniors among them 
(sabbeh'eva saguṇehi ca bhavasampattiyā ca jetṭhā n'atth'ettha kanitṭhāti 
akaniṭṭhā).4 In the Visuddhimagga (p. 634) their world is spoken of 
as a Brahmaloka where Anāgāmis are born and enter complete Nibbāna 
(p. 710).­ The duration of life among these devas is 16,000 Kalpas. 6 

Sometimes Anāgāmis are born among the Avihā devas and finish their 
existence, in a subsequent birth, among the Akaniṭthās. These are called 
“ uddhaṃsotā.’'7 The Akaniṭṭha­bhavana is the upper limit of the 

1 D . i i i . 237. 
2 D . i i . 52 f. 
3 Ibid., 286. 
4 D A . i i . 480. vbhA. 521 [āyunā ca 

paññaya ca Akaniṭṭhājetthakā sabba­devehi 
panītatarā devā ( = D A . i i i . 739)]. 

3 Also I t A . 40; D A . i i i .740. 
6 K v u . 207. 
7 D h A . i i i . 289 f .; see also S. v. 201. 
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rupāvacara-bhūmi3 ; it is also spoken of as the highest point of the 
universe, Avīci being the lowest. Thus the quarrel among the Kosambī 
monks spread even up to the Akaniṭṭhā devā, 9 as did the shouts of the 
assembly at the severing of the branch of the Bodhi tree.19 

8 Ps . i . 84. 9 J . i i i . 487. 1 0 M b v . 150-l ; see also M i l . 284. 

Akarabhaṇḍa.—A village in Ceylon dedicated by King Kittisirirājasīha 
to the Tooth-relic 1 

1 Cv. c. 23. 

Akalaṅka.—A Cola officer who fought against the Siṇhalese army of 
Parakkamabāhu I. during the latter's invasion of the Paṇḍu kingdom. 1  

1 C v . l x x v i i . 17, 55, 80, 90. 

Akālarāvi Jātaka (No. 119). —A cock belonging to a school of young 
brahmins had its neck wrung because it crowed in and out of season. A 
monk, who is inconsiderately noisy, is the cause of the story being told. 1 

In the Dhammapada Commentary2 the name of the story is given as 
Akālarāvikukkuṭa-Jātaka, and is related of the thera Padhānikatissa, who 
is stated to have been the cock of the Jātaka story. 

1 J . i . 435-6. - i i i . 142 f. 

Akitti (vd. Akatti).—The Bodhisatta in one of his births. He was a 
brahmin magnate of Benares, who, after giving away all his wealth in 
charity, retired to the forest with his sister, Yasavatī. When gifts were 
brought to him as homage to his holiness, he sought obscurity, and, leaving 
his sister, dwelt in Kāradīpa, then known as Ahidīpa, eating the leaves of a 
Kara-tree sprinkled with water. By virtue of his asceticism Sakka's 
throne was heated, and Sakka (Anuruddha in a previous birth), having 
tested him, and being satisfied that worldly attainments were not his 
aim, granted him various boons, including one that Sakka should not visit 
him any more and disturb his asceticism ! 1 His story is given in the 
Cariyāpiṭaka (p. 1), to illustrate dānaparamitā. In the Nimi Jātaka2 he is 
mentioned in a list of eleven sages, who, by their holy lives, passed the Peta 
world to be bom in Brahma's heaven. In the Jātaka-mālā 3 his name 
occurs as Agastya, but he should not be confused with the Vedic sage 
of that name.’ Perhaps he belonged to the Kassapagotta, because, in 
the conversation related in the Jātaka story, Sakka addresses him as 
“ Kassapa ” 5 

- J . i v . 236 f. 
- J . v i . 99, the others being the seven 

brothers Yāmahanu, Somayāga, Mano¬

java, Samudda, Māgha, Bharata and 

Kālikarakkhiya; and Angīrasa, Kassapa 
and Kisavaccha. See also K h A . 127 f . 

3 N o . 7. 
4 See vedic Index s.v. 
^ J . i v . 24O-I. 
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Akitti Jātaka (No. 480).—See s.v. Akitti. It was related at Jetavana, 
of a generous donor who lived at Sāvatthi. This man invited the Buddha, 
and during seven days gave many gifts to him and to the monks. On 
the last day he presented the company of arahants with all necessaries. 
The Buddha praised the man's generosity and told him how wise 
men of old shared their possessions with others, even when they them­

selves had nothing to eat but kāra­leaves and water.’ 
1 J . i v . 236 ff . 

Akitti­tittha.—The ford by which Akitti crossed the river after he 
left Benares.1 

1 J . i v . 237. 

Akitti­dvāra.—The gate through which Akitti left the city. 
1 J . i v . 237. 

Akusala Sutta.—The man who is sinful in action of body, speech and 
mind is born in purgatory.1 

1 A . i . 2 9 2 . 

Akusaladhamma Sutta.—On the unprofitable and profitable states.1 

1 S. v . 18. 

Akusalamula Sutta.—On the three roots of demerit : greed, malice and 
delusion.1 

1 A . i . 201; cf. M . i . 4 7 , 489. 

Akodha­avihiṃsā Sutta.—On mildness and kindness, the verses being 
put into the mouth of Sakka.’ 

1 S. i . 240. 

Akodhana Sutta.—See Accaya­akodhana Sutta. 

Akkantasaññaka Thera.—An arahant. In a previous birth he gave 
his ragged garment to the Buddha Tissa. Once he was born as a king 
named Sunanda.’ 

1 A p . I . 2 l l f. 

Akkamanīya Vagga.—The third section of the Ekanipāta of the 
Anguttara Nikāya. 1 

1 A . I. 5­6. 

Akkamanīya Sutta.—The uncultivated mind is an intractable thing 
and conduces to great loss ; the cultivated mind has the opposite qualities.’ 

1 A.I. 5 I. 
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Akkosa Vagga.—The fifth section of the Dasaka Nipāta of the Angut¬

tara Nikāya.’ 
1 A . v. 77­9I. 

1. Akkosa Sutta.—Preached to Akkosaka­Bhāradvāja to the effect that 
insults hurled at those who revile not come back to the reviler, just as 
gifts of hospitality not accepted by the guests are left behind with the 
host.’ 

1 S . i . l 6 l f . 

2. Akkosa Sutta.—On the five evil results that attend a monk guilty 
of reviling others.1 

1 A . i i i . 252. 

Akkosaka­Bhāradvāja.—A brahmin of Rājagaha who—incensed that 
his eldest brother, a member of the Bhāradvāja clan and, probably its 
head,1 had been converted by the Buddha—visits the Buddha and 
insults him. Later he is himself converted and becomes an arahant.’ 
The soubriquet of Akkosaka was given him by the Saṇgītikārā to dis­

tinguish him as the author of a lampoon of 500 verses against the Buddha. 3  

Asurindaka­Bhāradvāja was his younger brother4; he had two others, 
Sundarī Bhāradvajā and Bilaṅgika­Bhāradvāja, who also became con­

verts and, later, arahants.’ 
1 KS. I. 201, n. 4; see also s.v. Dhānan¬

jānī. 
2 S. I . 161 I.; M A I . 808. 

3 SA. i . 177. 
4 Ibid., I. 178. 
­ D h A . i v . 163. 

Akkosaka­Bhāradvāja Vatthu.—The story of AkosakaBhāradvāja 
given above.’ 

1 D h A . i v . 161 f . 

Akkosaka Vagga.—The twenty­second section of the Pāñcakanipāta 
of the Aṅguttara Nikāya. 1 

1 A . i i i . 252­6. 

Akkhakkhāyika.—A famine in the monntain­region of Koṭṭa in 
Ceylon, during the reign of Duṭṭhagāmiṇi. The king sold his earrings 
and procured a meal for five khīnāsava theras.’ The famine was so 
called because nuts called akkha (Terminalia Belleriea) were eaten, which 
at other times were used as dice. In the Aṭṭhakathā, quoted by the 
Mahāvaṃsa Ṭīkā,­ the famine is called Pāsānachātaka. 

1 M h v . x x x i i . 29­30. 2 p . 593. 
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Akkhakhaṇḍa.—A section of the Vidhurajdtaka which deals with 
events leading up to the surrendering of Vidhura by the king, when the 
latter lost his wager with Puṇṇaka.’ 

1 J . v i . 2 8 6 . 

Akkhaṇa Sutta.—On the eight inopportune occasions for the living 
of the higher life.’ 

1 A . i v . 2 2 5 f . 

L Akkhanti Sutta.—The five evil results of the want of forbearance.’ 
1 A . i i i . 254. 

2. Akkhanti Sutta.—The same as above with slight variations in detail. 
1 A . i i i . 255. 

Akkhama Sutta.—The qualities which an elephant used by the king 
should have and similar qualities that should be possessed by a monk.1 

1 A . i i i . 157 f. 

Akkhara­Kosa.—See Ekakkhara Kosa. 

Akkharamālā.—A short treatise in Pali stanzas on the Pali and Siṇhalese 
alphabets, by Nāgasena, a Ceylon scholar of the eighteenth century.1 

1 P . L . C . , 2 8 5 . 

Akkharavisodhanī.—A late Pali work written in Burma.’ 
1 Sās . 154. 

Akkhipūjā.—A festival held by Asoka in honour of the Buddha when 
Māhakāla created for him a figure of the Buddha. The festival lasted 
for seven days.1 The Mahāvaṃsa Ṭīkā explains it by saying that the 
king fasted for seven days, standing gazing at the figure with unwinking 
eyes. But even at the time of the Ṭīkā there seems to have been un­

certainty regarding the meaning of the word.’ 
1 M h v . v . 94. 2 See M T . 209 f. 

Akhilā.—Chief woman disciple of Sikhī
1

; the Commentary calls her 
Makhilā.

2 

1 B u . x x i . 2 I . 2 B u A . 204; also J . I . 4 L 

Agati Sutta.—Three discourses on agati and gati—here defined as 
wrong action done under the influence of desire, hate or delusion— 
and its opposite, right action.1 

1 A . i i . 18 I. 
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Agada.—Cakkavatti, sixteen times in succession; Subāhu Thera in a 
previous birth.’ 

1 T h a g A . i . 124. 

Agahya Sutta.—Devas and men delight in objects, sounds, etc, but, 
through the instability of these, they live in sorrow.’ 

1 S. i v . 126 f. 

L Agārava Sutta.—On the five qualities that make a monk rebellious 
and unamenable to discipline.’ 

1 A . i i i . 7 f. 

2. Agārava Sutta.—A monk who is rebellious will never lead the 
higher life nor attain in the end to peace Of mind.’ 

1 A . i i I . 1 1 I . 

3. Agārava Sutta .—The rebellious monk will never live according to 
the dhamma, nor thereby ultimately win insight.’ 

1 A . i i i . 15 f. 

Agāriya Vimāna.—A palace in the Tāvatiṃsa world, occupied by a 
couple who, as humans in Rājagaha, had done many deeds of piety. 

1 vv. vi.;vvA. 286­7. 

Aggañña Sutta.—Twenty­seventh of the Dīgha Nikāya. 1 It is a 
kind of Buddhist book of Genesis, dealing, among other things, with the 
evolution of the world, of man and of society. The pretensions of the 
brahmins to be the legitimate heirs of Brahma are examined and re­

jected; righteousness is declared to be above lineage.’ It was preached 
to Vāseṭṭha and Bhāradvāja at the Pubbārāma. 

The larger portion of this sutta (from the beginning of the genesis 
part to the election of the first king) is found in the Mahāvastu.’ 

1 D . i i i . 80 I. D i a l . I. 105 f . Cf. Madhura Sutta. 
2 For a summary of the sutta see | 3 I. 338­48. 

Aggadhanuggahapaṇḍita.—see Cūḷa Dh°. 

Aggadhamma Sutta.—On the six qualities requisite for the attainment 
of arahantship, which is the highest state (aggadhamma).1 

1 A . i i i . 433­4. 
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Aggapaṇḍita.—A native of Burma and author of the Lokuppattipa¬

karaṇa, written at Pagan in the thirteenth century.’ The Piṭakatthamain 
calls the work Lokuppattipakāsanī.’ The Sāsanavaṃsa 3 speaks of three 
monks by the name of Aggapaṇḍita: MahāAggapaṇḍita (evidently our 

author), DutiyaAggapaṇḍita (his saddhivihārika), and TatiyaAgga¬

paṇḍita (his nephew), all of Arimaddanapura and all famed for their 
learning. 

1 G v . 64, 67. 2 Bode, 16, n . 3. 3 74. 

Aggappasāda Sutta.—Mentioned in the Visnddhimagga1 in reference to 
the epithet " annttara ' ' as applicable to the Buddha. 

1 i . 207; also Sp. I. 120 and K h A . 19. is the same as the Cārava Sutta. I th ink 
The sutta has not been traced. It has i t probably refers to A . i i . 34, the section 
been suggested ( V m . I. 207, n . 2), that i t on the aggappasāda. (See Appendix.) 

Aggapīṭhaka-pāsāda.—A building in the inner city of Anurādhapura. 
It is said that when Iḷanāga entered the city in splendour, after the 
festival at the Tissa-tank, his chariot was drawn by his former enemies, 
the Lambakaṇṇas, who were yoked to the chariot, and that the line 
thus made extended from the tank to the Aggapīṭhaka-pāsāda.’ 

1 M Ṭ . 646. 

Aggapupphlya Thera.—One of the arahants. In a previous birth he 
had offered flowers, from the top of a tree, to Sikhī, hence the name. In a 
later birth he was a cakkavati named Amita.’ 

1 A p . I. 229. 

1. Aggabodhi.—Son of Bhayasīva, of the Moriya clan. He became 
the viceroy of Mahānāga.’ 

1 C v . xlI .7O, 93. 

2. Aggabodhi I.—King of Ceylon (A.D. 568-601), Mahānāga's nephew. 
For an account of his reign see Cv. xl i i . 1-39. He is sometimes identified 
with Bhayasīva's son.’ 

1 See Geiger, C v . , trans. i . 64, n . I. 

3. Aggabodhi H.—King of Ceylon (A.D. 601-11). Nephew of Agga¬

bodhi I. Also called Khuddaggabodhi or Khuddarāja.’ 
1 C v . x l i i . 38 f. 
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4. Aggabodhi IH.—King of Ceylon (A.D. 628 and 641), son of Silāmegha¬

vaṇṇa; also called Sirisaṅghabodhi. He had to flee from the throne 
several times.’ 

1 Cv. x l i v . 83­144. 

5. Aggabodhi.—Cousin of Dāṭhopatissa II. (A.D. 650­58), under whom 
he was Yuvarāja, ruling Dakkhiṇadesa.’ 

1 C v . x l v . 23. 

6. Aggabodhi.—Son of Mahātissa, claiming descent from Okkāka and 
Saṇghasivā. He was independent ruler of Rohaṇa. 1 

1 Cv. x l v . 38­48. 

7. Aggabodhi IV.—King of Ceylon; also called Sirisaṅghabodhi ; he 
reigned between A.D. 626 and 641 and died of an incurable disease.1 

1 Cv.x lv i11­38 . 

8. Aggabodhi V .—King of Ceylon (A.D. 711­17), probably the eldest 
son of Mānavamma.’ 

1 Cv. x l v i i i . l and l v i i . 25; see Geiger, C v . trans. i . lO8 n . and l95 , n . 2. 

9. Aggabodhi VL—King of Ceylon (A.D. 727­66), son of Kassapa, 
brother of Mahinda L , and, at one time, ruler of Pācīnadesa.’ He 
became king under the name Silāmegha.

2 

1 C v . x l v i i i . 3 2 . 
2 Ibid., vv . 42, 60, 6I. 76, 90; see Geiger, Cv. trans. i . l l 4 ‚ n . 2. 

10. Aggabodhi VH .—King of Ceylon (A.D. 766­72), son of Mahinda I. 
He was first ruler of Dakkhiṇadesa and, later, joint king with Agga¬

bodhi VI. He married Saṅghā, daughter of the latter, and became 
king on his death.1 

1 Cv. x l v i i i . 39, 60, 61, 68, 80. 

11. AggabodhI.—Maternal cousin of Saṅghā, wife of Aggabodhi V I L 
When Saṅghā, estranged from her husband, joined the nuns at her 
father's suggestion, he ran away with her, but was later caught, and the 
family became reconciled.1 

1 Cv. x l v i i i . 50, 60­L 

12. Aggabodhi VHI.—King of Ceylon (A.D. 80I­I2), probably brother 
of Mahinda HI.

1 

1 Cv. x]ix. 43­64; see also Cv. trans. i . 126 n . 
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13. Aggabodhi IX.—King of Ceylon (A.D. 828­31), son of Dappula ī ī .’ 
1 C v . x l i x . 83­92. 

14. Aggabodhi, a minister of Sena III., and ruler of Malaya. He built 
the Nāgasāla­parivena.’ 

1 C v . l i i i . 36. 

Aggabodhipadhānaghara.—A building erected by Aggabodhi IV. for 
the use of the thera Dāṭhāsiva. Several villages were made over for its 
maintenance.’ 

1 Cv. x l v i . l l f f . 

Aggabodhipariveṇa.—A building belonging to the Jetavanārāma of 
Anurādhapura and erected by Potthasāta, general of Aggabodhi I V . 1 

1 C v . x l v I . 2 3 . 

Aggaḷapura.—A city where Revata went on his way from Soreyya to 
Sahajāti, prior to the Council of Vesāli. 1 

1 v i n . i i . 300. 

Aggavatī Parisā Sutta.—On the three kinds of companies: the distin¬

guished, the discordant and the harmonious.1 

1 A . i . 242­4. 

Aggavaṃsa.—Thera of Pagan. He wrote a Pali grammar, the 
Saddaniti, in 1154.’ He was tutor to King Narapatisithn of Pagan.’ 
The Gandha­Vaṃsa calls him a native of Jambudîpa, 3 but his name occurs 
among the famous residents in the retired monastery of the northern 
plateau above Pagan, the cradle of Pali­Burmese literature.4 

1 Gv. 63; S v D . v. l238; Sās . 74. 
2 Bode, l 6 . 
3 p. 67. 

4 Forchhammer Report , p. 2; Jardine 
Pr ize Essay, p. 34. 

Aggasāvaka Vatthu.—The chronicle of Sāriputta and Moggallana.’ 
1 D h A . I. 83­114. 

Aggāni Sutta.—The four perfections : of virtue, concentration, wisdom 
and release.1 

1 A . i i . 7 9 ; see GS.ii.88,n.2. 

Aggāḷava Cetiya.—The chief shrine at Āḷavī
1 (hence probably the name), 

originally a pagan place of worship, but later converted into a Buddhist 
vihāra. The Buddha stopped here on many occasions during his 

• SnA. 1.344: SA I. 207. 
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wanderings, and this was the scene of several Vinaya rules, e.g. against 
monks digging the ground2 and cutting trees,3 using unfiltered water for 
building purposes,4 sleeping in the company of novices.’ giving new 
buildings in hand.6 The Chabbaggiyā are censured here for a nissaggiya 
offence.’ The Vaṅgīsa Sutta was preached there to Vaṅgīsa, on the occasion 
of the death of his preceptor, Nigrodhakappa.’ In the early years of 
Vaṅgīsa's novitiate he stayed at the shrine with his preceptor, and dis­

affection arose within him twice, once because of women, the second 
time because of his tutor's solitary habits.’ and later, again, through 
pride in his own powers of improvisation (paṭibhāna).’9 Here, again, the 
Buddha utters the praises of Hatthaka Āḷavaka, who visits him with a 
large following, whose fealty has been won (according to Hatthaka) by 
observing the four characteristics of sympathy (saṅgahavatthūni) learnt 
from the Buddha. 1 1 

Many lay­women and nuns flocked there by day to hear the Buddha 
preach, but none were there when he preached in the evenings.’2 It 
was here that the Maṇikanṭha Jātaka was related.’3 also the Brahmadatta 
Jātaka,14 and the Aṭṭhisena Jātaka.’3 all in connection with the rules for 
building cells. See also s.v. ĀḷavI. 

2 V i n . i v . 32. 
3 Ibid., 34. 
4 Ibid., 48. 
3 Ibid., 16. 
6 V i n . i i . 172 f. 
7 v i n . i i i . 224; 
8 Sn. 59 f. 

9 S . i . 185­6. 
1 9 Ibid., 187. 
1 1 A . i v . 216­20. 
1 2 J . i . 160. 
1 2 J . i i . 282. 
1 4 I. i i i . 78. 
1 3 Ibid..35I. 

1. Aggi Sutta.—A number of monks go to the Paribbājakārāma at 
Sāvatthi, and have a courteous discussion with the Paribbājakas, who 
claim that their teaching is the same as the Buddha's. The monks are 
unable to refute their claim and seek the Buddha's advice. He tells 
them that the bojjhaṅgas form the distinctive feature of the Dhamma 
and that the Paribbājakas, if questioned about them, would not be 
able to answer.’ 

1 S. v . 112. 

2. Aggi Sutta.—On the seven kinds of fires.’ 
1 A . i v . 4 I . 

Aggika Jātaka (No. 129),—The story of a jackal, who, when his hair 
is singed by a forest fire, pretends to be a saint of the name of Bhāradvāja 
and eats the rats that trust him.’ 

1 J . I. 461 I. 
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1. Aggika­Bhāradvāja.—A brahmin of SāVatthi, of the Bhāradvāja 
clan. The Buddha, while on his rounds, sees him tending the fire and 
preparing oblations, and stands for alms in front of his house. The 
brahmin abuses him, calling him muṇḍaka and vasala. Thereupon the 
Buddha preaches to him the Vasala Sutta (or, as i t is sometimes called, 
the Aggika Bhāradvāja Sutta), and wins him over to the faith.’ The 
sobriquet Aggika was given to him because he was a tender of the sacred 
fire.’ 

1 Sn.21­5. 2 S n A . i . 174 I. 

2. Aggika­Bhāradvāja.—A brahmin of Rājagaha, evidently different 
from the above, also a fire­tender. He prepares a meal for sacrifice, 
and when the Buddha, out of compassion for him, appears before his 
house for alms, he says the meal is meant only for one who has the 
“ threefold lore ” (the three Vedas). The Buddha gives the brahmin 
another interpretation of the “ threefold lore ” ; (see Aggika Sutta below). 
The brahmin, thereupon, becomes a convert, enters the Order, and, in due 
course, attains arahantship.’ 

1 S . I . 166 I.; S A . I. 179. 

3. Aggika­Bhāradvāja.—The name assumed by the jackal in the 
Aggika Jataka (q.v.), 

Aggika­Bhāradvāja Sutta.—Another name for the Vasala Sutta. 

Aggika Sutta.—Preached by the Buddha to Aggika­Bhāradvāja (2). 
The brahmin exalts the knowledge of the three Vedas. The Buddha 
tells him that a mere babbling of Vedic runes does not make a brahmin 

of a man who is defiled within and is deceitful. He should have a know¬

ledge of former lives, of other worlds and of the higher lore (abhiññā) 
that gives cessation of birth. Aggika­Bhāradvāja offers the Buddha 
the prepared meal as a fee for his teaching, but the Buddha rejects it 
because “ the Buddhas do not accept wages.’' The brahmin should, if 
he so desire, extend his hospitality to him for his holiness, and not for 
his ability to chant verses.’ 

1 S . I . 166­7. 

Aggikkhandopama Sutta.—Preached by the Buddha while touring in 
Kosala with a large concourse of monks, the sight of a blazing fire being 
made the occasion for the discourse. It were better for a man to seek 
shelter in, embrace and lie down upon the raging fiâmes than to live 
in the guise of a monk and accept the alms of the faithful while being 
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guilty of evil conduct.’ It is said that while the sutta was being preached 
sixty monks vomited hot blood, sixty left the Order in diffidence 
and sixty others became arahants.2 The Commentary adds that the 
Buddha foresaw this result, and that later many of the monks, hearing 
of the discourse and fearing dire consequences for themselves, returned 
to the lay-life in such large numbers that the Order became rapidly 
depleted. 

It was to counteract this result that the Cūlaccharāsaṅghāta Sutta 
was preached.’ This sutta is mentioned as an example of a sermon 
based on some immediate experience, in this case, a fire.4 It was preached 
by Mahinda in Ceylon, in the Nandana pleasaunce, on the day the 
Mahāmeghavana was gifted to the Saṅgha5; and also by Yonaka Dham¬

marakhita, in Aparantaka.
6 

The vomiting of hot blood, mentioned here, is made the subject of 
a dilemma in the Milinda.’ 

1 A . i v . 128 f . 
2 Ibid., 135. 
3 A A . I. 38-40. 
4 M A . i . 14; also A A . i . 32, 267. 

5 M h v . xv . 176; M b v . 133. 
6 M h v . x i i . 3 4 ; M b v . 114. 
7 p. 164. 

1. Aggidatta.—Chaplain to the King of Kosala, first to Mahākosala, 
and then to his son Pasenadi. Later he renounced the world and, with a 
large band of followers, wandered about Aṅga, Magadha and Kururaṭṭha, 
teaching a cult of nature- worship. The Buddha, seeing his upanissaya, 
sent MOggallāna to convert him. Moggallāna went to Aggidatta's 
hermitage, but being refused shelter there, vanquished, by a display of 
iddhi-power, a nāgarāja, Ahicchatta, who lived in the neighbourhood, 
and occupied the nāga's abode. While Aggidatta and his followers 
stand awestruck at this event, the Buddha appears, and realising that 
the Buddha is even greater than Moggallāna, they pay homage to him. 
The Buddha preaches to them on the error of their ways. At the end of 
the discourse they become arahants.1 

1 D h A . i i i . 2 4 L 7 . 

2. Aggidatta.—A brahmin of Benares and father of the Bodhisatta, 
when the latter was born as Somadatta. The old man lived by ploughing, 
and one of his oxen having died, he decided, on the advice of his son, to 
ask the king for an ox. Somadatta, with great patience, trained him in 
all the formalities to be gone through in an appearance at court, but at 
the crucial moment when Aggidatta was making his petition to the king, 
he used the word “ take ” where he meant to use “ give.' Somadatta's 
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presence of mind saved the situation.’ In the Somadatta Jātaka the 
name Aggidatta does not appear. In the present age he was the thera 
Lāludāyī. 

3. Aggidatta.—A brahmin of KhemavatI. father of the Buddha 
Kakusandha. His wife was named Visākhā.

1 

1 D . i i . 7 ; B v . x x i i i . 1 4 ; J . I . 42. 

4. Aggidatta.—See Gahvaratīriya. 

1. Aggideva.—Fifth son of Devagabbhā and Upsāgara.’ and one of the 
ten brothers who were famed as the Andhaveṇhudāsaputtā. 

1 J . i v . 81 f.; P v A . 9 3 a n d 111. 

2. Aggideva.—See Aggibhagavā. 

3. Aggideva.—A cakkavatti who lived eleven kalpas ago; a previous 
birth of Pāpanivāriya Thera.’ 

1 A p . i . 2 l 3 . 

Agginibbāpaka (v.l. Agginibbāpana), a cakkavatti of eighty -six kalpas 
ago; a previous birth of Māṇava Thera,1 also called (in the Apadāna 2) 
Sammukhāthavika. 

Aggibrahmā.—Nephew of Asoka and husband of Saṅghamittā. He 
entered the Order on the same day as Tissakumāra, Asoka's brother.1 

1 M h v . v. 169; Sp. I. 51; M b v . lO2. 

Aggi-Bhagavā.—A deity (probably identical with the Vedic Agni), 
worship of whom brought, as reward, birth in the Brahma-world. On 
the day a son is born, a fire (jātaggi) is kindled ; when the son comes of age 
and wishes to renounce household life, this fire is taken to the forest and 
homage is paid to Aggi-Bhagavā.’ 

In the Naṅguṭṭha Jātaka2 the Bodhisatta, having received an ox as 
a gift, wishes to offer the flesh to Aggi-Bhagavā, but thinking that the 
deity will not relish a saltless meal, he goes away in search of salt. He 
returns to find that the ox has been eaten by hunters, only the tail, one 
leg and the skin being left. “ If thou, Aggi-Bhagavā, hast not the 
power to look after thine own, how canst thou guard me ?” So saying, 

1 D h A . i i i . 124-5. 2 J . i i . l 6 4 f . 

1 T h a g A . i . 162 f. 2 i . 158-9. 

1 J . i . 285. 2 Ibid., 494-5. 
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he quenches the fire with water and becomes an anchorite. In the verses 
of this context Aggi is addressed as Jātaveda. 

In the Santhava Jātaka,3 too, the Bodhisatta is a votary of the deity. 
Once when he makes an offering of milk mixed with ghee the flames 
blaze forth and burn his hut, and thereupon he loses faith. In this story 
Aggi-Bhagavā seems to be identified with Mahā Brahmā.4 

In the exegesis to the Bhuridatta Jātaka.’ the deity is spoken of as 
Aggideva, and mention is made of an enquiry made of learned brahmins 
by a king, Mujalinda, as to the way to heaven. In answer he is told that 
Aggideva is the brāhmaṇadevatā par excellence, and that he should be 
offered fresh ghee. See also Jātaveda. 

3 J . i i . 43-5. 4 Seealso K S . I . 209, n . 4. - J . v i . 202. 

Aggimāla (v.l. Aggimālī).—A mythological sea which stands like a 
blazing bonfire and is filled with gold. 1 It is one of the seas crossed by 
the merchants mentioned in the Suppāraka Jātaka. 

1 J . i v . 139-40. 

Aggimittā.—One of the nuns who accompanied Saṅghamittā to Ceylon. 1  

1 D p v . x v . 78; x v i i i . I l . 

Aggimukha.—A species of snake; bodies bitten by them grow hot.1  

1 D h s A . 300; V s m . 368. 

Aggivacchagotta Sutta (v.l. Aggivaccha Sutta) .—Preached at Jetavana 
to the wanderer VacchagOtta on the danger and futility of theorising 
about the world, life, etc.1 The sutta is evidently so called because the 
simile of a fire is used. A blazing fire is visible, but, once extinguished, 
none can say whither it has disappeared. 

1 M . i . 4 8 3 ff. 

Aggivaḍḍhamānaka.—A tank made by King Vasabha of Ceylon 1 (v.l. 
Abhi^). 

1 M h v . x x x v . 95. 

Aggivessa.—One of the guards of King Rḷeyya.’ Is this a gotta name ? 
(See below.) 

1 A . i i . l 8 I . 

Aggivessana.—Probably the name of a brahmin clan, the Agnivesyā¬

yanas, and the Kṣatriyas who were so styled, took the name from their 
brahmin purohitas.’ The name is used by the Buddha in addressing 

1 Fur ther Dialogues, I. 162 n. 
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Saccaka Nigaṇṭhāputta,
2 and also Dīghanakha Paribbājaka.’ In the 

Dantabhūmi Sutta4 the novice Aciravata is thus addressed by Prince 
Jayasena, who visits him, and also by the Buddha. 

2 M . i . 229 f.; 237 I.
 3 Ibid., 497 f. 4 M . i i i . 128 I. 

Aggisama.—The thera Pupphathūpiya was born sixteen times in 
succession as cakkavatti and ruled under this name.1 

­ A p . I . I 5 6 . 

Aggisāma.—See Abhisāma. 

Aggisikha.—The name borne by the thera Gatasaññaka when in 
previous births he was cakkavatti three times in succession.1 

1 A p . i . 127. 

Aggismiṃ Sutta.—The five evil qualities of fire.’ 
1 A . i i i . 256. 

Aghamūla Sutta.—On the root of pain.’ 
1 S. i i f . 32. 

Aṅkura.—Tenth son of Devagabbhā and Upsāgara,
1 and one of the 

Andhakaveṇhudāsaputtā (q.v.). Aṅkura gave his share of the kingdom, 
won by the dāsaputtā, to his sister Añjanā, and started in trade.’ 
The Petavatthu2 contains an account of Aṅkura's later career. Once 
he took a caravan of a thousand carts from Dvāravatī to Kamboja, led 
by himself and a brahmin colleague. On the way their water supply 
fails, but they are befriended by a yakkha of great power, who, in his 
previous life, had been one of Aṅkura's trusted and loyal servants. 
Annoyed by the suggestion of the brahmin that instead of proceeding 
to Kamboja they should entice the yakkha back with them to Dvāravatī, 
the yakkha appears before them in person, and in answer to Aṅkura's 
questions, tells him that he had been a tailor in Bheruva, where lived 
the generous Asayha. When suppliants came in search of Asayha's 
house, the tailor showed them the way. Impressed by the story, Aṅkura 
returns forthwith to Dvāravatī, and spends the rest of his life, 60,000 
years.’ in acts of unparalleled munificence.’ He is reborn in Tāvatiṃsa. 

In the assembly of the devas who gather to listen to the Buddha's 
preaching of the Abhidhamma, Aṅkura occupies a place in the back row.’ 

1 

1 J . i v . 81 I. 
2 Pv. 23 ff.; P v A . 11l ff. 
3 lO,OOO says D h A . (loc infra) ; Sp. i . 245. 
4 There were as many as 3,000 cooks 

to supply food i n his alms­halls and 60,000 
youths to cut firewood. 

5 12 leagues away (DhA. i i i . 219); 
10 leagues away (Pv. 28, v. 65.) 
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while Indaka, who had given but one spoonful of rice to Anuruddha Tnera, 
sits quite close to the Buddha. The Buddha notices this and remarks 
that Indaka had been lucky in finding a worthy donee; the recipients 
of Aṅkura's gifts had not been distinguished for their holiness. Gifts 
should, therefore, be given discriminately. At the end of this discourse 
Aṅkura becomes a sotāpanna. 6 

3 D h A . i i i . 222; ibid., i v . 82. See also Luders , Z D M G . 58, 700. 

Aṅkura Vatthu.—The story of Aṅkura.’ 
1 D h A . i v . 80­2. 

AṅkurapetaVatthu.—See Aṅkura. According to MA. (i. 225) and DA. 
(i. 178), in this story the word brahmacariya is used to mean veyyāvacca 
(service). 

Aṅkolaka Thera.—An arahant. In a previous birth he had offered 
an aṅkola­flower to Siddatha Buddha. Once, thirty­six kalpas ago, 
he was a cakkavatti named Devagajjita.’ 

1 A p . i . l99 . 

Aṇkolaka­pupphiya Thera.—An arahant. In a previous birth he had 
made an offering of an aṅkola­flower to the Buddha Paduma.’ In the 
ThagA.’ the Apadāna verses are attributed to the thera Anūpama, with 
wnom he is probably to be identified. 

1 A p . i . 287. 2 i . 335­6. 

I. Aṅga. (See also Aṅgā.)—One of the stock list of the sixteen 
Powers or Great Countries (Mahājanapadā), mentioned in the Piṭakas.’ 
It was to the east of Magadha, from which it was separated by the River 
Campā, and had as its capital city Campā, near the modern Bhagalpur.’ 
Other cities mentioned are Bhaddiya3 and Assapura.4 

The country is generally referred to by the name of its people, the 
Aṅgā, though occasionally5 the name Aṅgaraṭṭha is used. In the 
Buddha's time it was subject to Magadha,6 whose king Bimbisāra was, 

1 ^.g., A . i . 213; i v . 252, 256, 260. The 
countries mentioned are Anga, Magadha, 
K ā s i , Kosa la , va j j i , Mallā , Cetī, vaṃsa , 
K u r u , Pañcā la , Macchā, Surāsena , Assaka, 
Avant ī , G a n d h ā r a , and Kamboja . other 
s imi lar l i s t s occur elsewhere, e.g. D . i i . 
200 (where ten countries are mentioned); 

see also M t u . i . 34 and i . 198; and L a i . 
24(22). 

2 Cunningham, pp. 546­7. 
3 D A . i . 279; D h A . i . 384. 
4 M . i . 271. 
- E.^.‚DhA.i. ^84. 
6 ThagA. i . 548. 
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we are told, held in esteem also by the people of Aṅga, 7 and the people 
of the two countries evidently used to pay frequent visits to each other.’ 

We never hear of its having regained its former independence, and 
traditions of war between the two countries are mentioned.9 

In the Buddha's time the Aṅgarājā was just a wealthy nobleman, and 
he is mentioned merely as having granted a pension to a brahmin. 1 9 

The people of Aṅga and Magadha are generally mentioned together, 
so we may gather that by the Buddha's time they had become one 
people. They provide Uruvela-Kassapa with offerings for his great 
sacrifice.11 It was their custom to offer an annual sacrifice to Mahā¬

Brahmā in the hope of gaining reward a hundred thousand fold. On 
one occasion Sakka appears in person and goes with them to the Buddha 
so that they may not waste their energies in futile sacrifices.12 

Several discourses were preached in the Aṅga country, among them 
being the Soṇadaṇḍa Sutta and the two Assapura Suttas (Mahā^ and Cuhr.’), 

The Mahāgovinda Sutta seems to indicate that once, in the past, 
Dhataraṭṭha was king of Aṅga. But this, perhaps, refers to another 
country.’3 Soṇa Koḷivisa, before he entered the Order, was a squire 
(paddhagu) of Aṅga.’ 4 

7 MA. i. 394.
 8 J . ii. 211. 

9 E.g., J . iv. 454; J . v. 31.6; J. vi. 271. 
1 0 M.ii. 163. 
1 1 vin. i. 27. 

1 2 SA. i . 269-70. 
1 3 Dial. i i . 270 n . ; see also The 

Rāmāyana i . 8, 9, 17, 25. 
1 4 Thag. v. 632. 

2. Aṅga.—King. Chief lay supporter of Sumana Buddha1 ; the Buddha¬

vaṃsa mentions Varuṇa and Saraṇa as Sumana's aggupaṭṭhākā and 
Udena as upaṭṭhāka. 

1 BuA. 130.
 2 Bu. v.28. 

3. Aṅga.—A king of Benares on whose feet hair grew. He inquired 
of the brahmins the way to heaven, and was told to retire to the forest 
and tend the sacred fire. He went to Himavā with many cows and 
women and did as he was counselled. The milk and ghee left over from 
his sacrifices were thrown away, and from them arose many minor 
rivers, the Ganges itself, and even the sea. 

Later he became Indra's companion.1 

1 I.vi.203. 

4. Aṅga.—King of the Aṅga country, between whom and King 
Magadha there was constant war, with varying fortunes. In the end, 
Magadha, with the help of the Nāga king Campeyya, seized Āṅga and 
slew him. 1 

1 J . iv. 453. 
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5. Aṅga.—One of the Pacceka Buddhas mentioned in the list in the 
Apadāna Commentary.’ 

1 ApA.I . lO7. 

1. Aṅga Sutta.—The five powers of woman: beauty, wealth, kin, sons 
and virtue.’ 

1 S. i v . 247. 

2. Aṅga Sutta.—Systematic attention as potent factor for the seven 
limbs of wisdom (bojjhaṅgā).1 

1 S. v . 101. 

3. Aṅga Sutta.—Friendship with the virtuous as potent factor for the 
boijhaṅgas.’ 

1 S. v . 102. 

4. Aṅga Sutta.—The four limbs of sotāpatti: consorting with the 
good, hearing the good dhamma, mindful attention and practice ac­

cording to the dhamma.1 

1 S. v. 404. 

Aṅgagāma.—A tank built by Parakkamabāhu I.1 

1 C v . l x x i x . 3 7 . 

Aṅgaka.—Given as an example of a name, Aṅgaka­mānavo.’ 
1 DA. I. 36. 

Aṅgaṇika­Bhāradvāja.—Son of a very rich brahmin in Ukkaṭṭhā, near 
the Himalaya. Having learnt all the arts and sciences, he left the 
world and practised penance for the purpose of obtaining immortality. 
He met the Buddha in the course of his wanderings and, having entered 
the Order, in due course acquired sixfold abhiññā. 

Later he lived in a forest near the village of Kuṇḍiya of the Kurus, 
and the verses ascribed to him in the Theragāthā 1 were spoken at 
Uggārāma, near by, to some brahmin acquaintances who had come from 
Uttarāpatha. 

In a previous birth he had met Sikhl Buddha and paid homage to him. 
1 v v . 219­21; ThagA. I. 339­4l. 

Aṅgati.—King of Videha ; he ruled at Mithilā. His chief queen bore 
him a daughter Rujā, all his other 16,000 wives being barren. 

His ministers were Vijaya, Sunāma and Alāta. 
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He questions an ascetic, Guṇa, as to the various moral duties, and 
following his advice, devotes himself solely to pleasure. Rujā, however, 
is virtuous and tries to deliver him from his heretical beliefs, but it is 
not t i l l the Bodhisatta—who had been born as the MahāBrahmā Nārada 
—comes down to earth in the guise of an ascetic, and frightens the king 
with descriptions of the various hells, that Aṅgati is convinced of the 
error of his ways. 

He was a former incarnation of Uruvela Kassapa.’ 
1 J . v i . 220-55. 

Aṅganakola.—A village in South Ceylon, the residence of Ambapāsāna¬

vāsī-Cittagutta.’ 
1 M T . 552. 

Aṅganasālaka.—A village given by Aggabodhi H. to the Abhaya¬

(giri-)vihara.’ 
1 C v . x l i i . 6 3 . 

Aṅgamu.—A place in Ceylon identified with the modern Ambagamuva.1  

The Senāpati Deva once encamped there.2 

1 Geiger Cv. trans. i . 298, n . 3. 2 C v . l x x . 130. 

Aṅgarājā.—The chieftain of Aṅga in the Buddha's time. See Aṅga. 

Aṅgā.—Chieftains of Aṅga, so called, according to the Dīgha Nikāya 
Commentary.’ because of the beauty of their limbs. Their name was 
customarily (rūṭhi-vasena) used to denote their country. 

1 i . 279. 

1. Aṅgāni Sutta.—The five qualities of exertion (padhāna).’ 
1 A . i i i . 65. 

2. Aṅgāni Sutta.—On the five qualities which a monk should have 
and the five which he should discard to complete his duties in the 
religion and attain its highest eminence.’ 

1 A . v. 16-17. 

Aṅgārapabbata.—A blazing mountain of white hot coal, one of the 
tortures of the Mahāniraya.1 

1 K v u . 597. 

Aṅgika Sutta.—On the development of the fivefold Ariyan Samādhi. 1 

1 A . i i i . 25-9. 
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1. Aṅgirasa (v.l. Aṅgīrasa).—A name applied to the Buddha several 
times in the Piṭakas.’ In the Commentaries three etymologies are 
given: Buddhaghosa says that “ i t means emitting rays of various hues 
from the body,” and that the word is therefore applicable to all Buddhas 
alike.’ Dhammapāla adds that it signifies being possessed of attain¬

ments such as virtue, and al^o that according to some, Aṅgirasa was a 
personal name given by the Buddha's father in addition to Siddhatha.’ 
It is, however, well-known that, according to Vedic tradition, the 
Gautamas belong to the Aṅgīrasa tribe 4; the word, as applied to the 
Buddha, therefore, is probably a patronymic, in which case we have 
another example of a Ksatriya tribe laying claim to a brahmin gotra.’ 

1 -E.g., V i n i . 25; D . i i i . 196; S. I. 
196; A . i i i . 239; Thag. v. 536; J . i . 
116. 

2 D A . i i i . 963. 
3 ThagA. i . 503. I t is worth noting 

that i n A A . i . 381 Siddatha is referred 
to as A ṅ g ī r a s a K u m ā r a . 

4 See Vedic Inde^ s.v. Gotama. 
^ See Thomas: Life and Legend of the 

Bhuddha, p. 22-3. 

2. Aṅgirasa.— Another name (Angirasa gahapati) for Asayha.’ 
1 P v . p . 25, vv . 23 and 27 ff.; also P v A . 124. 

3. Aṅgirasa.—One of the ten ancient seers who conducted great 
sacrifices and were versed in Vedic lore.’ The same ten are also men¬

tioned as being composers and reciters of the Vedas.’ 
1 The others being A ṭ ṭ h a k a , Vāmaka , 

Vāmadeva , V e s s ā m i t t a , Yamataggi , 
B h ā r a d v ā j a , Vāse ṭ ṭha , Kassapa and 

Bhagu. The list occurs i n several places, 
e.g. V i n I. 245; A . i i i . 224; M . i i . 169,200. 

2 D . i . 238. 

4. Aṅgirasa.—A celebrated physician.’ Rhys Davids suggests that 
the connection of the name Aṅgirasa with the physician is due to the 
charms against disease to be found in the Atharva Veda.’ 

1 M i l . 272. 2 M i l . trans. i i . 109, n . 3. 

5. Aṅgirasa.— A king, mentioned among the descendants of Mahāsam¬

mata.’ 
1 M h v . i i . 4 ; and D p v . i i i . 6. 

6. Aṅgirasa.—An ascetic. The name occurs in a list of eleven ascetics 
who, because of their holy lives, passed the Peta world and were born 
in Brahma's heaven.’ 

1 J . v i . 99. For the others see AkittI. 

7. Aṅgirasa.—An ascetic, Aṅgīrasa Gotama, who was killed by the 
thousand-armed Ajjuna. The ascetic disturbed the animals when 
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Ajjuna was waiting to hunt, and the king, in anger, shot at him with a 
poisoned arrow.’ This Aṅgīrasa is probably to be identified with 
one of the foregoing. 

1 J. v. 135, 144 and 145; DA. i . 266. 

Aṅgīrasī.—A term of affection (Radiant One) used by PañcaSikha in 
addressing Suriyavaccasā.’ 

The Commentary2 explains that she was so called because her limbs 
shone (aṅge rasmiyo assāti Aṅgīrasī.) 

1 D.iI. 265.
 2 DA. iii. 701. 

Aṅguttara Nikāya.—The fourth division of the Sutta Piṭaka, consisting 
of eleven nipātas (sections) and 9,557 suttas.’ The suttas are arranged 
in numbered lists, probably as aids to memory. Thus we find set out 
in order first the units, then the pairs, the trios etc., up to groups of 
eleven. This method of arrangement has evidently influenced the 
subject matter as well, for we seldom see any reasoned arguments. The 
lists are often curtly given and curtly explained.’ 

At the first Council Anuruddha was asked to be the custodian of this 
Nikāya of 120 bhānavāras and to read it to his pupils.’ 

When the Buddha's religion fades away, the first portion of the 
Sutta Piṭaka to disappear will be the Aṅguttara Nikāya from the eleventh 
section to the first, and in that order.’ 

It was also sometimes called Ekuttara.’ The Aṅguttara Nikāya 
quotes the Parāyana, which is evidence of its late compilation.’ 

The Commentary to the Aṅguttara Nikāya is called ManOrathapūraṇī. 
1 A. v. 361 ; DA. i. 23 ; Gv. 56. 

See also Hardy's remarks, A. v. 
introd. p. vii. 

­ DA. i . 15;Mbv. 94. 
4 MA. 881. 
° Mil. 392. It is worthy of note 

that the Ekottarāgama Sutra of the 
Chinese is unlike the Anguttara Nikāya 
(A. I. introd. ix., n. 4). 

° i . 133 and 134; i i . 45. For other 
quotations in and from the Aṅguttara 
Nikāya see A. v., introd. p. ix., nn. 3 and 4. 

Aṅguttaraṭṭhakathā.—Quoted in the exegesis to the Jātaka.’ 
1 J . i . 13L 

Aṅguttara­ṭīkā.—By Candagomī, evidently an author of Ceylon.’ 
1 svd. v. 12OI. 

Aṅguttaranavaṭīkā.—By Sārīputta, author also of SarātthadīpanL 
Vinaya­tīkā (q.v.).’ 

1 Gv. 71. 
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Aṅguttarāpa.—A country north of the river Mahl, evidently a part of 
Aṅga on the other side of that river (Aṅgā eva so janapado ; Gaṅgāga 
[Mahāmahīgaṅgāga] pana gā uttarena āpo, tāsam avidūrattā Uttarāpāti 
vuccati).’ 

It was here, in the village Āpaṇa, that the Buddha was staying when 
the Jaṭūa Keniya came to see him; here also was preached the Sela Sutta.2 

From Bhaddiya (in Aṅga).’ the Buddha went to Aṅguttārapa and thence 
to Āpaṇa.’ 

The country was probably rich because we find as many as 1,250 monks 
accompanying the Buddha on his tour.’ 

Other suttas preached here are the Poṭaliya.’ and the Laṭukikopama.’ 
Āpana seems to have been the chief township, because it is always 

mentioned in connection with Āṅguttarāpa. 
1 S n A . i i . 437. 2 Sn. 102 I. 
3 D h A . i . 384. 
4 V i n . i . 243-5; D h A . i i i . 363. 

- Sn. lO2 f. 
6 M . i . 359. 
7 Ibid., 447. 

Aṅgulimāla (Aṅgulimālaka).—A robber who was converted by the 
Buddha in the twentieth year of his ministry, and who, later, became an 
arahant.’ He was the son of the brahmin Bhaggava, chaplain to the 
king of Kosala, his mother being Mantānī. He was born under the 
thieves' constellation, and on the night of his birth all the armour in the 
town shone, including that belonging to the king. Because this omen 
did no harm to anyone the babe was named Ahiṃsaka.’ 

At Takkasilā he became a favourite at the teacher's house, but his 
jealous fellow-students poisoned his teacher's mind, and the latter, 
bent on his destruction, asked as his honorarium a thousand human 
right-hand fingers. Thereupon Ahiṃsaka waylaid travellers in the 
Jālinī forest in Kosala and killed them, taking a finger from each. 
The finger-bones thus obtained he made into a garland to hang round 
his neck, hence the name Aṅgulimāla. 

As a result of his deeds whole villages were deserted, and the king 
ordered a detachment of men to seize the bandit, whose name nobody 
knew. But Aṅgulimāla's mother, guessing the truth, started off to 
warn him. By now he lacked but one finger to complete his thousand, 
and seeing his mother coming he determined to ki l l her. But the 
Buddha, seeing his upanissaya, went himself to the wood, travelling 
thirty yojanas.’ and intercepted Aṅgulimāla on his way to slay his 

1 His story appears both in the Maj¬

jhima Cy., 743 ff., and in the Thag. 
Cy. , i i . 57 ff. The two accounts differ 
i n certain details; I have summarised 
the two versions. 

2 The Thag. Cy. says he was first called 
Hlṃsaka and then Ahimsaka. See also 
Ps.’of the Brethren, 323, n . 3. 

8 D A . i . 240; J . i v . 180. 
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mother. Aṅgulimāla was converted by the Buddha's power and re­

ceived the " ehi bhikkhu pabbajja ” 4 while the populace were yelling at 
the king's palace for the robber's life. Later, the Buddha presented 
him before King Pasenadi when the latter came to Jetavana, and 
Pasenādi, filled with wonder, offered to provide the monk with all 
requisites. Aṅgulimāla, however, had taken on the dhutaṅgas and 
refused the king's offer. 

When he entered Sāvatthi for alms, he was attacked by the mob, but 
on the admonition of the Buddha, endured their wrath as penance for his 
former misdeeds. 

According to the Dhammapadaṭṭhakathā^ he appears to have died 
soon after he joined the Order. 

There is a story of how he eased a woman's labour pains by an act of truth . 
The words he used in this saccakiriyā (yato ahaṃ sabbaññutabuddhassa 
ariyassa ariyāya jātiyā jāto) have come to be regarded as a paritta to 
ward off all dangers and constitute the Aṅgulimāla Paritta. The water 
that washed the stone on which he sat in the woman's house came to 
be regarded as a panacea.’ 

In the Aṅgulimāla Sutta he is addressed by Pasenādi as Gagga Mantā¬

ṇīputta, his father being a Gagga. The story is evidently a popular 
one and occurs also in the Avadāna ^ataka (No. 27). 

At the Kosala king's Asadisadāna, an untamed elephant, none other 
being available, was used to bear the parasol over Aṅgulimāla. The 
elephant remained perfectly still—such was Aṅgulimāla's power.’ 

The conversion of Aṅgulimāla is often referred to as a most compas­

sionate and wonderful act of the Buddha's, e.g. in the Sutasoma Jātaka.’ 
which was preached concerning him. The story of Aṅgulimāla is 
quoted as that of a man in whose case a beneficent kamma arose and 
destroyed former evil kamma.’ 

It was on his account that the rule not to ordain a captured robber 
was enacted.’9 

For his identification with Kahnāsapāda see J.P.T.S., 1909, pp. 240 ff. 
4 Thag. 868­70. 
3 i i i . 169. 
6 M . i i . 103­4; M A . 747 I. 
7 D h A . i i i . 185; also D A . i i . 654. 

3 J . v. 456 f . ; see also J . i v . 180; S n A . 
i i . 440; D h A . i . 124. 

9 A A . f. 369. 
1 9 V i n . i . 74. 

Aṅgulimāla Paritta.—See above; referred to also in the Milindapañha 
(p. 151) in a list of Parittas. 

Aṅgulimāla­piṭaka.—Given in a list of heretical works.1  

1 SA. i I .150 ; S p . i v . 742. 

http://SA.iI.150
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Aṅgulimāla Sutta.—Contains the story of the bandit's conversion 
and the bliss of his deliverance.1 

1 M . i i . 9 7 ff. 

Acarin Sutta.—The Buddha, as he walked about, sought the satisfac­

tion, the misery and the escape that come from the earth element. He 
found these and discovered that they exist also in the other three 
elements.1 

1 S . i i . 171. 

1. Acala.—Thera. One of the eminent monks present at the founda¬

tion of the Mahā Thūpa.’ 
1 M Ṭ . 52^. 

2. Acala.—Assistant to the architect of the Mahā Thūpa.’ 
1 M Ṭ . 535. 

Acala Cetiya.—The name given to the spot at the entrance to Saṅkassa, 
where the Buddha first placed his right foot on his descent from Tāva¬

tiṃsa.’ 
1 D h A . i i i . 227 (but see Appendix). 

Acintita Sutta.—The four unthinkables : the Buddhas, their musings, 
world­speculation and the point of action.’ 

1 A . i i . 8 O . 

Aciravata.—A novice who had a conversation with Prince Jayasena 
on the life of the bhikkhu. Aciravata repeats this conversation to the 
Buddha who thereupon preaches the Dantabhūmi Sutta.’ The novice is 
throughout addressed as Aggivessana. 

1 M . i i i . 1 2 8 f f . 

1. AciravatI.—A river, the modern Rāpti in Oudh; one of the Pañca¬

mahānadī,1 the five great rivers flowing from the Himalaya eastwards 
(pācīnaninnā2) into the sea. During the hot season it ran dry, leaving 
a bed of sand.’ It flowed through Kosala, and at Savatthi an udumbara 

grove grew on its banks; it could be seen from the terrace of Pa¬

senadi's palace.4 To the south of it was Manasākaṭa, and on its southern 
bank was a mango grove where the Buddha sometimes resided.’ The 

1 V i n . i i . 237. 
2 S. v. 39, e t c 
3 A . iv . 101. 

4 v i n . i v . 1H­12; S n A . i . 19. 
5 D . i . 235­6. 
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Tevijja Sutta was preached here, and the Aciravatī is used in a simile 
to prove the futility of sacrifices and prayers : it is of no use standing on 
one bank of the river and calling to the other bank to come over. 

In the river were many bathing places, in some of which courtesans 
bathed naked; the bhikkhunis did likewise until a rule was passed pro­

hibiting it.’ The Chabbaggiya nuns, however, continued to do so even 
afterwards.’ 

The river was crossed in rafts8; it sometimes became so full 9 that 
disastrous floods occurred, in one of which Viḍūḍabha and his army 
were swept into the sea.’9 

In sheltered spots monks and brahmins used to bathe.’1 and once 
Sāriputta himself bathed there.’2 The Sattarasa­vaggiya monks fre¬

quented the river for water­sports.’3 

Once the Buddha was^ṭold that the Pañcavaggiya monks were in the 
habit of seizing the cows that crossed the river.’ 4 

The elder Sivalī stopped on the banks of the Aciravatī while on his 
way to the Himalaya with five hundred monks.’^ In the time of 
Kassapa Buddha the river flowed round Sāvatthi and, at the eastern 
fort, flowed into a wide and deep lake on which separate bathing places 
were made for the king, the people, the Buddha and the Order respec¬

tively.’6 

The people on the banks were in the habit of casting nets for fish.’^ 
Near the river was Daṇḍakappa, a Kosalan village, and while staying 
there Ānanda bathed in the river with many other monks.1 8 

Two occasions are mentioned on which monks hit in the eye swans 
flying over the river.’ 9 It was here that Paṭācārā's child was drowned.29 

Kapiḷa was born here as a golden fish as a result of his evil deeds.21 In 
the Avadana Sataka 2 2 the name is given as Ajiravatī, and according to 
1 Tsing (p. 156) means the river of the Aji (dragon). 

6 V i n I. 293; i v . 278. 
7 V i n . i v . 259. f . 
­ V i n . i i i . 63. 
9 D . i . 244­5; M . i n . 117; J . i v . 167. 

1 0 D h A . i . 360. 
1 1 V i n . i v . 161. 
1 2 A A . i . 315. 
1 3 V i n . i v . 111­12. 
1 4 V i n . i . 191. 

­^ A A . I. 139. 
1 3 M A . I. 371. 
1 7 U d A . 366. 
1

8 A . i i i . 402. 
1 9 J . i . 418 and i i . 366. See also D h A . 

i v . 5 and 8 f . 
2 0 D h A . i i . 264. 
2 1 Ibid. , i v . 41 ; see also Kapita S. 
2 2 i . 63; also i i . 60. 

2. AciravatI.—A canal which ran westwards from the Mahāvāluka¬

gaṅgā in Ceylon; from it flowed four other canals eastwards: the Sata¬

ruddhā, Nibbindā, Dhavalā and Sīdā.1 

1 C v . l x x i x . 51­3. 
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1. Acela­Kassapa.—A naked ascetic He visited the Buddha at 
Ujuññā in the Kaṇṇa­katthala deer­park and asked him if it were true 
that he disparaged all penance and reviled ascetics. Their conversation 
is recorded in the Kassapa­Sīhanāda Sutta.’ After the usual four 
months' probation, he joined the Order and in due course became an 
arahant.’ In the Majjhima Nikāya 3 we are told that he was an old 
friend of Bakkula Thera, and that after a conversation with him obtained 
his ordination (under him). 

See also Acela­Kassapa (3). 
1 D . I. l 6 l ff. 
2 Ibid., 177; but according to D A . (I. 363) he was ordained for thwith . 
3 M . i i i . l24 ff.; also A A . 1. l 7 I . 

2. Acela­Kassapa.—An old family friend of CittagapahatI. Having 
been for thirty years a paribbājaka, he admits to Citta that he had 
thereby obtained no particular excellence of knowledge. Citta tells 
him of his own attainments and Kassapa expresses a desire to enter 
the Order. He is duly ordained, and shortly afterwards becomes an 
arahant.1 

1 S. i v . 300 ff. 

3. Acela­Kassapa.—The Kassapa mentioned in the Acela Sutta.’ prob­

ably to be identified with Acela­Kassapa (1), though the stories of their 
conversions are different. 

1 S . i i . 1 8 f . ; see also S A . i i . 2 6 f . 

L Acela Sutta.—Contains a series of questions asked of the Buddha by 
a paribbājaka named Acela­Kassapa, probably Acela­Kassapa (3).1  

1 S . i i . 18 I. (See Appendix.) 

2. Acela Sutta.—Contains the story of the conversion of Acela¬

Kassapa (2). 

Acelaka Vagga.­—Fifth of the Pācittiya of the Vinaya Piṭaka.’ 
1 Vin . i i I .195f f . ; ibid., v. l 9 ­ 2 l . 

Accaya (akodhana) Sutta.­—Speaks of two kinds of fools—the one 
who does not see his offence as such, and the other who does not accept 
a right ruling. 1 

1 S . i . 2 3 9 . 

Accāyika Sutta.—The urgent duties of a farmer and of a monk.1 

1 A . i . 239­40. 

http://SA.ii.26f
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Accima.—King. One of the descendants of Mahāsammata.’ He 
had twenty-eight sons and grandsons, of immeasurably long life, who 
reigned in Kusāvatī, Rājagaha and Mithilā. 

1 D p v . i i i . 8 ; M t u . i i . 5 f f . ; see also M t u . i . 348. M Ṭ . 12^. 

AccimukhI.—A nāga princess, daughter of Dhataraṭṭha, the nāga king. 
She was half-sister to the Bodhisatta Bhuridatta and helped his brother 

Sudassana to rescue the Bodhisatta from the clutches of the snake¬

charmer Ālambāna. She could shoot flames from her mouth and spit 
the deadliest. poison. The story is related in the Bhuridatta Jātaka.’ 

In the present age she was the bkikkhunī Uppalavaṇṇā2 (v.l. ACCī¬

mukhī). 
1 J . v I . 1 5 7 f f . 2 Ibid., 219. 

L Accuta.—A treasurer who, in Kakusandha^s time, built a saṅghā¬

rāma of golden bricks on the spot where, later, Anāthapiṇḍika built the 
Jetavanārāma.’ He was the chief lay disciple of Kakusandha and was 
a Mahāsāla-seṭṭh1.2 

1 J . i . 94; A p A . i . 82. 2 D A . i i . 424; see also B v . x x i i i . 22. 

2. Accuta.—A Pacceka Buddha, mentioned in a list of Pacceka 
Buddhas.’ 

i M . i i i . 70; A p A . i . l O 6 - 7 . 

3. Accuta.—A hermit, black-toothed and with matted hair, who lived 
in the Vaṅka forest near Vaṅkagiri. He directed Jūjaka to Vessantara's 
dwelling in the forest.’ He was a previous incarnation of Sāriputta.’ 

1 J . v i . 5 3 2 . 2 Ibid., 593. 

Accutagāmabyāmaka.— One of the Pacceka Buddhas in a nominal 
list. 1 

-^M11i i . 70. A p A . I . 1 0 7 . 

Accutagāmī.—One of Vijaya^s companions in colonising Ceylon. He 
founded a settlement at Ujjem.’ The Mahāvaṃsa2 mentions the found¬

ing of Ujjeni, but does not give Accutagāmī's name. 
1 D p v . i x . 3 2 , 36. 2 v i i . 4 5 . 

Accutadevā.—A class of devas mentioned among those assembled on 
the occasion of the preaching of the Maha-Samaya Sutta.’ 

1 D . i I . 2 6 O . 

http://Mtu.ii.5ff
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Accutavarṇadanta.—One of Rkarāja's elephants.’ 
1 J . v i . 135. But see J ā t . trans. v i . 72. 

Accenti Sutta.—The hours pass away, be heedful therefore.’ 
1 S . I . 3 . 

Acchagallaka (or Acchagiri).—A vihāra built by King Suratissa to 
the east of Anurādhapura and near Dahegallaka.’ According to the 
M a h ā v a 1 n s a Ṭīka.’ Devānampiyatissa had also built an Acchavihāra to 
the south of the city, and in order that one might be distinguished from 
the other, Suratissa's work was called Purimāyacchagallaka. It was 
there that Vaṭṭāgamaṇl Abhaya held a festival in honour of the Buddha 
with the help of the thera Mahātissa of Kuppikkala.’ 

1 M h v . xxI.6O. 2 M T . 4 2 4 . 3 M h v . x x x i i i . 67-8. 

Acchagiri.—See Acchagallaka. 

ACcharā Sutta.—Connected with a monk, who, through over -exertion, 
died as he leaned against the terrace-post. His life-work unfinished, 
he is born in Tāvatiṃsa leaning against a door-post. Accosted by the 
nymphs with song and music, he thinks he is yet a monk t i l l they bring 
a cheval-glass and reveal to him his figure. In disappointment he seeks 
the Master, who preaches to him.’ 

1 S . I . 33; S A . i . 67 f. 

1. Acchariya Sutta.—The Buddha teaches the marvellous and the 
path thereto.’ 

1 S . i v . 371. 

2. Acchariya Sutta.—The four marvels that are manifested in con¬

nection with the birth of a Tathāgata.’ 
1 A . i I . 1 3 O - l ; c f . D . i I . l 3 , 15; M . i i i . 118. 

Acchariyabbhuta (orAcchariyadhamma) Sutta.—The wonders attendant 
on the nativity of a being destined to become a Buddha, described from 
the time of his leaving the Tusita heaven. Ānanda gives them in detail 
with the Buddha listening and giving his approval. 1 

1 M . i i i . 1 1 8 f f . 

Ajakaraṇl.—The river on whose banks was the Loṇagiri (or Lena^) 
vihāra where lived the Thera Sabbaka (Sappaka).’ Here also, in a 

1 Thag. 307 ff . 
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cave, dwelt the Thera Bhūta.’ This river was probably a branch of the 
Aciravatl.’ 

2 Ibid. , 518 I. ; ThagA. f. 493 f. 3 Brethren, 187, n . 2. 

Ajakalāpaka.—A yakkha who tried to frighten the Buddha, but who, 
later, became his disciple.’ When he returned from a certain yakkha­

assembly he found the Buddha seated on his couch, as had already been 
told to him in the assembly by Satāgira and Hemavata (q.v.). In anger 
he tried in various ways to cast out the Buddha, but failed in his efforts 
and ended by becoming his disciple.’ 

Two explanations are given of his name : aje kalāpetvā bandhanena aja¬

koṭṭhāsena saddhiṃ baliṃ paṭicchati, no aññathā . . . kecipana ajake viya 
satte lāpetīti, Ajaka­lāpako ti3 (those bringing him sacrifices bleat like 
goats). 

1 U d . 4­5. 
2 U d A . 63 ff. For a note on this passage see I.P.T.S. 1886, 94 ff. 
3 U d A . 64. 

Ajakalāpaka­cetiya.—A shrine at Pāvā at which sacrifices were offered 
to Ajakalāpaka.’ 

1 U d . 4. 

Ajagara.—A peta who lived in Gijjhakūṭa. He was seen there by 
Mogallāna, but not by Moggallāna's companion Lakkhaṇa Thera. 
Later, in answer to a question by Lakkhaṇa Thera, the Buddha revealed 
the peta's past. He had been a bandit in Kassapa Buddha's time, and 
having been unintentionally offended by the treasurer Sumaṅgala, who 
had built a Gandhakuṭi for Kassapa, he sought to take revenge on him 
and to make him angry by committing various heinous crimes against 
him. But the latter showed no wrath, and once, after having given 
alms to the Buddha, he gave over the merit, so gained, to the bandit. 
He thereupon repented, but his evil kamma was too great for him to be 
able to win any special attainment.1 

1 D h A . i i i . 60 ff. 

Ajapāla.—Son of the chaplain of King Esukārī (q.v.). He renounced 
the world with his three elder brothers. He was AnUrUddha in the 
present age.1 

He was given the name Ajapāla because he grew up among the goat­

herds. 
1 J . i v . 476 ff. 
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Ajacca.—One of the disciples mentioned in the Sīlavīmaṃsana Jātaka 
as having tried to win their teacher's daughter and failed.1 

1 J. i i i . 19. 

Ajajjara Sutta.—See Ajara Sutta. 

Ajapāla­nigrodha.—A banyan tree which is famous in Buddhist 
literature. It was in Uruvelā, on the banks of the Nerañjarā, near the 
Bodhi tree, and a week after the Enlightenment the Buddha went there 
and spent a week cross­legged at the foot of the tree. There he met the 
Huhuṅkajātika brahmin.’ Two weeks later he went there again from 
the Rājāyatana2 (q.v.). It was then that the Brahmā Sahampatl appeared 
to him and persuaded him to preach the doctrine, in spite of the difficulty 
of the task.’ This was immediately after the meal offered by Tapassu 
and Bhalluka, so says the Majjhimā Aṭṭhakathā . 4 When the Buddha 
wishes to have someone as his teacher, Sahampati appears again and 
suggests to him that the Dhamma be considered his teacher.’ 

By Ajapāla­nigrodha it was, too, that, immediately after the En¬

lightenment, Māra tried to persuade the Buddha to die at once.’ Several 
other conversations held here with Mara are recorded in the Saṃyutta.’ 

Here, also, the Buddha spent some time before the Enlightenment.’ 
and i t was here that Sujātā offered him a meal of milk­rice.9 

Here, in the fifth week after the Enlightenment, Māra's daughters tried 
to tempt the Buddha.’ 9 

Several etymologies are suggested for the name : (a) in its shadow goat­

herds (ajapālā) rest ; (b) old brahmins, incapable of reciting the Vedas, live 
here in dwellings protected by walls and ramparts (this derivation being as 
follows: na japantī ti­=ajapā, mantānaṃ anajjhāyakā = ajapā, ālenti arī¬

yanti nivāsaṃ etthāti = Ajapālo ti) ; (c) it shelters the goats that seek its 
shade at midday.’ 1 The northern Buddhists say that the tree was 
planted by a shepherd boy, during the Bodhisatta's six years' penance, to 
shelter him.’ 2 

The Brahmā Sutta13 and the Magga Sutta,14 both on the four satipaṭ¬

ṭhānā, and another Brahmā Sutta1^ on the five indriyāni, were preached 
1 V i n . I. 2­3. 
2 ibid., 4. 
3 Ibid., 5­7; i n the eighth week after 

the Enlightenment, says Buddhaghosa, 
S A . i . 152. 

4 I. 385; J . I . 81. 
5 A i i . 20 I.; S . i . 138 f. 
6 D . i i . 112. 
7 S. i . 103 f. 

8 D . i i . 267. 
9 J . i . 16,69. 

1 0 Ibid., 78, 469. 
1 1 U d A . 51 . 
1 2 BeaI. Romantic Legend of the 

Buddha, 192, 238; M t u . i i i . 302. 
1 3 S. v. 167. 
1 4 Ibid., 185. 
^ Ibid., 232 f. 
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concerning thoughts that occurred to the Buddha on various occasions 
at the foot of this tree, when he sat there soon after the Enlightenment. 
On all these occasions Brahma Sahampati appeared to him and confirmed 
his thoughts. Several old brahmins, advanced in years, visited the 
Buddha during this period and questioned him as to whether it were true 
that he did not pay respect to age. To them he preached the four 
Thera- karanā dhammā.’6 

1 6 A . i i . 22. 

Ajara Sutta.—The Buddha teaches the undecaying and the path 
thereto1 (vj. Ajajjara), 

1 S.iv .369; vm . i .294. 

Ajarasā Sutta. —Preached to a deva in praise of wisdom.1 

1 S.I. 36. 

Ajātasattu.—Son of Bimbisara, King of Magadha, and therefore half-

brother to Abhayarājakumāra. He succeeded his father to the throne. 
His mother was a daughter of Mahākosala,1 and he married Vajirā, 
Pasenadi's daughter.’ by whom he had a son Udāyibhadda.’ 

Ajātasattu grew up to be a noble and handsome youth. Devadatta 
was, at this time, looking for ways and means of taking revenge on the 
Buddha, and seeing in the prince a very desirable weapon, he exerted 
all his strength to win him to his side. Ajātasattu was greatly impressed 
by Devadatta's powers of iddhi and became his devoted follower.4 He 
built for him a monastery at Gayāsīsa and waited upon him morning 
and evening carrying food for him, sometimes as much as five hundred 
cartloads in five hundred cooking pans.’ 

Devadatta incited him to seize the throne, killing his father if necessary. 
When Bimbisara learnt of the prince's intentions he abdicated in his 
favour. But Devadatta was not satisfied t i l l Bimbisara, who was one 
of the Buddha's foremost supporters, was killed.’ 

Ajātasattu helped Devadatta in several of the latter 's attempts to ki l l 
the Buddha.7 Later he was filled with remorse for these past misdeeds 
as he confesses himself8; but evidently, for very shame, he refrained 

1 J. i i i . 12I. 
2 J. i v . 343. 
3 D . i . 50. 
4 v i n i i . l 8 5 ; J . i . l85-6. 
5 S. i i . 242. 
6 D A . I. l35-7. According to the 

Saṅkicca Iātaka (J. v. 262 ff.) he 

had k i l l e d his father i n previous 
births too. 

7 See s.v. Devadatta. In the Sanjīva 
Iātaka (J . i . 510 f.) we are to ld that i n 
past l ives he had associated with the 
sinful and once lost his l ife as a result. 

3 D . i . 85. 
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from visiting the Buddha t i l l he was won over by the persuasions of his 
physician Jīvaka Komārabhacca. And when in the end he did go to the 
Buddha, i t was in great fear and trembling; so nervous was he that he 
imagined conspirators in the very silence surrounding the Buddha where 
he dwelt in the monsatery, in Jīvaka's Mango grove at Rajagaha.’ It was 
on the occasion of this visit that the Sāmaññaphala Sutta was preached. 
The king admits that he had been to various teachers before, but had 
failed to find satisfaction in their teachings. It is noteworthy that the 
Buddha greets the king cordially on his arrival and makes no mention 
whatever of the king's impiety. Instead, when Ajātasattu expresess 
his repentance at the end of the discourse, the Buddha accepts his con­

fession and lets him off almost too lightly. But after the king had de¬

parted the Buddha tells the monks how the king's misdeeds had wrought 
his undoing both in this world and the next, for if he had not been guilty 
of them, the Eye of Truth (Sotāpattimagga, says the Commentary) would 
have been opened for him on the occasion of this sermon.’9 Henceforth 
the king became a loyal adherent of the Buddha's faith, though, as far as 
we know, he never waited again either upon the Buddha or upon any 
member of the Order for the discussion of ethical matters.’1 He was 
so full of love and respect for the Buddha that when he heard of Upaka 
Maṇḍikāputta having spoken rather impolitely to the Buddha, he at 
once fiew into a rage.’2 

Sakka said of him that among the puthujjanas he was most possessed 
of piety.’ 3 When the Buddha died, in the eighth year of Ajātasattu's 
reign.’4 the latter's ministers decided not to tell him the news at once, 
in case he should die of a broken heart. On the pretext of warding off 
the evil effects of a dream, they placed him in a vat filled with the four 
kinds of sweet (catumadhura) and broke the sad news gently to him. 
He immediately fainted, and it was not t i l l they put him in two other 
vats and repeated the tidings that he realised their implication. 1 5 He 
forthwith gave himself up to great lamentation and despair, “ l ike a 
madman,'' calling to mind the Buddha's various virtues and visiting 
various places associated in his mind with the Buddha. Later he sent 

9 D. i. 49­50; J. v. 262­9. An illus¬

tration of this visit is the subject of one 
of the bas­reliefs on the Barhut Tope 
(Cunningham, PI. x v i . , fig. 36, and p. 135). 

1 9 D . i . 85­6. I t is sa id that from the 
day of his father's death he could not 
sleep on account of terr ifying dreams, 
particularly after he had heard of Deva¬

datta's dire fate (J. i. 508). Be slept 

after his v i s i t to the Buddha ( D A . i . 
238). 

1 1 B u t see D A . i . 238, where we are 
told " tiṇṇam ratanānaṃ mahāsakkāraṃ 
akāsi." 

1 2 A . ü . 182. 
1 3 D A . i i . 6lO. 
1 4 M h v . i i . 32. 
^ D A . i i . 605­6. 
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messengers to claim his share of the Buddha's relics, and when he ob¬

tamed them he prolonged the rites held in their honour till the arahants 
had to seek Sakka's aid to make the king take the relics away to Rājagaha, 
where he erected over them a stone thūpa.’ 3 Two months afterwards, 
when the first Council was held, he gave the undertaking his royal 
patronage and assisted the monks who took part in it with all his 
power.’7 

Several incidents connected with Ajātasattu's reign are mentioned in 
the books. Bimbisara had married a sister of Pasenadi, and when he was 
killed she died of grief. The revenue of a Kāsī village had been given 
to her by her father, Mahākosala, as part of her dowry, but after 
Bimbisāra's murder, Pasenadi refused to continue it. Thereupon 
Ajātasattu declared war on his uncle.1 3 At first he was victorious in 
three battles, but, later, he was defeated by Pasenadi, who followed the 
military advice of an old monk, the Elder Dhanuggahatissa ; Ajātasattu 
was taken captive with his army. On giving an undertaking not to 
resort to violence again, he was released, and to seal the friendship, 
Pasenadi gave him his daughter Vajirā as wife, and the revenue of the 
disputed village was gifted to her as bath-money.’9 

Ajātasattu evidently took his reverses very unsportingly. (See 
the Haritamāta Jātaka, J . i i . 237 f.) 

Later, when through the treachery of Pasenadi's minister, Dīgha 
Kārāyana, his son Vīḍūḍabha usurped the throne, Pasenadi, finding 
himself deserted, went towards Rājagaha to seek Ajātasutta's help, 
but on the way he died of exposure and Ajātasattu gave him 
burial.2 9 

About a year before the Buddha's death, Ajātasattu sent his chief 
minister and confidant, the brahmin Vassakāra, to the Buddha to 
intimate to him his desire to make war on the Vajjians and to find out 
what prediction the Buddha would make regarding his chances of 
victory. The Buddha informed the brahmin that the Vajjians practised 
the seven conditions of welfare which they had learnt from him, and 
that they were therefore invincible. 2 1 The Saṃyutta Nikāya mentions 
the Buddha as saying that the time would come when the Vajjians 
would relinquish their strenuous mode of living and that then would come 

1 6 D A . i i . 610. 
1 7 S p . 1 . l 0 - 1 1 ; D A . I . 8 - 9 . 

1 3 Before this , uncle and nephew seem 
to have been on very f r iendly terms. 

Once Ajātasattu sent Pasenadi a wonder¬

ful piece of foreign fabric, sixteen cubits 
long and eight broad, mounted on a pole 

to serve as a canopy. This Pasenadi 
gave to Ananda ( M . i i . 116). 

1 9 S. i . 82-5; J . i i . 403-4; Avas . 54-7. 
J . i v . 343 f.; D h A . i i i . 259. 

2 0 See s.v. Pasenadi. 
2 1 D . i I . 72 I. 

3 
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Ajātasattu's chance.22 This chance came about three years later, for 
by the treachery of Vassakāra, he succeeded in sowing dissension among 
the leading families of Vesāli. Having thus weakened them, he swooped 
down upon the place with an overwhelming force and completely destroyed 
it.23 Rumours are mentioned of King Caṇḍappajjota making prepara¬

tions for a war on Ajātasattu to avenge the death of his friend Bimbisāra, 
but no mention is made of actual fighting.’4 

Of the end of Ajātasattu's reign the books mention very little except 
that he was killed by his son Udaya or Udāyībhadda.’^ who had been 
born on the day that Bimbisāra died as a result of his tortures.26 

We are told that Ajātasattu had feared that 1lis son might ki l l him 
and had therefore secretly hoped that Udaya would become a monk.’ 7 

Ajātasattu's reign lasted thirty­two years.’3 It was he who built the 
fortress of Pālātiputta (s.v.), which later became the capital of Magadha. 

We do not know what Ajātasattu's real name was.29 The title 
Vedehiputta which always accompanies his name probably means “ son 
of the Videha lady.’' At the time of Bnddhaghosa there seems to have 
been much confusion about the meaning of this word. According to 
Buddhaghosa39 Vedehi means “ wise.'' There seems to have been 
another explanation which Buddhaghosa rejects—that Ajātasattu was 
the son of the Videha queen. Videhi was probably the maiden, family, 
or tribal (not personal) name of his mother. According to a Tibetan 
authority her personal name was Vāsavī, and she was called Videhi be­

cause she was from Videha. 3 1 (See also s.v. Vedehikā.) 
Two explanations are given of the epithet Ajātasattu. According to 

Bnddhaghosa he was so called because the soothsayers predicted his 
enmity to his father even before his birth, and a story is told of how his 
mother, at the time of his conception, had a longing to drink blood from 
Bimbisāra's right hand. The longing was satisfied, but when the queen 
heard the soothsayer's prediction, she tried, in many ways, to bring 
about a miscarriage. 3 2 In this she was prevented by the king. Later 

2 2 S. i i . 268. According to the Jainas, 
A j ā t a s a t t u fought wi th Ceḍaga, king 
of v e s ā l i , for the possession of an extra­

ordinary elephant (Boernle on Ājīvaka 
i n E R E I.). 

2 3 F o r details see s.v. Licchavl. 
2 ^ M . i i i . 7; M A . i i . 853; see also 

Buddhist India, p. 13. 
2 5 M h v . i v . I. 
2 6 D A . i . 137. 
2 7 D A . i . 153. 

2 8 M h v . i i . 31 ; but see Geiger's Introd. 
to M h v . trans. x i ff. ; also Samaddar: 

Cloriez of Magadha, 17, n . 3 ; also vincent 
Smith . ^Early History of I^dia, pp. 26 ff . 

2 9 B y the Jains he is called Kuṇīka or 
Koṇīka, which again is probably a 
nickname ( D i a l . i i . 79, n . 1). 

3 9 D A . i . 139. 
3 1 Rockhi l I . p. 63. In the P a l i books 

^he is often referred to as Kosaladevī 
q.v. 

3 2 D A . i . 133 ff.; J . i i i . 121­2; the 
park where she t r i ed to bring about the 
miscarriage was called Maddakucchi 
(SA. i . 61). 
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both parents grew to be very fond of him. There is a story of the prince, 
holding his father's finger, visiting Jotika's marvellous palace and 
thinking that his father was a fool for not taking Jotika's wealth. When 
he became king he acquired Jotika's palace.’3 

To show Bimbisāra's love for the babe, an incident is mentioned of 
how once, when the prince was yelling with pain because of a boil on his 
finger, the nurses took him to the king who was then holding court. 
To soothe the child, the king put the offending finger in his mouth, where 
the boil burst. Unable to spit the pus out the king swallowed i t . 3 4 

The other explanation is that also found in the Upanisads.’5 and this is 
probably the correct one. It says that the word means “ he against 
whom there has arisen no foe.” 

According to the Dīgha Commentary,36 Ajātasattu was born in th^ 
Lohakumbhiya niraya after his death. He will suffer there for 60,000 
years, and later will reach nibbāna as a Pacceka Buddha named Vidita¬

visesa (v.l. Vijitāvī). Ajātasattu's crime of parricide is often given as 
an example of an upacchedaka-kamma which has the power of destroying 
the effect of meritorious deeds.’7 He is also mentioned as the worst kind 
of parricide.’8 

Ajātasattu seems to have been held in hatred by the Nigaṇṭhas. The 
reason is probably that given in the Dhammapada Commentary,3 9 where 
it is said that when Moggallāna had been killed by thieves, spies were 
sent out by the king to discover the murderers. When arrested, the 
murderers confessed that they had been incited by the Nigaṇṭhas. The 
king thereupon buried five hundred Nigaṇṭhas waist-deep in pits dug 
in the palace court and had their heads ploughed off. 

3 3 D h A . iv . 211 and 222 I. As a boy 
he used to v i s i t the Buddha w i t h his 
father (DA. i . l52) . 

3 4 D A I . l38 . 
3 5 D i a l . i i . 78 f. 

3 6 i . 237-8. 
3 7 E.g., A A . I. 369. 
3 3 E.g.,AA. 1.335. 
3 9 i i i . 66 f. 

1. Ajita.—A monk. He devoted his time to explaining the Pāṭi¬

mokkha rules to the monks. At the time of the Second Council he was 
a monk of ten years' standing and was appointed to assign seats to the 
Theras.’ 

1 vin. ii. 305. 

2. Ajita.—A paribbājaka who visited the Buddha, and at whose 
instigation the Buddha preached to the Bhikkhus on the difference 
between dhamma and adhamma.’ 

i A . v. 229 ff. 
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3. Ajita.—A brahmin, the Bodhisatta in the time of Sobhita Buddha.’ 

4. Ajita.—General of the Licchavis and follower of the Buddha. Im¬

mediately after his death he was born in Tāvatiṃsa; he visited the 
Buddha to refute a statement made about him by the naked ascetic 
Pāṭikaputta to the effect that he had been born in the Mahāniraya as a 
result of having followed the teaching of the Buddha.’ 

5. Ajita­mānava.—One of the disciples of Bāvarī who visited the 
Buddha at the request of their teacher. He was the first to question the 
Buddha, and the questions asked by him form the Ajitamānavapucchā 
of the Parāyana Vagga of the Sutta Nipāta. 1 At the end of the con­

versation he became arahant with a thousand followers and entered the 
Order.2 He was the son of a Brahmin of Sāvatthi, price­assessor 
(aggāsaniya) to the King of Kosala. 3 

According to the Aṅguttara Commentary4 he was the nephew of 
Bāvarī, and the latter particularly asked him to come back to him with 
news of the interview with the Buddha.’ 

In a previous birth he offered a kapittha­fruit to Vipassī Buddha. 
He is probably to be identified with the Kapittha­phaladāyaka Thera of 
the Apadāna. 6 A verse attributed to Ajita­mānava is found in the 
Theragāthā. 7 The Ajita­pucchā are referred to in the Saṃyutta.’ where 
they are expounded by the Buddha to Sāriputta. 

6. Ajita.—Thera,1 probably to be identified with Ajita (5), but the 
story of his past differs completely from that of Ajita­mānava given in 
the Thag. Commentary. In the time of the Buddha Padumuttara he 
l i t a lamp in front of the Enlightened One. As a result of this he enjoyed 
happiness in heaven for 60,000 kappas, and when he was born from 
Tusita in this Buddha­age there was a great light on the day of his birth. 
He is stated to have been a disciple of Bāvarī, 2 but he heard of the Buddha 
while in Himavā. Later he became an arahant. 

1 J . i . 35. 

1 D . i i i . 15­10; D A . i i i . 825. 

1 Sn. 197 I. 
2 SnA. 587, but see ThagA. (infra), 

where he is sa id to have become an 
arahant later . 

3 ThagA. i . 73 I. 

4 i . 184. 
^ ThagA. loc cit. 
6 A p . i i . 449. 
7 v. 20. 
3 i i . 4 7 I . 

1 A p . i . 335 ff. 2 Ibid., 337, 28. 
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7. Ajita.—The lay name of Metteya Buddha in his last birth, when he 
will attain Enlightenment.’ 

1 Anāga ta ­vaṃsa , pp. 43, 45, 56. 

8. Ajita.—A Pacceka­Buddha who lived ninety­one kappas ago. 
Dāsaka Thera, in a previous birth, gave him mangoes to eat1 (vd. Ajina). 

1 ThagA. i . 68. 

9. Ajita.—A brahmin, a previous birth of Citapūjaka Thera; he offered 
flowers to Sikhī Buddha.’ 

1 A p . i . 243. 

Ajita Sutta.—Preached by the Bhuddha to Ajita the Paribbājaka on 
the difference between dhamma and adhamma.’ 

1 A . v . 229 ff. 

Ajitakesakanlbala (Ajitakesakambalī),—Head of one of the six 
heretical sects mentioned in the Piṭakas as being contemporaneous with 
the Buddha. He is described as a Titthaka (heretical teacher), leader 
of a large following, virtuous and held in esteem by the people.’ 

According to the Sāmaññaphala Sutta,2 where Ajātasattu describes a 
visit paid to Ajita, he taught the doctrine of “ cutting off,'' i.e. annihila¬

tion at death. He was a nihilist who believed in neither good nor evil. 
The answer Ajita gave to Ajātasattu is given elsewhere3 as being the 

view of a typical sophist. His name is often introduced into the stereo¬

typed list of the six teachers even where the views they are alleged to 
have expressed do not conicide with those attributed to Ajita in the 
Sāmaññaphala Sutta.4 He was called Kesakambali because he wore a 
blanket of human hair, which is described as being the most miserable 
garment. It was cold in cold weather, hot in the hot, evil­smelling and 
uncouth.5 

According to the Mahābodhi Jātaka the Buddha had already refuted 
Ajita 's view in previous births.6 Ajita was evidently much older in 
years than the Buddha, for we find Pasenadi, in the early years of his 
friendship with the Buddha, telling him that he was a young novice 
compared with Ajita. 7 

1 S. i . 68. 
2 D . i . 55. In Tibetan sources he is 

stated to have taught that a l l beings 
must dwell in Saṃsāra for 84‚000 maha¬

]^alpas before they come to an end; 
nothing can prevent that. Rockhil1. 
103­4. 

3 E.g.,S. i i i . 207; M.I. 5l5. 

4 E^.g.,S.iv. 398, where heis represented 
as t a lk ing about the rebirths of his 
adherents—he who denied rebi r th . In 
A . i . 286 he seems to have been confused 
w i t h Makkhali Gosala. 

^ D A . i . 144: M A . i . 422­3. 
6 J . v. 246. 
7 S . i . 68. 
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In the Milinda­pañha the king says that he had visited a teacher 
named Ajitakesakambala. This cannot possibly refer to our Ajita; the 
reference is probably to a teacher belonging to the same school of thought.8 

References to ascetics wearing hair garments are found in several passages 
of the Pali canon.9 

3 " T h e r e is neither frui t nor result 
of good or e v i l karma , " p. 4. H i s views 
are given on p. 25 without mention being 
made of his name. B u t see note 2 to 
the M i l . t rans. , p. 8. 

9 D . i . 167; M . i . 77, 238; A . i . 240; 
for a discussion of Aji ta ' s views see 
Barua : PreBuddhistic Indian Philosophy, 
pp. 287 ff. 

Ajitañjaya.—King of Ketumati. He was a previous birth of Todeyya 
Thera, q.v. 

Ajitapucchā or Ajitapañhā.—Second sutta of the Parāyanavagga of 
the Sutta Nipāta. See Ajita­(mānava). 

Ajitaraṭṭha (v.l. Addika­ or Addila­raṭṭha).—The country in which the 
seṭṭhi Ghosita was born, in a previous life, as a poor man named Kotū¬

halaka.’ 
1 D A . i . 317; D h A . I . l 6 9 f . 

Ajina.—Thera. He belonged to a poor brahmin family of Sāvatthi, 
and was so called because at birth he was wrapped in an antelope skin. 
He saw the presentation of Jetavana and, impressed by the majesty of 
the Buddha, joined the Order and later became an arahant. But because 
of past misdeeds he remained unhonoured and unknown, and on this 
account was despised by worldly novices.’ He is evidently to be 
identified with Ghatamaṇḍadāyaka Thera of the Apadāna.2 In a pre¬

vious birth he gave butter as medicine to the Pacceka Buddha, Sucintita. 
1 Thag. 129­30; ThagA. i . 250 f. 2 i i . 436. 

Ajinadāyaka.—A thera who later became arahant. He gave a piece of 
antelope skin to Sikhī Buddha. Five kappas ago he was a cakkavatti, 
Sudāyaka.’ 

1 A p . i . 213­14. 

Ajīvaka, given as a possible name.’ 
1 J . i . 4O3 . 

Ajeḷaka­Sutta.—Many are those who do not abstain from accepting 
goats and sheep.’ 

1 S. v. 472. 
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Ajjuka.—A monk of Vesāli. In settling a dispute regarding the 
estate of his lay-supporter, he was accused of partisanship by one of the 
parties concerned and was reported to Ānanda. The case went up 
before Upāli, who decided in favour of Ajjuka.’ and was commended by 
the Buddha for this decision.2 

1 V i n . i i i . ^ - 7 . 2 ThagA. i . 370; A A . i . 172. 

L Ajjuna.—Thera. Son of a councillor of Sāvatthi. In his youth he 
first joined the Order of the Nigaṇṭhas; being dissatisfied, he was won 
over by the Buddha's Twin-miracle and, entering the Order, reached 
arahantship.1 He is evidently to be identified with Sālapupphadāyaka 
Thera of the Apadāna.’ In Vipassī Buddha's time he was born as a 
lion and gave the Buddha a flowering branch of a sāla-tree. 

1 Thag. v. 88; ThagA. i . 186. 2 i . 169. 

2. Ajjuna.—A Pacceka Buddha, who lived ninety-one kappas ago. 
Panasaphaladāyaka Thera (q.v.) gave him a ripe jackfrnit.’ 

1 A p . i . 297. 

3. Ajjuna.—A Pacceka Buddha who lived ninety -four kappas ago. 
Ajelaphaladāyaka Thera gave him an ajela-fruit.1 

1 A p . i i . 446. 

4. Ajjuna.—The seventh son of Devagabbhā and Upasāgara ; one of 
the Andhakaveṇhuputtā1 (q.v.). 

1 J . i v . 81; P v . 93. 

5. Ajjuna.—King of the Kekakā, and a great archer. He annoyed 
the sage Gotama and was destroyed in spite of his bulk and his 
thousand arms.’ In the Sarabhaṇga Jātaka he is mentioned as 
having sinned against Aṇgīrasa.2 He is identified with Arjuna, called 
Kārtavīraya of the Kathāsaritsāgara.’ and in the Uttarakaṇḍa of the 
Rāmāyana. 4 

He used to offer sacrifices to the gods.’ 
1 J . v. 267. 
2 J . v. 135; also D A . f. 266. 
3 i i . 639. 

4 Sarga 32. 
3 I. v i . 2 O I . 

6. Ajjuna.—The eldest of the five sons of King Pāṇḍu, all of whom 
were married to Kaṇhā. On discovering her liason with a hunch-

backed slave and her treachery towards themselves, they gave her up 
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and retired to Himavā.’ Ajjuna was a previous birth of the bird­king 
Kunāla.2 

1 J. v. 425 f. 2 Ibid., 427. 

Ajjunapupphiya Thera, probably identical with Sambhūta Thera 
(q.v.). 

Ajjuhattha­pabbata.—See Ambahaṭṭha­pabbata. 

Ajjhohāra.—One of the six huge mythical fishes of the Great Ocean. 
It was five hundred yojanas in length and lived on the fungi that grow 
on rocks.’ 

1 J . v. 462. 

Añcanavana.—See Añjanavana. 
Añjana.—The Sākyan, son of Devadaha, and father of Mahāmāyā and 

MahāpajāpatI. wives of Suddhodana. His wife was Suiakkhaṇā.1 Ac­

cording to the Mahāvaṃsa.’ he was the son of Devadahasakka and had 
a sister Kaccānā; his queen was Yasodharā. In addition to the daughters 
mentioned above he had two sons, Daṇḍapāṇi and the Sākiyan 
Suppabuddha. See also s.v. Suppabuddha. 

1 A p . i i . 5 3 8 , v. 115; see also T h i g A . l 5 2 . 2 i i . 17 ff. 

Añjanadevi.—Daughter of Devagabbhā and Upasāgara. When her 
ten younger brothers, the Andhakaveṇhuputtā, had conquered all 
Jambudīpa and were living at Dvāravatī, they divided the kingdom 
into ten, forgetting their sister. Aṅkura, however, gave her his share 
and went into business. Later when all the members of her family, 
except Aṅkura, perished, she escaped destruction.1  

1 J . i v . 80, 84, 88, 89; P v A . l l l ­ l 2 . 

Añjana­pabbata.—One of the six peaks of the Himālaya from which 
rose the five great rivers and round which were the seven lakes.1 

Pabbata, one of the seven chief pupils of the Bodhisatta Jotipāla, 
had his hermitage there.2 

1 L v . 4 l 5 . 2 1bid., I ^ 

Añjana­vana (v.l. Añcana­vana),—­A garden at Sāketa. In it was 
a Deer­park where the Buddha used to stay. On one such occasion 
Kakudha came to see him, 1 and also the paribbājaka Kuñḍaliya2 who 

1 S. i . 54. 2 S. v. 73. 

http://Ap.ii.538
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lived near by. Here were preached the Sāketa Sutta.’ the Sāketa Jātaka4  

and the Jarā Sutta. 
When Ananda was staying there a nun of the Jaṭila persuasion visited 

him and questioned him on the use of samādhi.’ 
The Thera Jambugāmiyaputta6 dwelt there while yet a novice. Once 

the Buddha was staying at Añjanavana with a large company of monks 
and some of the monks slept on the sandbanks of the river Sarabhū near 
by. During the night floods rose and the Thera Gavampati controlled 
the water by his mystic powers.7 

The elder Bhūta8 stayed in Añjana­vana while visiting his relatives 
in Sāketa, and the. Thera Añjanavaniya spent the rainy season there 
on a couch.’ There Sujātā met the Buddha, and having listened to his 
discourse became an arahant.19 

In ancient times the king of Kosala used to hunt in this garden, thus 
it was that the deer Nandiya met him. 1 1 

The garden was so­called because it was thickly covered with añjana¬

creepers that bore collyrium­coloured flowers. Others say that añjana 
s the name of a spreading tree.12 

3 Ibid., 219. 
4 J . i . 308; D h A . i i i . 317 ff.; SnA. 53I. 
5 A . i v . 427­8. 
6 ThagA. i . 86; S n A . 53I. 
7 Ibid., i . 104; Thag. v. 38. 

8 ThagA. i . 494. 
9 Ibid., I. 127. 

1 0 Thig . vv. 145­50. 
1 1 J . i ü 1 2 7 O I . 
1 2 ThagA. i . 128; S A . i i i . 1 9 5 . 

Añjanavaniya Thera.—Son of a rājā in Vesālī, in the Vajjian terri¬

tory. At that time Vesāli was faced by the threefold terror of drought, 
disease and demons. The Buddha quelled the panic by preaching the 
Ratana Sutta. In the great concourse of listeners was the rājā's son 
who thereupon left the world. He dwelt in the Añjana­vana, and in 
the rainy season, having procured an old couch, he put it on four stones 
and covered it all round with grass, leaving an open space to serve as 
door; there he spent his time meditating t i l l he became an arahant.1 

In a previous birth he was a garland­maker, named Sudassana, and gave 
flowers to Padumuttara Buddha. He was sixteen times born as a king, 
named Devuttara. 

He is evidently identical with Muṭṭhipupphiya of the Apadāna.’ 
1 Thag. v. 55; ThagA. i . 127 I. 2 I. 142. 

Añjanavasabha.—The state elephant of Dhanañjaya, king of the 
Kurus. It was credited with the power of bringing rain; the brahmins 
of Dantapura in Kaliṇga, therefore, begged for i t during a severe drought. 

http://SA.iii.195
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But the elephant was of no avail, the rain did not come, and so it was 
returned to Dhanañjaya. 1 

1 L ü . 368 I.; D h A . i v . 88 f. 

Añjalī.—One of the nuns who accompanied Saṇghamittā to Ceylon.’ 
1 D i p . x v i i i . 24. 

Añjasa.—A king of two kappas ago, father of Sunanda, a previous 
birth of Upāli.1 

1 A p . i . 45, v. l l l ; ThagA. i . 367. 

Anna Sutta.—On the results of developing the four satipaṭṭhānā.’ 
1 S. v. 18L 

“Aññaṃjivāṃ aññaṃsarīraṃ ^ Sutta.—That the body is one thing 
and the soul another is the view held by some people.’ 

1 S . i i i . 2 l 5 . 

Aññaṇā Sutta.—Five of the same name recording conversations with 
the paribbājaka Vacchagoṭta regarding the results of ignorance.’ 

1 S. i i i . 257­9. 

L Aññatara Sutta.—On the chain of causation.1 

1 S . i i . 75­6. 

2. Aññatara Sutta.—Few are born among men because beings do not 
see the four Ariyan truths.’ 

1 S. v. 465. 

Aññatara­Brahma Sutta.—A certain Brahmā thought no recluse or 
brahmin could come to his world. The Buddha, Mogallāna, Mahākas¬

sapa, Mahākappina and Anuruddha all appeared there and refuted his 
views.’ 

1 S . I . l 4 4 f . 

Aññatara­Bhikkhu Sutta.—Two of this name containing questions on 
the holy life and the destruction of the āsavā.’ 

1 S. v. 7­8. 

Añnatara Vatthu.—Several stories given in the Dhammapada Com¬

mentary are designated only by such titles as Aññatara­itthi vatthu, 
Anñatara­kuṭumbika vatthu, etc. For reference to such stories see 
DhA. Index (Vol. v.). 


