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GENERAL NOTE

ONE of my abiding memories of the days in the Nineties, when work under
and with Rhys Davids became an essential part of my married life, was
the foreground-presence of three interleaved volumes. These were Robert
H. Childers’s Pali Dictionary (a copy bequeathed by him to my husband)
and the Pali Text Society’s Journal for 1888, almost monopolized by an
Index of Pali Names by the Swiss scholar Edward Miiller-Hess. Daily
those interleaved pages were becoming ever more filled, to say nothing
of marginal additions, so keenly did Rhys Davids record as soon as it
appeared the New—or shall I say, the Newly-risen from the Once-had-
been.

Even then the question of loyal collaborators in the new Dictionary
and that of raising funds to print it were exercising energy and patience.
The Names Dictionary, as less yet otherwise important, he consigned to
a list of desirable publications worthy to be included in the programme
of the Indian Texts Series, a subvention which he had persuaded
Lord Curzon, at a Calcutta interview, to make. In that list, to give
prior place to the works of other men, he gave it a place so low down
that its publication could not come within his lifetime. Others would
garner and arrange what he had reaped.

I did not find the assigning of this an easy task. For a scholar in the
best sense the work was not creative enough. For the analytical scholar
its range was too scattered in space and time. And the scholar is a hopeful
animal who will accept work he has neither time nor serious intention
to take up without delay. Meanwhile I had to nurse impatience and wait.

Then a keen and gifted student, once my pupil, consented to fill the
breach. With Dr. Malalasekera, to undertake is to will to begin work
there and then. And now, working as men-of-will work, in the leisure
intervals of an educational appointment, with yet another large task on
his shoulders—the Mahdvamsa-T7kd, published in 1935—unbaffled by a
temporary breakdown through over-work, he has come as editor of the
Names Dictionary to see land ahead. .

He has naturally not rested content with the materials collected by
Rhys Davids. That collecting came to an end with the end of an earth-
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viii GENERAL NOTE

life in 1922. Since that date the Pali Text Society has published 28
volumes of first editions of texts, and some 14 annotated translations.
And this is to say nothing of other contributions made elsewise, referring
to names associated with Buddhist history. Nor is there yet an end to
all that. For yet a few years the collecting of addenda will be necessary.
None the less the hour for the book’s appearance is come, and I am
happy to have been yet here to say so.

C. A. F. RHYS DAVIDS.
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NOTE ON THE USE OF THE DICTIONARY

AN effort has been made to avoid repetition as far as possible. Generally
speaking, the information appearing under any particular word should
not, therefore, be regarded as complete until reference has also been made
to the words given in that article in Clarendon type. Reference should
likewise be made to the Appendix given at the end of this Volume.

The arrangement of words is purely alphabetical—i.e., according to
the Pali alphabet. Cerebral 1 follows dental 1. There is great dis-
crepancy in the texts regarding the use of cerebrals, especially | and n.
Thus, a word not appearing in its place under the cerebral letter may
be found under the corresponding dental and vice versa.

There has been a certain amount of unavoidable confusion in the arrange-
ment of words beginning with the Pali equivalent for the prefix meaning
“ junior,” as opposed to Maha. Reference should be made under all
three heads, Ciila, Ciila and Culla, before the search for a word is abandoned.

There is also lack of uniformity in the texts regarding the use of the
prefix Mahd. Sometimes it is an integral part of the word, sometimes
merely an honorific. It is necessary, therefore, to look—e.g., under both
Sangharakkhita and Maha®—before the list of possible Sanigharakkhita’s
is exhausted.

Potential trouble also lurks with regard to the hyphen. Generally
speaking, the names of Jatakas and Suttas are given without a hyphen—
e.g., Kapi Jataka, Kavi Sutta—and these words follow the usual order.
Thus Kapi Sutta is given before Kapittha and Kavi Sutta before Kavittha-
vana. When a word is hyphened, either because it is a true compound
or merely for convenience, it is regarded as a single word. The presence
or absence of a hyphen affects the order, and a certain amount of circum-
spection is, therefore, requested in looking for compound names, or those
that appear to be so.

The regnal years given for the rulers of Ceylon are taken from the
chronological table in Geiger’s Translation of the Calavamsa, Vol. II.,
Pp. ix-xv, and should be regarded as only provisional. A.C.=After Christ.

xii



DICTIONARY OF PALI PROPER NAMES

‘ Na jirati ” Sutta.—A series of questions asked by a deva and the
Buddha’s answers. The first question is, ‘“ What doth decay and what
doth not ?” The answer is that material shapes of mortals decay,

but not their name.!
1 S, 1. 43.

“ Na tumhd * Sutta.—The body is not yours nor is it any other’s.
It is brought about by actions in the past, etc. Thus does the Ariyan
disciple comprehend the causal law.* This sutta influenced Pitamalla
Thera to join the Order.?

1S, ii. 64. 1 MA. i. 190.

“ Na tumhidka ” Vagga.—The fourth chapter of the Khandha

Samyutta.!
: 1§, iii. 33-42.

1. “ Na tumhdkam > Sutta.—‘‘ None of the khandhas belong to you,
therefore they should be put away. The putting of them away will
be for your profit and welfare.””*

1 8. iii. 33-4.

2. “ Na tumhakam ” Sutta.—* The eye is not yours, nor objects,
nor eye-consciousness—even so with the other senses. They should
therefore be put away. Such putting away is for your profit and

welfare.””!
1 8. iv. 81-2.

*“ Na dubbhiya > Sutta.—Sakka once made up his mind not to betray
even his enemy. Soon after, Vepaecitti, discerning his thoughts,
approached him. Sakka wished to take him prisoner, but Vepacitti
undertook to show him no treachery.!

1 8. i, 225,

-

“ Na santi ” Sutta.,—A set of verses spoken before the Buddha by
a number of Satullapa devas on how to escape sense-desires. Mogha-~
1. 1



2 [ «“Na hoti Tathdgata >’ Sutta
rija was present, and, by asking a question of the Buddha, he helped
to clear away a possible misunderstanding.’

1 8.4 22 1.; SA. i 50.

“ Na hoti Tathagata > Sutta.—One of the many views existing in the
world due to want of enlightenment.

1 8. iii. 215.

Nakanibilu.—A Damila chief, ally of Kulasekhara.'

1 Cv. Ixxvii. 75.

1. Nakula.—Second of the five sons of King Pandu, the others being
Ajjuna, Bhimasena, Yudhitthila and Sahadeva. All of them became

husbands of Kanha (g.v.).}
1 J, v. 424, 426.

2. Nakula.—A Damila chief, ally of Kulasekhara.!
1 Cv. Ixxvi. 139.

3. Nakula,—One of the chief lay supporters of Atthadassi Buddha.'
t Bu. xv. 21.

4. Nakula.—Son of Nakulapita and Nakulamatid. There is nothing

further recorded of him.!
1 SA. ii, 181.

Nakula Jataka (No. 165).—The Bodhisatta was once an ascetic in
the Himalayas. Near his walk lived a mongoose and a snake who
were always quarrelling. He preached to them the virtues of amity
and dispelled their suspicions of each other.

The story was related to two of Pasenadi’s officers, who were always
quarrelling. For details see the Uraga Jataka (No. 154). The two
noblemen are identified with the two animals.!

1 J. ii. 52 ff.

1. Nakula Sutta.—Records the incident of the grievous illness of
Nakulapitd, when his wife admonished him to be calm and collected,
saying there was no reason to be fretful.!

A, iii. 295.
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2. Nakula Sutta.—Nakulamata visits the Buddha at Bhesakaldvana.
The Buddha tells her of eight qualities which will secure for a woman
birth among the Manapakayika-devas.!

1 A.iv. 268 f.; cp. ibid., 265 f.

Nakulanagara,—A village in Ceylon, near Guttasila. When Gutta-
sila was destroyed by bandits, an arahant theri, with a young nun,
came to this village, and there she was seen by Thera Mahanaga of
Kalavallimandapa, sitting at the foot of a tree. The thera offered her
food, but she had no bowl, and the thera lent her his. We are told that,
as a result, he never had trouble in obtaining alms.

! DhSA. 298 f.

Nakulanigama.—The village in which lived Nakula (3).
1" BuA. 163.

Nakulapitda and Nakulamata,—A man and his wife, householders of
Sumsumaragiri in the Bhagga-country. When the Buddha visited the
village and stayed at Bhesakalavana, they went to see him. They
immediately fell at his feet, calling him “ son >’ and asking why he had
been so long away. It is said that they had been the Bodhisatta’s
parents for five hundred births and his near relations for many more.
The Buddha preached to them and they became sotipannas. The
Buddha visited their village once more when they were old. They
entertained him, telling of their devotion to each other in this life
and asking for a teaching which should keep them likewise together in
after-life. The Buddha referred to this in the assembly of the Sangha,
declaring them to be the most intimate companions (viss@stkd) among
his disciples.

Once, when Nakulapita lay grievously ill, his wife noticed that he
was fretful with anxiety. She assured him there was no need for
anxiety on his part, either on behalf of her or his children. She spoke
with such conviction that Nakulapita regained his composure of mind
and grew well. Later he visited the Buddha and told him of this, and
was congratulated by the Buddha on having such an excellent wife.?

The Samyutta Nikaya® contains records of conversations between
Nakulapitd and the Buddha. Both husband and wife are mentioned
in lists of eminent disciples.*

VA. i 26;ii. 61 f.; AA. i. 216 f, 246; | a sermon preached to Nakulamata.
ii. 514; SA. ii. 182, (See Nakula Sutta 2.)

2 A.iii. 295 ff. ¢ B.g., A. iii. 465; iv. 348.

8 8.iii. 1 ff,; iv. 116; A. iv. 268 contains
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It is said that® Nakulapita’s desire for eminence was first conceived
in the time of Padamuttara Buddha. He was then a householder of
Hamsavatl, and was present at an assembly where the Buddha declared
someone to be chief of the vissasikas.

s E.g., A i. 216.

Nakulapita Vagga.—The first chapter of the Khandha Samyutta.
1§, iii. 1-21.

1. Nakulapita Sutta.—-Nakulapitd visits the Buddha at Bhesaka-
lavana and asks for a teaching to comfort him since he is now old and
always ailing. The Buddha advises him to train his mind. Naku-
lapitd then visits Sariputta and asks him to explain the Buddha’s
teaching on this point. Sariputta explains in detail that training of
the mind implies the getting rid of thoughts of self with regard to the

khandhas.*
1S, iii. 1 fF,

2. Nakulapitd Sutta,—Nakulapitd visits the Buddha at Bhesaka-
lavana and asks him why some beings are wholly set free in this very
life, while others are not. This has to do with grasping, says the
Buddha, and then proceeds to explain it.!

1 8. iv. 107, 116.

1. Nakuld,—The chief woman disciple of Sobhita Buddha.!
1 Bu. vii. 22; J. i. 35.

2. Nakuld,—Chief of the lay women who supported Sobhita Buddha.!
1 Bu. vii. 23.

3. Nakuld.—Daughter of the setthi of Nakulanigama. She gave
a meal of milk-rice to Sumedha Buddha just before his Enlightenment.!

! BuA. 163.

Nakkhatta Jataka (No. 49).—Two parties, having arranged a
marriage, fix a day for it to take place. The bridegroom’s party consult
their family ascetic who, piqued at not having been asked before,
declare that the chosen day is unlucky. The bride’s family, after
waiting a while, give their daughter to another. When the first bride-
groom comes later to claim her, he is charged with lack of common
courtesy and a wrangle ensues, which is settled by a wise man who
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points out that all the trouble is due to the foolish habit of consulting
stars. ’

The story is related in reference to two parties of Savatthi whose
plans are similarly thwarted by a naked ascetic. The characters in
both stories are the same, says the Buddha.'

1 J. 1. 257 ff.

1. Nakhasikha Sutta.—Preached at Jetavana. Even as the mighty
earth is many times greater than the pinch of dust taken on the tip
of one’s finger-nail, so also is the Ill, destroyed by the Ariyan disciple
of vision and understanding, greater than the Ill which remains un-
destroyed.!

* 8. ii. 133.

2. Nakhasikha Sutta.,—Simile the same as the above. Even so are
the beings born elsewhere and not among humans greater by far than
those born among humans.*

1 8. ii. 263.

3. Nakhasikha Sutta.—No material form, even as much as can be
taken up on the tip of the finger-nail, is impermanent. It is the same
with the other kkandhas. Therefore is the holy life set forth for the
utter destruction of suffering.!

v 8. iii. 147.

4. Nakhasikha Sutta. Same as No. 1.}
1 8. v. 459.

Nakha-cetiya.—A holy shrine in Ceylon (at Anuradhapura ?). It is
mentioned among places at which festivals were held by Kittisirira-
jastha.!

1 Cv. xcix. 38.

Nagara,—The name of King Madda’s capital (?).!
1 J. v. 310.

Nagara Sutta.—The Buddha tells the monks how, before his En-
lightenment, he was worried by the existence of birth, old age, decay
and death in the world, and how, gradually, he discovered the con-
ditions that caused their coming-to-be and their cessation. There-
upon knowledge arose in him and insight. Just as, when a man, faring
through a forest, comes upon an ancient city and announces his
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discovery to the king, who has the city restored, so did the Buddha
see the ancient path traversed by the Enlightened Ones of the past
and declare it to many, to devas and to men.!

1 8. ii. 104 ff.

Nagaraka (v.l. Nangaraka).—A Sakyan township near Medatalumpa.
From there Pasenadi, accompanied by Digha-Karayana, paid his last
visit to the Buddha, as recorded in the Dhammacetiya Sutta.'

The Buddha evidently once stayed in Nagaraka, for in the Cila-
Sufifiata Sutta,” Ananda is reported as reminding the Buddha that once,
while staying at Nagaraka, the Buddha had remarked that he lived
“ with the Void a great deal.”

1 M. ii. 118. 2 Ibid., iii. 104.

Nagarakhanda.—A section of the Bhiiridatta Jataka, dealing with
the marriage of Samuddaja to Dhatarattha.

1 J. vi. 167.

Nagaragalla,—A village in Ceylon gifted by Mahinda I. for the main-
tenance of a nunnery built by him.}

1 Cv. xlviii. 36.

Nagarapavesana-khanda.—A section of the Bhiridatta Jataka,
which deals with the capture of the Bodhisatta by Alambayana and his
ultimate release by Sudassana and Aceimukhi,’

1 J. vi. 197.

Nagaravinda.—A brahmin village in Kosala where the Buddha once
stayed during a tour and where he preached the Nagaravindeyya

Sutta.
1 M. ii. 290.

Nagaravindeyya Sutta.—Preached to the brahmins of Nagaravinda.
One should honour and reverence only such Wanderers as have shed
lust and hate and folly, have a tranquil heart, and walk in the paths
of righteousness. Such Wanderers dwell in remote solitudes where
there exists nothing which might excite their senses.!

1 M. iii. 290 ff.

Nagariipama Sutta,—The seven defences and the four kinds of
supplies which make a king’s frontier fortress unassailable by enemies
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and the corresponding qualities in a noble disciple which render him

unassailable by Mara.!
1 A.iv. 106 ff.

Nagga Vagga.—The third section of the Pacittiya in the Bhikkhuni
Vibhanga.!
! Vin, iv. 278-88.

Naggaji.—A king of Kasmira-Gandhara, his capital being Takkasila.
One day, while sitting on the terrace of his palace, he saw a woman
grinding perfume, wearing a jewelled bracelet on each hand. After
a while, she put both bracelets on one hand and they started jingling.
This set: the king thinking on the virtues of solitude, and he became
a Pacceka Buddha. He joined Karandu, Dummukha and Nimi, who
also became Pacceka Buddhas.!

1 J. iii. 377, 381.

Naggadipa.—An island where the children of Vijaya and of his com-
panions landed on being expelled from Lala.!

1 Mhv. vi. 45; Dpv. ix. 13.

Nangaraka.—See Nagaraka.

Nangalakula Thera.—An arahant. He was originally a very poor man.
A monk of Jetavana, seeing him clad in a loin-cloth, carrying a plough
on his shoulder, suggested to him that he should become a monk. He
was ordained, and, at his teacher’s suggestion, hung his loin-cloth and
plough on a tree near the monastery. He was called Nangalakula
(ploughman) on account of his former calling. Whenever he felt
discontented with monastic life, he would go to the tree and blame
himself for his shamelessness in harbouring thoughts of returning to his
former life. On being asked where he went, he would say ‘to my
teacher.” One day he became an arahant, and when asked why he
no longer went to his teacher, he answered that the need was no more.
This was reported to the Buddha, who praised the monk for his self-

admonition.!
1 DhA. iv. 115-17.

Nangalisa Jataka (No. 123).—Once the Bodhisatta was a brahmin
teacher, and among his five hundred pupils was a very foolish but
devoted youth, who had a knack of saying the wrong thing. Hoping
to cure him, the Bodhisatta asked him to report anything which he saw.
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One day the youth saw a snake, and on being asked by the Bodhisatta
how it looked, he answered, ‘like the shaft of a plough ” (nangalisa).
The Bodhisatta thought the simile good, but when it was used again
about an elephant, a sugar-cane, molasses and even curds and milk,
he realized that the boy was hopeless. The story was told in reference
to Laludayl, who never made an appropriate remark. Liludayi is
identified with the youth.!
1 J. i, 446 ff.

Nanguttha Jataka (No. 144).—Once the Bodhisatta was born in a
brahmin family in the North Country, and on the day of his birth
his parents lit for him a sacrificial fire. When he grew up, family life
having no attractions for him, he took the fire to a hermitage in the
forest and there tended it. One day he was given a cow in lieu of fee,
and, wishing to sacrifice it to the Lord of Fire, he left it by the fire and
went to the village in search of salt. When he returned he found that
thieves had eaten the cow, leaving only the hide and the tail. Disgusted
that the Lord of Fire could not even guard his own possessions, he put
out the fire and became a recluse.

The story was related in reference to a question as to whether the
Ajivikas—some of whom lived behind Jetavana—obtained any merit
through the practice of their difficult penances.!

1 J. i 493 ff.

Nacca Jataka (No. 32).—When the world was yet young, a golden
swan, who had been elected king of the birds, had a lovely daughter,
and to her he promised the boon of being allowed to choose her own
husband. When all the birds were assembled, she gazed on them,
and, by reason of his beautiful colouring, chose the peacock. Over-
joyed by his good fortune, the peacock spread his feathers and began
to dance, thus exposing himself, and feeling no shame. The swan-
king was so shocked by this lack of modesty that he gave his daughter
to a young swan.

The story was related in reference to a monk who was charged before
the Buddha with possessing too many clothes. On being questioned
by the Buddha, he removed all his clothes and stood naked in the
assembly. The people expressed disgust at his behaviour, and he
became a layman. He is identified with the peacock of the story.!

' J. i 206 ff. The story is sculptured in Bharhut; see Stipa of Bharhut.
PL xxvii, (11).
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Nacca Sutta.—Few are they who abstain from witnessing exhibitions
of dancing and singing, more numerous they who do not.!

* 8. v. 470.

Najjipama.—Ninety-four kappas ago there was five hundred kings
of this name, all previous births of Uppalahatthiya (Valliya) Thera.!

v.l. Sabbilpasama.
. 1 Api. 141; ThagA. i. 125.

Natakuvera.—A musician of the king of Benares, whose queen was
Kakatl, For details see the Kakati Jataka.

Natakuvera is identified with the discontented monk with reference
to whom the Jataka was preached.

1 J. i 91 ff.; v, 424,

Natapubbaka.—The name given to two monks who were once mimes.
Later, they joined the Order and became arahants.!

1 DhA. iv. 224, 225.

Natamdalha Vagga.—The sixth chapter of the Duka Nipata of the

Jataka Commentary.!
1 J. ii. 139-64.

* Natthi > Sutta.—A discussion on the annihilation views—elsewhere
ascribed to Ajita Kesakambala (¢.v.)—that there is no value in doing
good, there are no holy men, ete. The Buddha explains that such
views disappear when the Ariyan disciple gets rid of his doubts and

becomes a sotipanna.'
1 8. iii. 206 f.

 Natthi-putta-sama *> Sutta,—Records a conversation between a
deva and the Buddha. The deva mentions certain things considered
as unique and the Buddha gives a different list.!

1 8.1 6.

1. Nadi Sutta.—Just as a man who, when carried away by a moun-
tain torrent, clings to grasses and reeds growing on the bank, which,
however, break and he is destroyed, so does the man, who clings to
various wrong beliefs—such as that the body is self—come by his
undoing. '

1 8, iid. 137.
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2. Nadi Sutta.—It is as impossible to persuade a monk, devoted to
detachment, to return to the lower life, as it would be to make the
eastward-flowing Ganges to flow westward.

1 8. v. 53; cp. iv. 191; v. 136, 300.

NadI-Kassapa.—Brother of Uruvela-Kassapa and one of the Tebhi-
tika-Jatila. He received his name from living on the bank of the
Nerafijara at the head of three hundred ascetics." For his story see
s.v. Uruvela-Kassapa.

1 Thag. 340-44; ThagA. i. 434, etc.

Nadibhandagama.—A village in Rohana, mentioned in the campaigns
of Parakkamabahu I.! '

1 Cv. Ixxv. 104; see also Cv. T'rs. ii. 55, n. 1.

1. Nanda Thera.—Son of Suddhodana and Mahapajapati, and there-
fore half-brother of the Buddha.! On the third day of the Buddha’s
visit to Kapilavatthu, after the Enlightenment, the Buddha went to
Nanda’s house, where festivities were in progress in honour of Nanda’s
coronation and marriage to Janapadakalyani Nandd. The Buddha
wished Nanda good fortune and handed him his bowl to be taken to
the vihara. Nanda, thereupon, accompanied the Buddha out of the
palace. Janapadakalyani, seeing him go, asked him to return quickly.
Once inside the vihira, however, the Buddha asked Nanda to become
a monk, and he, unable to refuse the request, agreed with reluctance.
But as the days passed he was tormented with thoughts of his beloved,
and became very downecast and despondent, and his health suffered.
The Buddha suggested that they should visit the Himalaya. On the
way there, he showed Nanda the charred remains of a female monkey
and asked him whether Janapadakalyani were more beautiful than
that. The answer was in the affirmative. The Buddha then took
him to Tavatimsa where Sakka, with his most beautiful nymphs, waited
on them. . In answer to a question by the Buddha, Nanda admitted
that these nymphs were far more attractive than Janapadakalyani,
and the Buddha promised him one as wife if he would live the monastic
life. Nanda was all eagerness and readily agreed. On their return
to Jetavana the Buddha related this story to the eighty chief disciples,
and when they questioned Nanda, he felt greatly ashamed of his lust-

! He was only a few days younger | child to nurses and suckled the Buddha

than the Buddha, and when the Buddha’s | herself (AA. i. 186).
mother died, Pajapati gave her own
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fulness. Summoning all his courage, he strove hard and, in no long
time, attained arahantship. He thereupon came to the Buddha and
absolved him from his promise.’ When the Buddha was told of
Nanda’s arahantship by a devatad, he related the Sahgamavacara
Jataka (g.v.) to show how, in the past, too, Nanda had been quick to
follow advice. He also related the story of Kappata (¢.v.) and his
donkey to show that it was not the first time that Nanda had been
won to obedience by the lure of the female sex. The male donkey
in the story was Nanda and the female donkey Janapadakalyani.®
Nanda is identified with the sub-king (wpardj@) in the Kurudhamma
Jataka (¢.v.).

Later, on seeing how eminently Nanda was trained in self-control,
the Buddha declared him chief among his disciples in that respect
(tndriyesu guttadvaragam). Nanda had aspired to this eminence in
the time of Padumuttara Buddha. In the time of Atthadassi Buddha
he was a tortoise in the river Vinatd, and, seeing the Buddha on the
bank waiting to cross, he took him over to the other side on his back.4
He is said to have been called Nanda because his birth brought joy to
his kinsmen. The Apadana® says he was of golden hue, as reward
for a gift of a costly robe given by him to Padumuttara. One hundred
thousand kappas ago he became king four times under the name of
Cela. Sixty thousand kappas ago he was again king in four births,
under the name of Upacela. Later, five thousand kappas ago, he was
four times cakkavatti, and his name then, too, was Cela.

Nanda was very beautiful, and was only four inches shorter than the
Buddha. He once wore a robe made according to the dimensions of
the Buddha’s robe. Discovering this, the Buddha chided him for his
presumption.® The Anguttara Nikdya’ contains a discourse in which
the Buddha discusses Nanda’s claim to have achieved self-control
in all things.

He is probably to be identified with Taraniya Thera of the Apadana.®

2 Thag. 157 f.; J. i. 91; ii. 92 ff.; Buddha, carrying a bright bowl. The
Ud. iii. 2; DhA. i. 96-105; UdA. 168 ff.; | Buddha chided him, and Nanda thereupon

SNA. 273 f. became a forest-dweller and a rag-
3 DhA.i. 103 f. ! robeman. Buddhaghosa (SA. ii. 174) says
¢ A i 25; AA. i. 174 f.; ThagA. i. that Nanda dressed himself up in order

276 ff. to evoke some comment from the Buddha
¢ i. 57. —either approval, so that he might dress

¢ Vin. iv. 173; perhaps this is another ~ thus for the remainder of his life, or
vergion of the story found at S. ii. 281. “ censure, in which case he would put
There, Nanda is said to have donned a | on rag robes and dwell in the forest.
robe which was pressed on both sides, ‘1 7 A.iv. 166 f.
painted his face, and gone to see the |  * ii. 428; cp. ThagA. i. 277.
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2. Nanda.—Called Nanda-manava. One of the chief disciples of
Bavari; he visited the Buddha. His conversation with the Buddha is
recorded in the Nanda-manavapuechd (g.v.). Later, he became an
arahant.?

1 SN. vs. 1007, 1124.

3. Nanda.—Called Nanda-Gopalaka. He was a cowherd of Kosambi,
One day he heard the Buddha preach to the monks, using as simile a
log of wood—how, in certain circumstances, it finds its way direct to
the sea—and how, similarly, a monk may reach nibbana. Nanda
asked permission to join the Order. But the Buddha insisted that
he should first return the cattle, for which he was responsible, to their
owners. Nanda did so, and was then ordained, becoming an arahant

soon after.!
1 S.iv. 181.

4. Nanda Thera.—An arahant. In the past he was once a hunter,
and, while wandering in the forest, he saw a Pacceka Buddha named
Anuruddha. He built for the Buddha a hut thatched with lotus-
flowers, and, having listened to the Buddha’s preaching, became a
monk. Soon after he fell ill, died, and was born in Tusita. He
possessed the power of travelling through the air and of walking over
the sea. In this birth he visited the Buddha and questioned him
regarding the ° further shore.” At the end of the conversation he
became an arahant.’

He is probably identical with No. 3 above.?

' Ap. ii. 350 f. ‘ correspond with Nanda Thera’s questions
2 See DA. i. 122, where Nanda-Gopala- | about the ‘ further shore.”

ka’s questions are given; these seem to !

5. Nanda,—A herdsman of Anathapindika, living in Savatthi, He
was rich and tended the king’s cattle as well. He often went to
Anathapindika’s house with gifts, and there he saw and heard the
Buddha. He invited the Buddha to his house, but his invitation was
not accepted for some time, until his wisdom should be ripe. But at
last the Buddha paid him a visit, lasting seven days, and Nanda enter-
tained him and his monks with the choicest foods. On the seventh
day the Buddha preached to him and he became a sotipanna. He
accompanied the Buddha part of the way back to the vihara, but, on
his return journey, was killed by a hunter’s arrow.*

! DbA.i. 322 f.
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6. Nanda-manava,—A former incarnation of Subhiiti Thera (g.v.)
in the time of Padumuttara Buddha. He was a mahdsala-brahmin
of Hamsavati, and later became an ascetic at the head of forty-four
thousand Jatilas. After thirty thousand years, Padumuttara visited
him in the forest, and, later, ten thousand of his followers joined the
Buddha. Nanda provided them all with seats made of heavenly
flowers, the Buddha’s being one league in height. Nanda stood by the
Buddha for seven days, holding an umbrella made of flowers. Nanda
and the rest of his disciples joined the Order, and all except Nanda
became arahants, he being born in the Brahma-world after death.
Later, for five hundred births he was a forest-dweller living alone on
Mount Nisabha in Himavid. He was king of the devas for eighty
births.' He evidently belonged to the Kosiya-gotta.®

! Ap. i. 67; ThagA. i. 17 f.; AA. i. 124 f. * Ap. i. 67.

7. Nanda.—A disciple of a Pacceka Buddha named Sabbabhibhii,
The Bodhisatta was then a drunkard, named Munali, and abused Nanda.
It was a result of this that Cified slandered the Buddha (Gotama).

1 Ap. i. 299; UdA. 264.

8. Nanda.—A devaputta who visited the Buddha and had a con-
versation with him.?
1 8. 1. 62.

9. Nanda.—One of the three palaces occupied by Vipassi Buddha
in his last lay-life.
! Bu. xx. 24.

10. Nanda,—One of the chief lay supporters of Sikhi Buddha.
v.l. Canda.
1 BuA. 204.

11. Nanda.—King of Benares, a former birth of Maha Kassapa.
He belonged to a poor family, but, owing to his merit in having covered
Kassapa Buddha’s cetiya with a golden coverlet, he came to be crowned
king of Benares. He had a kapparukkha, which provided him and his
subjects with divine robes. With the help of his queen—who became
Bhaddakapila in this life—he held a great almsgiving to five hundred
Pacceka Buddhas, led by Mahapaduma, and entertained them up to
the time of their death. Nanda was away, quelling a frontier rebellion,
at the time of their death. On his return, he gave over his kingdom
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to his eldest son and became an ascetic." Nanda’s wealth was pro-
verbial 2

! Ap. ii. 582; ThagA. ii. 139 ff.; SA. | oncegiven hisshawlto a Pacceka Buddha
ii. 140 f.; the story is also found at PvA. | for a robe; see also ThigA. 72.

73 ff.; there it is said that Nanda was tEg., Pv.ii. 1 (vs. 16), iii. 2 (vs.
granted divine clothes because he had | 16).

12. Nanda.—One of the chief lay supporters of Mangala Buddha.!

1 Bu. xxii. 25.

13. Nanda.—Generally known as Nanda Vaccha. Mentioned in a
list of well-known leaders of the Ajivakas. They were declared by
Piirana Kassapa, in his classification of the chalabhijatas, to be parama-
sukkabhijatas." There seems to be some uncertainty as to Nanda’s
name. The list in which the name occurs runs as follows: Nanda
Vaccho, Kiso Sankicco, Makkhali Gosalo. The Sutta Nipata Com-
mentary® seems to treat Nanda and Vaccha as two distinct persons.
The Majjhima Commentary,® however, says that Nanda was his
personal name and Vaccha that of his gotta.

The austerities practised by Nanda Vaccha are detailed in the Maha
Saccaka Sutta." Elsewhere® the Buddha is reported as saying that
though the Ajivakas had existed for a long time, they had only pro-
duced three distinguished leaders: Nanda Vaccha, Kisa Sankicca and
Makkhali Gosala.

1 A, iii, 384; DA.i. 162; SNA. i. 372, | 2 SNA. i. 372.

- ete.; but see MA. ii. 632, where they rank 3 MA. i. 463; see also M. i. 524.
lower than the Ajivakas, who are there 4 M. i. 238.

considered as the parama-sukkabhijatas. & Ihid., 524.

14. Nanda.—A slave, born in this life as the co-resident of Sariputta.
For his story see the Nanda Jataka,

15. Nanda.—A brahmin of Takkasild, learned in the Vedas, who
supported his parents. He related four verses to Jayaddisa, seated
on a throne, and earned four thousand pieces of money. For details
see the Jayaddisa Jataka.'

This is evidently the same story as that related in the Maha Sutasoma
Jataka. There Nanda is said to have learnt the stanzas from Kassapa
Buddha,and to have come expressly to Indapatta in order to teach them
to Sutasoma. Nanda is identified with Ananda.?

v J.v. 23 ff. | 3 Ibid., 511. For details see Maha
* J.v.476 ., 483, | Sutasoma Jataka.
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16. Nanda.—Called Nandakumiara. A brahmin ascetic, brother
of the Bodhisatta in his birth as Sona, Nanda is identified with
Ananda. For details see Sona-Nanda Jitaka,'

1J, v. 3121

17. Nanda.—A brahmin, mentioned in the Milindapafiha' as having
been swallowed up by the earth for having insulted the Buddha and
his disciples.

1 p. 101. This probably refers to the | by MA. ii. 814, where Uppalavanpa’s

brahmin Ananda (¢.».) who raped Up- | seducer is called Nanda-manavaka.
palavanna (DhA. ii. 49); this is confirmed

18. Nanda.—See Nandopananda.

19. Nanda Kumaiputta Thera.—He was born in Velukanda in
Avanti and his mother was Kumid, Having heard Sariputta preach,
he entered the Order, visiting the Buddha later. From the Buddha
he obtained a formula of meditation and became an arahant.! He
had a friend named Sudanta (also called Vasula) who, too, became an
arahant.” In the time of Vipassi Buddha, Nanda was an ascetic, and,
having seen the Buddha in the royal park at Bandhumati, gave him
oil to massage his feet. He is probably to be identified with Abbhafi-
janadayaka of the Apadana.’

! Thag. vs. 36; ThagA. i. 100. % Ibid., 101. 3 Ap. ii. 456.

20. Nanda.—Nine kings, called the Nava-Nanda, reigned in India
after the dynasty of Kalasoka and his sons.® The first of the Nava-
Nanda was a bandit who captured the throne. Their names are given
in the Mahabodhivamsa® as follows: Uggasena-Nanda, Panduka-Nanda,
Pandugati-Nanda, Bhiitapala-Nanda, Ratthapala-Nanda, Govisinaka-
Nanda, Dasasiddhaka-Nanda, Kevatta-Nanda and Dhana-Nanda.
The last was killed by Candagutta with the help of Canakka, and his
throne was seized. The nine Nandas together reigned for twenty-two

years.
1 Mhv. v. 15. 2 p. 98; for details see MT. 177-9.

21. Nanda,—There were once two butchers named Nanda. One day
they killed a cow, and the younger asked that he might take the head
and the tail as he had many children. The elder refused and was killed
by the other. But the murderer had no peace of mind thereafter
and, on his death, was born in hell.*

1 TtvA. 82; also AA. i. 295; but here the names are not mentioned.
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22. Nanda.—A distinguished monk in the time of Parakkamabahu I,
He lived in the Selantara monastery, and was appointed Head of the
three fraternities in Rohana,’

1 Cv. Ixxviii. 10.

23. Nanda.—A butcher who killed cattle for fifty years. One day,
having no meat, he cut off the tongue of a living ox, fried it and started
eating it. His own tongue fell on to his plate. He died in great
agony and was born in hell.!

* MA. ii. 814.

24. Nanda.—The Isigili Sutta mentions four Pacceka Buddhas of

this name.’
1 M. iii. 70.

25. Nanda,—See s.v. Nandaka,

Nanda Jataka (No. 39).—The Bodhisatta was once born as a squire,
and he had as friend another squire who was old and whose young wife
bore him a son. In order that the son might not be deprived of his
wealth, the old squire took his slave Nanda into his confidence and
buried the money, charging Nanda to deliver it to his son after his
death. The old man died and, at his mother’s suggestion, the son
asked Nanda to show him where the wealth was buried. Nanda took
him to the place in the forest, but as soon as he started digging, the
thought of being able to get the money for himself so elated him that
he started abusing his master. The young man pretended not to
hear, and said they would go some other time. Several times the
same thing happened, and at last the son decided to consult his
father’s friend, the Bodhisatta. The latter told him to note where
Nanda started digging, and then to dig there himself and so get the
treasure. This he did and found the money, which he made Nanda
carry home.

The story was related in reference to a co-resident of Sariputta., He
was by nature very modest, but when he went on tour the attentions
he received made him proud and insolent. He is identified with Nanda
of the Jataka.

L J. i 224 ff.

Nanda Vagga,—The third chapter of the Udana.'
t Ud. 21-33.
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1. Nanda Sutta.—Nanda-devaputta visits the Buddha and recites
a stanza to the effect that men should acquire merit in order to obtain
bliss. The Buddha tells him that men should rather aspire to final

peace.!
1 8.1 62; cp. S. i. 2, where the same verses are given.

2. Nanda Sutta.—Records the incident of the chiding of Nanda
Thera (see Nanda 1) by the Buddha for wearing attractive robes and
painting his eyes.!

1 8. ii. 281.

3. Nanda Sutta.—The Buddha relates how Nanda Thera is eminent
in his restraint of the senses, his moderation in food, his wakefulness

and his mindfulness.
1 A.iv. 166 ff.

1. Nandaka (v.l. Nanda) Thera.—A householder of Savatthi,' Having
entered the Order after hearing a sermon of the Buddha, he developed
insight and soon attained arahantship. Once, at the Buddha’s
request, he preached a sermon to the nuns; on the first day they became
sotdpannas, and, on the second, five hundred of them attained arahant-
ship. From that time the Buddha declared him foremost among
exhorters of the nuns.> The Theragath@® contains several verses uttered
by him to a woman to whom he was once married. She met him
begging alms in Savatthi and smiled to him with sinful heart.

His aspiration after eminence was formed in the time of Padumuttara
Buddha, when he heard a disciple of that Buddha declared foremost
among exhorters of nuns. He offered the Buddha a very costly robe
and illuminated his bodhi-tree. In the time of Kakusandha Buddha
he was a karavika-bird and delighted the Buddha with his song. Later,
he was a peacock, and sang three times daily at the door of a Pacceka
Buddha’s cell.*

! The Apadana, (ii. 499) says he belonged
to a rich clan of merchants and that
he entered the Order at the ceremony
of dedication of Jetavana.

? A. i. 25. The sermon he preached
is known as the Nandakovada Sutta
(gv.). The Anguttara Commentary (i
173) says that the nuns were Sikyan
maidens who had entered the Order with

Pajapati. At first Nandaka was reluct- |

ant to preach to them, they having f

been his wives in a previous birth when g

he was king, and he feared the calumny |
.

of his colleagues who might suggest
that he wished to see his former com-
panions. He, therefore, sent another
monk in his place; but the Buddha, know-
ing that only Nanda’s preaching would
effect the nuns’ release, insisted on his

going.
3 vs. 279-82.
¢ ThagA. i. 384 f. The Apadina

verses given in this context differ from
those given in the Apadana itself (ii’
499 f.).

(&4
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The Anguttara Nikdya attributes two discourses to Nandaka. The
first® was preached at the Migaramatupasada and takes the form of a
discussion with Salha, Migdra’s grandson, and Rohana, Pekkhuniya’s
grandson—on greed, covetousness, malice and delusion, and the benefits
following their destruction. The second discourse is a sermon addressed
to the monks at the waiting-hall at Jetavana. It is said that the
Buddha was attracted to the spot by the sound of Nandaka’s preaching,
and, finding the door locked, stood for a long time outside, listening.®
When his back began to ache he knocked at the door, and, having
entered, told Nandaka that he had been waiting until the end of his
discourse to speak to him. Nandaka expressed his regret that he
should have kept the Buddha waiting and pleaded ignorance of his
presence. The Buddha, conscious of Nandaka’s remorse, went on to
praise his sermon, and said that the preaching of such sermons was
the duty of all pious monks. When the Buddha left, Nandaka resumed
his sermon, and told his audience of the five results of listening to the
Dhamma in due season.

The Majjhima Commentary’ states that Nandaka was once the leader
of a guild of five hundred slaves of Benares and that Pajapati Gotami
was his wife. One day, while fetching water, his wife noticed five
hundred Pacceka Buddhas enter the city, and, on her return, she
witnessed their departure. On enquiry, she learnt that they had applied
to a merchant for lodgings for the rainy season, but that he had been
unable to help. She undertook the care of them and, having enlisted
the support of all her companions and their husbands, she and her
husband ministered to the Pacceka Buddhas. As a result, they were
born together as man and wife for many births, as were their helpers.
In one birth Nandaka was king, and all the women became his wives.
In this birth, the women were born as Pajapatl’s companions, and they

left the world in her company. To them was the Nandakovada Sutta
preached.

® A.i.193f. See s.v., Salha. watches of the night says the Commen-
¢ A.iv. 358 ff.; throughout the three | tary (AA. ii. 794; also MA. i. 348).
7 ii. 1019.

2. Nandaka Thera.—A householder of Campa and younger brother
of Bharata Thera. When these two heard that Soma Kolivisa
had left the world—and he so delicate—they too renounced
household life. Bharata soon acquired sixfold abhi@ifia, and, wishing
to help Nandaka, came to him and discoursed on insight. A caravan
passed by, and an ox, unable to pull his cart through a boggy place,
fell down. The caravan leader had him released and fed with grass



Nandaka Sutta ) ‘ 19

and water. He was then able to pull the cart out. Bharata drew
Nandaka’s attention to the incident, and the latter, making that his
subject of meditation, soon attained arahantship.*

In the time of Sikhi Buddha, Nandaka was a woodsman, and one day,
while wandering about, he saw the Buddha’s cloistered walk. Pleased
with its appearance, he scattered sand over it.?

! Thag. 173 f.; ThagA. i. 299 f. * Ap. ii. 418.

3. Nandaka.—A yakkha. One day, while travelling through the air
with his friend, he saw Sariputta sitting in samadhi, his head newly
shaved. Ignoring his friend’s warning, Nandaka knocked Sariputta
on the head; the former immediately fell down, his body aflame, and
was swallowed up in hell.!

! MA. ii. 814; Mil. 100; the incident | blow was hard enough to kill an elephant
is related at Ud. iv. 4 (UdA. 244 ff.) | seven or eight cubits high or shatter a

and referred to in ThagA. ii. 116, but | rock. Sariputta was outside Kapota-
the yakkha’s name is not given. The | Kandard, Moggallina being near by.

4. Nandaka.—A minister of the Licchavis. See Nandaka Sutta (2).

5. Nandaka.—General of Pingala, king of Suraftha, who reigned some
two hundred years after the Buddha’s death. Nandaka was a Nihilist,
and, after death, was born as a vemanikapeta in the Vindhya forest.
His daughter, Uttard, was a pious woman, and gave alms in his name
toan arahant monk. Thereupon Nandaka attained celestial happiness.
Wishing to liberate Pingala from his Nihilist views, Nandaka waited
for him on his return from a conference with Dhammasoka, and, having
led the king to his abode, ministered to him. Then, revealing his
identity, Nandaka advised the king to follow the Buddha’s teaching.

! Pv.iv. 3; PvA. 244 ff.

1. Nandaka Sutta.—Records the incident of the Buddha listening
to the preaching of Nandaka and the continuation of Nandaka’s ser-

mon." See Nandaka (1).

1 A.iv, 358 ff.

2. Nandaka (or Licchavi) Sutta,—Nandaka, minister of the Lieehavis,
visits the Buddha at the Kiitdgarasalda in Vesdli, The Buddha tells
him that the Ariyan disciple, possessed of unwavering loyalty to the
Buddha, the Dhamma and the Sangha, and having Ariyan virtues,
is assured of enlightenment and happiness. During the conversation,
a man comes to tell Nandaka that his bath is ready. Nandaka sends
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him away, saying that the inner washing—loyalty to the Buddha—
is far more important."
1 S. v. 389.

Nandakovada Sutta.—Preached at the Rajakarama, at the Buddha’s
special request, by Nandaka (g.v.), to five hundred nuns led by Pajapati.
The first part of the sermon is a catechism, the second is more explana-
tory, and contains various similes illustrating the impermanence of the
senses and of sense-objects. The sermon ends with the seven boj-
Jharngas. After the sermon the nuns visit the Buddha who, seeing that
their minds are not quite ripe, asks Nandaka to repeat the sermon to
them the next day. Nandaka does so, and their enlightenment is
assured.’

* M. iil. 270 ff.; ¢f. J. ii. 392, where it says the nuns became arahants at the
conclusion of the sermon.

Nandagopa.—A serving-woman of Devagabbhd. Her husband was
Andhakavenhu. She bore ten daughters, their births coinciding with
those of ten sons to Devagabbha, and exchanged her daughters for the
latter’s sons. These, because they were adopted by her husband,
came to be known as Andhavenhudasaputta.®

1 J.iv. 79 ff.

*“ Nandati > Sutta.—A deva visits the Buddha and tells him of various
sources of gladness—children, cattle and sense-pleasures. The Buddha
replies that these are really all sources of sorrow.!

t 8. 1. 6; cp. ibid., 107.

Nandatissirdma.—A monastery in Ceylon built by Kanitthatissa.

1 Mhv. xxxvi. 14.

Nandana.—A devaputta who visited the Buddha at Savatthi and
asked him questions regarding virtue, wisdom, etc. The Buddha
answered them, and he went away satisfied.*

1 8.1 52

Nandana Vagga.—The second chapter of the Devata Samyutta.
18,4, 513

1. Nandana Sutta.—The Buddha tells the monks at Jetavana how
once a deva, surrounded by celestial sensuous enjoyments in Nanda-
navana, declared that no one, who had not seen the Nandana-grove,
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understood real bliss. But another deva, standing by, reminded him
that all saints had declared such enjoyments to be vain and im-
permanent.

1 8.1 6.

2. Nandana Sutta.—Records the conversation between the deva-
putta Nandana and the Buddha.'

1 8. i 52.

3. Nandana Sutta.—Same as ‘‘ Nandati’’ Sutta (¢.v.), except that
here it is Mara who utters the first verse.!

t 8.1 107.

Nandana-parivena.—A monastery built in Devanagara by Virabdhu,
nephew of Parakkamabahu IL*

1 Cv. Ixxxiii. 50.

Nandana-pokkharani.—A lake of great splendour in Nandanavana,
having one hundred bathing-places and one thousand inlets, and
covered with the five kinds of lotus.}

1 J.ii. 189; cp. Nanda-pokkharani. Elsewhere (e.g., J. vi. 333) it is called Nandana-
vana-pokkharani.

1. Nandanavana,—The chief of the parks in Tavatimsa, where the
inhabitants of Tavatimsa, headed by Indra, go for their amusement.
Cakkavatti-kings are born in Tavatimsa after death and spend their
time in Nandanavana.® It is said® that there is a Nandanavana in
each deva-world. The devas go there just before their death and
disappear in the midst of their revels. Thus, the Bodhisatta went to
Nandanavana in the Tusita-world before his ‘‘ descent ” into Maha-
maya’s womb.® In Nandanavana is a lake called Nandana (q.v.),
and evidently also a palace called Ekapundarikavimina.® Nandana-
vana was so called because it awoke delight in the hearts of all who
visited it.” Sometimes ascetics, like Narada,® possessed of great iddhi-
power, would spend their siesta in the shadow of the grove.

1 E.g., DhA. ii. 266; A. iii. 40; J. vi. 4 J. 1. 50; see also J. vi. 144.

|
240; VvA. 7, 34, 61, etc.; PvA. 173, 176, 5 J. i 189,
177, ete.; Mtu. i. 32, etc. i * MT. 568.
:8.v.342. ! 7 J.v.158.
3 Eg.,J. 1 49. i s Ibid., 302.

2. Nandanavana.—A park in Anuridhapura between the Mahd-
meghavana and the southern wall of the city. Mahinda preached there,
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to the assembled populace, the Balapandita Sutta, the day after his
arrival in Anurddhapura. Later, on successive days, he preached the
Asivisiipama, the Anamatagga, the Khajjaniya, the Gomayapindi and
the Dhammaecakkappavattana Suttas. On the occasions of the preaching
of these various suttas, thousands of people attained to various fruits
of the Path, and, because the park was the first centre from which
Mahinda radiated a knowledge of the Buddha’s teaching, it came to be
called the Jotivana, by which name it was known later.!

1 Mhv. xv. 1, 4, 176, 178, 186, 195, 197, 199, 202; Dpv. xiii. 11, 12, 14, 15; xiv. 12,
17, 44, 46; Sp. i. 80-82. :

3. Nandanavana.—A private park in Pulatthipura, laid out by Parak-
kamabdhu L.!

1 Cv. Ixxiii. 97; Ixxix. 2.

Nandanaviména Vatthu.—A story of a man who looked after his parents
and continued to do so after his marriage. He was later born in Tava-
timsa, where he was visited by Moggallina.'

1 Vv. vii. 2; VvA. 300 f.

Nandamaéanava-puccha,—The questions asked of the Buddha by
Nandamanava, pupil of Bavarl, and the Buddha’s replies thereto. It
forms the seventh sutta of the Pardyana Vagga' and is commented upon
in the Cullaniddesa.”

t SN. vs. 1077-83. 1 CNid. 26 ff.

Nandamitd,—See Uttara Nandamitd and Velukantaki Nandamata.

Nandamita Sutta.—Gives the story of the encounter between Velu-
kantaki Nandamata (¢.v.) and Vessavana.'

1Al iv. 63 ff.

Nandamala.—An eminent Buddhist monk of Burma in the latter half
of the eighteenth century. He took a prominent part in the Parupana-
Ekamsika controversy and was appointed by the king Mahadhammara-
jadhiraja as Head of the Buddhist Sangha. He wrote the Sasana-
suddhidipika.'

1 Bode: op. cit., 73.

Nandamiilapabbhdra.—A mountain cave in Gandhamadana, It is the
residence of Pacceka Buddhas and has three caves: Suvannaguhi,
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Maniguhd and Rajataguha. In front of the Maniguha stands the Mafijit-
_saka~tree." The mountain is in the northern Himalayas.?

1 SNA. i. 66; DhA. i. 226; J. ii. 195; etc. 2 J. iv. 367.

Nandaraja and Nandardjadevi.—See Nanda (11).

Nandardma.—One of the chief women supporters of Paduma Buddha.
! Bu. ix. 23.

Nandavaccha.—See Nanda (13).

Nandavati,—A nun, sister of Thullanandd. Her other two sisters
were Nandd and Sundarinandid. They were all married to the same
brahmin and all left the world after his death.!

! Vin. iv. 211, 259.

Nandasarathi,—Chief warrior of Elara, He was killed by Velusumana.’
+ MT. 315.

Nandasena.—An Upasaka of a village near Savatthi, His wife, Nand4,
was a wicked woman and, after death, became a peta. When she
revealed herself to him Nandasena gave alms in her name, and she
gained happiness.*

1 Pv.ii. 4; PvA. 89 ff.

1. Nandd.—Chief woman disciple of Dipankara Buddha.!
! Bu. ii. 214; J. i. 29.

2. Nanda.—One of the four wives of Magha., When Magha and his
friends built their hall, Nanda had a pond built in the grounds. As a
result, she was reborn as the mate of Sakka, and the Nandapokkharani
came into existence on account of her merit.!

1 J.1i. 201 ff.; DhA. i. 269 f.

3. Nandd,—Three daughters of the Bodhisatta in one of his births.
For details see the Suvannahamsa Jataka.

4. Nandd.—Daughter of Candakumara.'
1. vi. 134
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5. Nandad.—A nun, sister of Thullananda (¢.v.). Her other two sisters
were Nandavati and Sundarinanda.'
! Vin. iv. 211, 259.

6. Nanda Theri.—Declared by the Buddha' to be foremost among
nuns in meditative power (jhayinam). She was the daughter of Suddho-
dana and Pajapati and was therefore sister of Nanda Thera.

She is evidently to be identified with Sundarinanda (g.v.).

There were three theris® of the name of Nanda who were ordained with
Pajapati: Nanda, sister of Nanda Thera (also evidently called Sunda-
rinandd and sometimes Riipanandi and even Janapadakalyininanda),’®
Abhiriipanandd (daughter of Khema the Sikyan)* and Janapadakalya-
ninandd (evidently sometimes also called Riipdnanda).® The legends
about them seem to have been confused from very early times.

1AL 25. 2 SNA. i. 241. 4 See s.v.
3 E.g., AA. 1. 198; and ThigA. 80. | 5 E.g., DhA. iii. 113 f.

7. Nandd.—A nun (evidently distinct from No. 6) mentioned as having
died at Natika and having been reborn spontaneously in the Suddhavasa,
there to pass away, never to return.!

1 D.ii. 91; S. v. 356 f.

8. Nandd.—One of the chief women supporters of Kakusandha Buddha.*

1 Bu. xxiii. 22,

9. Nanda.—Daughter of King Ananda of Hamsavati and half-sister
of Padumuttara Buddha. She was a previous birth of Sakuld (Pakula)

Theri (g.v.).!
1 ThigA. 91, 92.

10. Nanda Therl.—An arahant. Sister of King Kalasoka. She was
instrumental in winning the king’s support for the orthodox monks,
when he was inclined to favour the heretics.'.

! Mhv. iv. 38 ff.; probably the same as Dpv. xviii. 10.

11. Nanda.—Wife of Nandasena (g.v.).

12. Nanda.—One of the palaces occupied by Paduma Buddha in his

Jast lay life.!
! Bu. ix. 17.

13. Nanda.—A palace occupied by Sujata Buddha in his last lay life.*

1 Bu, xiii. 21.
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14. Nandd.—Probably the name of a celestial female musician,
attendant of Indra.!
¥ Vv. ii. 10; iv. 25; but see PvA. (372), note on p. 93 (L. 23).

15. Nanda.—The collective name of the nine Nandas (see Nanda 20)
who ruled after the ten sons of Kalasoka.
1 Mhv. v. 15.

Nandadevi.—Chief queen of Cilani-Brahmadatta, king of Paiecila.
She is identified with Yasassika.
1 J. vi. 434 ff., 478; for details see Mahdummagga Jitaka.

Nandapokkharani.—A lake, five hundred leagues in extent, in the
Nandanavana in Tavatimsa, which arose there as the result of the merit
of Nanda, wife of Magha.' v.l. Nandanapokkharani (g.v.).

1 J. 1. 204, 205; vi. 132, 232, 531; DhA. i. 275.

Nandamilakagama.—A village in Ceylon near Alisara, mentioned in
the campaigns of Parakkamabahu I. There was a castle there captured
by Mayageha.'

1 Cv. Ixx. 164.

1. Nandarama.—The pleé,saunce in which Dipankara Buddha preached
his first sermon. It was also the scene of his death. «.l. Sunandarama.
! Bu. ii. 212, 220.

2. Nandirama.—The place where Padumuttara Buddha died.
1 Bu. xi. 31.

3. Nandarama.—A pleasaunce in Sunandavati where Tissa Buddha
died.' v.l. Sunanddrama.
1 Bu. xviii. 28; BuA. 192,

Nandika.—A Damila chieftain of Nandigima.'
! Mhv. xxv. 14,

Nandikkhaya Vagga.—The sixteenth chapter of the Salayatana Sam-

yutta.!
1 8. iv. 142:8.

1. Nandikkhaya Suttd.—Two discourses on the destruction of the
lure of lust, through realizing the impermanence of the khandhas.*
t 8. iii. 51.
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2. Nandikkhaya Suttd.—Four discourses on the destruction of the lure
of lust, through realizing the impermanence of sense-organs and the
objects of sense.’

1 8. iv. 142.

Nandigdma.—A village, evidently near Kacchakatittha, on the Maha-
valukanadi.' There was once a Damila stronghold there, guarded by
Nandika. Dutthagamani killed Nandika and captured the fort.” Later,
Subha erected a vihara there.® The stronghold is also mentioned in the
account of the campaigns of Parakkamabahu I.*

1 MT. 472. | 3 Ibid., xxxV. 58.
2 Mhv. xxv. 14. | ¢ Cv. Ixxii. 44.

Nandicakka.—An Elder who came to Ceylon at the head of a chapter
of monks from Rakkhanga, at the request of King Vimaladhammasii-
riya, in order to confer the wupasempadd ordination on the monks of
Ceylon.! :

1 Cv. xciv. 15.

Nandipadmara.—A Damila chief, ally of Kulasekhara; he was captured
by the Sinhalese forces.'

1 Cv. Ixxvii. 86.

Nandimitta.—See Nandhimitta.

1. Nandiya Thera.—He belonged to a Sakyan family of Kapilavatthu,
and was called Nandiya because his birth brought bliss. He left the world
at the same time as Anuruddha, Kimbila and the others, and he soon
attained arahantship. Thereafter he dwelt with his companions in the
Pacinavamsamigadiya.' It is said that Mara appeared before him in
a terrible form, but Nandiya drove him away.

In the time of Padumuttara Buddha, Nandiya built an altar of sandal-
wood at the Buddha’s cetiya and held great celebrations. Fifteen kappas
ago Nandiya was eight times born as king under the name of Samatta
(Samagga).” He is probably identical with Saparivariya (q.v.) of the
Apadana®

According to the Mahdvastu* Nandiya (Nandika) was the son of
Sukrodana.

He was a special friend of Kimbila.®

! Vin. i. 350 f. It was to them that ? Thag. 25; ThagA. 82 f.
the Upakkilesa Sutta was preached 34172,
(M. iii. 155). Later, they seem to have 4 iii. 177.

lived in the Gosingasalavana (M. i. 205). 5 ThagA. i. 275.
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2. Nandiya.—A Sakyan layman, evidently to be distinguished from
the above. He visited the Buddha at the Nigrodhirama in Kapilavatthu
and had a discussion with him on the different kinds of Ariyan disciple,
the one who dwells in remissness and the one who is earnest.! Later,
vhen the Buddha returned to Savatthi for the rainy season, Nandiya
also went there, finding some business to do, and from time to time he
visited the Buddha. At the end of the rains, when $4he Buddha and the
monks were about to start on tour, Nandiya went to the Buddha and
was taught the eleven conditions which lead to the destruction of evil.?

1 8. v. 397 ff.; see also p. 403. 2 A v. 334 ff.

3. Nandiya.—A householder of Benares. He was very pious and
looked after his parents. When they wished him to marry Revati, he
refused because she belonged to a family of unbelievers. But when
Revati offered to help Nandiya in all his work, he agreed and they were
married. When Nandiya’s parents died, leaving him very rich, he used
the money to feed the poor and needy. Later he built a quadruple
hall in the great monastery at Isipatana and furnished it with great
splendour. On the day of its dedication to the Buddha and the monks,
as the water of donation fell on the Buddha’s hand, there arose in Tava-
timsa a celestial mansion, measuring twelve leagues in each direction,
for Nandiya’s use. During one of Moggallina’s visits to Tavatimsa
he saw this mansion, and was told by many nymphs that they were
awaiting Nandiya’s arrival.’ The Vimanavatthu Commentary® goes
on to say that after a life devoted to good deeds Nandiya died, and was
born in his celestial mansion, and that Revati, on the death of her
husband, stopped the gifts of alms, abused the monks, and was cast alive
into the Ussada-niraya by the orders of Vessavana.

1 DhA. iii. 290 ff. 2 VvA. 222 f.

4. Nandiya.—A Paribbajaka who visits the Buddha at Jetavana
and asks him the conditions for the attainment of nibbdna. The
Buddha teaches him the Noble Eightfold Path.!

1 8. v. 11

5. Nandiya,—The Bodhisatta born as a monkey. For his story see
the Cilla-Nandiya Jataka.! He is also called Maha-Nandiya to dis-
tinguish him from his brother.

1 J. ii. 199 ff.

'6. Nandiya.—The Bodhisatta born as a deer. See the Nandiyamiga.

Jataka.!
1 7. . 270 fF.
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7. Nandlya.—A king of sixteen kappas ago; a former birth of
Tilamutthidayaka.
! Ap. i. 235.

1. Nandiya Sutta.—The Paribbé,jaka Nandiya (see Nandiya 4) visits the
Buddha and is instructed in the Noble Eightfold Path.*

1 S.v. 11,

2. Nandiya Sutta.—The Sakyan Nandiya (Nandiya 2) visits the Buddha
and learns the difference between the Ariyan disciple who is remiss and

the one who is earnest.’
1 8. v. 397 ff.

3. Nandiya Sutta.—Nandiya, the Sakyan, is taught by the Buddha
hat the Ariyan disciple who is possessed of unwavering loyalty to the
Buddha, the Dhamma and the Sangha, and who has the Ariyan qualities,

is bound for enlightenment."
1 S. v. 403.

4. Nandiya Sutta.—Relates the visit of Nandiya, the Siakyan (Nandi-
ya 2) to Savatthi, to be near the Buddha, and the instruction he receives
from the Buddha at the end of the rainy season.’

1A v. 334 ff.

Nandiyamiga Jataka (No. 385).—The Bodhisatta was once born as
a deer named Nandiya and looked after his parents. The king of Kosala
was very fond of hunting, and his subjects, that they might be left in peace,
planned to drive deer from the forest into a closed park where the king
might hunt. Nandiya, seeing the men come, left his parents in the thicket
and joined the deer who were being driven into the park so that his
parents might not be seen. The deer agreed each to take his turn in being
killed by the king. The Bodhisatta stayed on—even in spite of a message
brought by a brahmin from his parents—though he could have escaped.
But he wished to show his gratitude to the king who had supplied the
deer with food and drink. When his turn came to be killed, he appeared
fearlessly before the king, and by the power of his virtue the king’s bow
refused to shoot. The king thereupon realized Nandiya’s goodness and
granted him a boon. Nandiya asked for security for all living beings,
and established the king in the path of virtue.

The story was related in reference to a monk who was blamed for

looking after his parents. But the Buddha praised him.
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The king of the story was Ananda, and the brahmin who brought the
message was Sariputta.’
1 J. iii. 270 ff.

Nandiyavatta.—The name of a huge fish dwelling in the ocean.*
1 AA. i 265.

Nandivaddha.—One of the chief lay supporters of Anomadassi
Buddha.
1 Bu. viii. 24.

Nandivapigdma.—A village in Ceylon, residence of Dhatusena, father
of Dithanama.’ Gokanna, officer of Gajabdhu, was once defeated there.?
The village is perhaps identical with Nandigama.

1 Cv. xxxviii. 14. 2 Ibid., Ixx. 72.

1. Nandivisdla,—The Bodhisatta born as a bull. See the Nandivisila
Jataka.

2. Nandivisala.—A deva who visits the Buddha and converses with
him on the nature of the body and its riddance.!

1 8. 1. 63; cp. ibid., 15.

Nandivisala Jataka (No. 28).—Once the Bodhisatta was born as a bull
in Gandhara and was named Nandivisala. When quite young, he was
given to a brahmin, who fed him on delicacies and looked after him.
When Nandi grew up, in order to show his gratitude to the brahmin, he
suggested that he should draw one hundred carts for a wager. The
brahmin boasted to his friends and had a wager with them. On the
appointed day he loaded one hundred carts, lashed them together, and
having tied Nandivisila to the first, took his seat on the pole and,
flourishing his goad, shouted, “ Now, you rascal, pull.” The bull, very
offended, would not stir, and the brahmin lost his money. As he lay
groaning in bed, Nandivisila went to him and said that he should not
have abused him. He then asked him to wager two thousand, and said
that this time he would win. This the brahmin did, and the next day,
having tied one hundred carts together, he yoked Nandivisila to the
first and stroked his back saying,  Now then, my fine fellow, pull.”
With one heave, Nandivisila pulled the carts, and the last stood where
the first had been. Nandivisdla’s master received many presents in
addition to the wager.
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The story was related in reference to the taunts uttered by the
Chabbaggiyas against the virtuous monks.

Ananda was the brahmin of the story.' It was also related in con-
nection with the Yamakapatihariya.’

1 J. 1. 191 ff.; the story is also given at Vin. iv. 5. 2 DhaA. iii. 213.

Nandivisala Sutta.—Records the visit of the deva Nandivisila (2) to the
Buddha.
* 8.1 63.

1. Nandisena.—Minister of Assaka, king of Potali. Nandisena is
identified with Sariputta. For details see the Culla-Kalinga Jataka.'

1 J. iii. 1 ff.

2. Nandisena,—Father of Suppatitthitabrahma, and minister of
Dutthagamani. His wife was Sumana.’

! Dpv. xix. 9; MT. 528.

1. Nanduttara.—A brahmin, a former incarnation of Sonuttara (¢.v.).
He lived in Kotigama, a league from Payaga, and offered hospitality to
the Buddha and his monks. He saw the miracle performed by Bhaddaji
in raising up the sunken palace of Mahapanada and showing the Dussa~

Thiipa, and expressed the wish to possess similar power to procure relics
held by others.
1 Mhv. xxxi. 5 ff.; ¢f. MT. 560.

2. Nanduttara.—Son of Narada Buddha in his last lay-life. When
the Buddha preached to him, eighty crores of people realized the Truth.!

1 Bu. x. 9, 20.

Nanduttara Therl.—She belonged to a brahmin family of Kammassa-
damma and entered the Order of the Niganthas. She was a renowned
speaker and travelled about India, challenging others to discussion.
In the course of her wanderings she met Moggallina, and was defeated
in discussion by him. Acting on his advice, she became a bhikkhuni, and,
soon after, an arahant.’

! Thig, vs. 87-91; ThigA. 87.

1. Nandopananda.—A Naga-king, tamed by Moggallina. The Buddha
and five hundred monks, on their way to Tavatimsa one morning,
travelled over the Naga-king’s abode as he was having a meal. In
anger, the Naga coiled round Sineru and covered the road to Tavatimsa.
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Thereupon several members of the Buddha’s retinue, including Rattha-
pala, Bhaddiya and Rahula, offered to quell the Naga’s power, but the
Buddha would not agree until Moggallana sought permission to do so.
It is said that no other monk had the power to face all the dangers created
by the Naga and remain unscathed. Moggalldina and Nandopananda
vied with one another in the exhibition of their iddhi-power, and, in the
end, Nandopananda had to acknowledge defeat. He was thereupon
conducted to the Buddha, whose follower he became. When Anatha-
pindika heard of Moggallana’s victory, he celebrated it by holding a great
alms festival, lasting for seven days, for the Buddha and his monks.!

In the Divyavaddna® Nanda and Upananda are spoken of as two
Naga-kings.

! ThagA. ii. 188 f.; J. v. 126. * p. 395.

2. Nandopananda.—One of the Lohakumbhi-Nirayas.!
1 8A. i 111.

Nandhimitta (Nandimitta).—One of the chief warriors of Dutthaga-
mani. He was _the nephew of Mitta, one of Elara’s generals. His
genitals were hidden in his body,and he had the strength of ten elephants.
When he was a baby, he was wont to wander about, and so was tied to
a mill-stone by a strap (nandhe), but he dragged the stone after him. In
Anuradhapura he slew the Damilas who desecrated the temples, but
later he joined the Sinhalese soldiers in Rohdna and fought in Duttha-
gimani’s campaigns.’

t Mhv. xxiii. 2 ff.; xxv. 21 ff.; MA. ii. 688; DA. i. 90.

Namuei,—A name for Mara (g.v.), given because he does not allow
either gods or men to escape from his clutches, but works them harm.

1 SNA. ii. 386.

1. Nammada.—A river in India,! the modern Nerbudda. It was re-
garded as the boundary between Uttarapatha and Dakkhinapatha. There
the Buddha left his footprint to be worshipped by the Nagas. This
footprint is covered by high tide but visible at low tide.?

1 J. ii. 344; iv. 392, 397. 2 MA. ii. 1018; for details see s.v. Punna.

2. Nammada.—A Naga-king who dwelt in the river Nammada. When
the Buddha returned after his visit to Punna (g.v.) and reached the "
Nammada river, the Naga-king invited the Buddha to his abode and
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there showed the Buddha and his monks great honour. At the Niga’s
request, the Buddha left his footprint on the bank of the river for the

Nagas to worship.!
t MA. ii. 1018; SA. iii. 18.

3. Nammada.—A canal flowing from the Punnavaddhana tank through
the Jetavana-vihdra in Pulatthipura.’

1 Cv. Ixxix. 48.

Nayanayudha.—One of the four most powerful weapons in the world.
It belongs to Yama, and seems to be comparable to Siva’s third eye. At
a glance from this “ weapon ” many thousands of kumbhandas are
shattered to bits.!

! SNA. i. 225.

Nayanussava.—A garden in Pulatthipura, laid out by Parakkama-
bahu I.!

t Cv. Ixxix. 8.

Naratungabrahmd.—A Damila chieftain of South Indla defeated by
the forces of Parakkamabahu I., near Ramissara.

1 Cv. Ixxvi. 98.

1. Naradeva.—A yakkha who, once a fortnight, took possession of
Kavinda and made him bark like a dog. When this happened Kavinda’s

son shut him up indoors.*
t J. vi. 383, 387.

2. Naradeva.—A man-eating yakkha who lived in a lake near Khema~
vati, The Buddha Kakusandha visited him and converted him.'

! Bu. xxiii. 5 ff.; BuA. 210 f.

3. Naradeva.—A yakkha, who went about from city to city, killing
the kings and taking possession of their harems. When his identity
was discovered by the women, he would eat them and go elsewhere.
When he came to the city of Sunanda, the Buddha Kassapa preached to
him and converted him."

1 Bu. xxv. 7 ff.; BuA. 219.

4. Naradeva.—The last of the descendants of Bhaddadeva who reigned
in Kannagoccha. Seven of his descendants reigned in Rojanagara.!

! Dpv. iii. 27.
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Naradevagatha.—A set of verses in praise of the Buddha, eompiled by

a Sinhalese monk.*
1 Gv. p. 65.

Narapati-Sithu.—King of Pagan (1167-1202 a.c.). He was a very
enlightened monarch and a great patron of learning. His tutor was

Aggavamsa.'
1 For details see Bode: op. cit., 16, 20, 21, 23, 31.

Naramittd.—An eminent Theri of Anuradhapura.’
1 Dpv. xviii. 15.

Naravahana.—One of the palaces occupied by Padumuttara Buddha

in his last lay life."
! Bu. xi. 20.

1. Narasiha.—King of India, ruler of Kanduvethi, and friend of
Méanavamma. The latter helped him to defeat the Vallabha king, and
was rewarded by Narastha’s help in acquiring the throne of Ceylon.!

1 Cv. xlvii. 4-49.

2. Narasiha,—The eighth future Buddha.'
* Anagat. p. 40.

Narasihagdthd.—Ten verses praising the Buddha’s beauty, said to
have been uttered by Rahulamatad when Suddhodana announced to her
that the Buddha was begging alms in his own city of Kapilavatthu. Each
verse ends with the word ‘‘ narastha.””

1 ApA.i. 79; J. i. says there were only & verses.

Narasihadeva.—An officer of Kulasekhara.'
t Cv. lxxvi. 95, 174.

Narasthapadmara.—An ally of Kulasekhara. He was captured by

Lankapura,'
t Cv. Ixxvii. 76, 86.

Narinda.—A Naga-king, who gave grass for his seat to Vessabhii

Buddha.
1 BuA. 205.

Naruttama.—Seventy-three kappas ago there were four kings of this
name, all previous births of Tikannapupphiya.'

1 Ap.i. 195.
1L 3
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Nala.—A Gandhabba chieftain' to be invoked by followers of the
Buddha in time of need.?

1 D. ii. 258. * Ibid., iii. 204.

Nala Vagga.—The first chapter of the Samyutta Nikiya.'
1 8.1 1-5.

Nalaka.—The personal name of Maha Kaecedna (g.v.), Kaceana being
his gotta-name.

Nalakapana.,—A village in Kosala, where the Buddha once stayed and
preached the Nalakapana Sutta." The village received its name from the
Nalakapana-pokkharani.* The reason for the name of this pond, which
was in the village, is given in the Nalapana Jataka (g.v.). There were
two groves near the village, the Ketakavana and the Palisavana; in the
latter, Sariputta preached two sermons at the request of the Buddha.?

1 M. . 462. ? MA. ii. 664 f.; AA. ii. 843. A v. 1221, 125 1.

1. Nalakapana Sutta.—Preached at the Palasavana in Nalakapana.
The Buddha asks the assembled monks—among whom are many dis-
tinguished members, such as Anuruddha, Kimbila, Nandiya and others—
if they feel they have realized the aim for which they have given up
household life ? On their assenting, he proceeds to tell them that when
he claims that he has destroyed the asavas and that his disciples have
gained various attainments through his teaching, he does so, not in
order to cajole or to delude others, nor to gain fame and profit for him-
self, but to hearten and fill with enthusiasm believing young men, that
they may concentrate with their whole hearts and follow the example

of his disciples.!
1 M.i. 462 ff.

2. Nalakapana Sutta,—The Buddha, having preached to the monks
in Palasavana in Nalakapana till late at night, asks Sariputta to con-
tinue, as he has pain in his back and wishes to rest. Sariputta thereupon
takes up the sermon and tells the monks of the necessity for saddha,

kiri, ottappa, viriya and pafifid, for the performance of good works. The
Buddha returns and praises Sariputta.*

LA v. 122 1

3. Nalakapana Sutta.—The circumstances are the same as in (2), but the
qualities mentioned by Sariputta differ—saddha, hiri, ottappa, viriya,
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sotavadhana, dhammadharana, atthupaparikkha, dhammanudhammapa-

tipatti, and appamada.’
1A v. 125 ff.

Nalakalapiya Sutta.—A discussion between Sariputta and Maha
Kotthita at the Migadaya in Isipatana. Sariputta says that each link
in the chain of causation depends upon the one next to it. It is asif two
sheaves of reeds stand, leaning one against the other; if one is pushed,

the other must fall.*
1 8. 112 £,

Nalakdra.—The Bodhisatta, born as a deva in Tavatimsa. In his
previous life he had been a farmer in Benares. One day, while going to
his fields, he saw a Pacceka Buddha. Thereupon he turned back, took
the Pacceka Buddha home, fed him, and, with his son, built for him a hut
with reed walls, on the banks of the Ganges, looked after him in the rains
and gave him robes to wear. When Sumedha, queen of Suruei, yearned
for a son, Nalakara agreed to be born as her son, at Sakka’s request; he
then came to be called Mahapanada' (g.v.). Regarding his son, see
s.v. Safikha.?

1 J.iv. 318-23. t DA. iii. 806 f.

Nalakaragama.—A village mentioned in the Subha Sutta' as being

not far from Savatthi.
1 M. ii. 206.

Nalakutidayaka Thera.—An arahant. Thirty-one kappas ago he
built a house of reeds near Bharika (Harita) in Himava, for the Pacceka
Buddha Narada, thatched it with reeds and made a covered walk near
by. When he was born in Tavatimsa he had a palace sixty leagues in
extent.' He is probably identical with Valliya Thera.? The same
verses are attributed to Nalagarika (see below).

1 Ap. ii. 440. * ThagA. i. 247.

Nalannaru.—A tank in Ceylon, repaired by Parakkamabihu I."

1 Cv. Ixviii. 47.

Nalapana Jataka (No. 20).—The Bodhisatta is born as leader of a herd
of monkeys. He has given strict injunctions that none of his followers
should eat or drink in a strange place without his consent. One day the
monkeys are very thirsty and arrive at a lake in the forest, but will not
drink until their leader arrives. He examines the lake and discovers
that it is haunted by an ogre. He then provides all his followers with
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long reeds which, by the power of his virtue, immediately become hollow
throughout. Thenceforth all the reeds round that lake are hollow, and
the lake itself comes to be known as Nalakapanapokkharani. This is
one of the four miracles which will endure throughout the kappa. The
story was related by the Buddha in the village of Nalakapana to explain
the hollowness of the canes which grew round the lake. The ogre in the
story is identified with Devadatta.’

1 J.i. 170 ff.

Nalamala, Nalamali.—An ocean passed by Supparaka and his crew on
their way from Bharukaecha. It looked like an expanse of reeds or a
grove of bamboos. The scholiast explains that the sea was red like
“ scorpion-reeds ”’ or ‘ crab-weeds,” which are red in colour. The sea
contained coral (velu) in its bed, and some of this Supparaka hauled into
his ship.*

1 J. iv. 140, 141,

Nalamalikd Theri.—An arahant. Ninety-four kappas ago she was
a kinnard on the banks of the Candabhaga and, having seen the Buddha,
offered him a garland of flowers. She was queen of the devas thirty-six
times and queen among men in ten lives." She is probably identical with
Citta Therl.?
1 Ap. ii. 528 f. 2 ThigA. 33 f.

1. Nalamaliya Thera,—An arahant. Once he gave a fan, made of
reeds, to Padumuttara Buddha, who praised his gift. He became king
many times under the name of Subbata and eight times under that of
Mailuta *  He is probably identical with Kutivihariya Thera.’

1 Ap. i. 143 f. 2 ThagA. i. 131.

2. Nalamaliya Thera.—An arahant. Thirty-one kappas ago he saw
Sikhi Buddha and gave him a garland of reed-flowers." He is probably
identical with Dhaniya Thera.?

! Ap. ii. 412. 2 ThagA. i. 347.

Nalasakiyd.—A branch of the Sakiyas. When Vidiidabha waged war
on the Sakiyas, he gave orders that all those calling themselves by the
name of Sakiya should be slain. His men went about asking for those
who were called Séakiyas. Some of these therefore took blades of grass
in their teeth and others reeds. When asked if they were Sakiyas, the
former said ‘“ not sdka ” (potherb) but ‘ grass,” (tipa), and the latter
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“not saka ” (potherb) but ““ reed ” (nala). Owing to this play on their
name they escaped death. Thenceforth they were known respectively
as Tinasdkiyd and Nalasakiya.!

t DhA. i. 358 f.

Nalagirika Thera.—An arahant. In the time of Narada Buddha, he
built for the Buddha a hut of reeds near the Harita mountain and thatched
it with grass. Seventy-four times he became king of the devas and
seventy-seven times king of men.' He is probably identical with
Valliya Thera.’

' Ap.i. 178 . * ThagA. i. 247.
Nalata.—See Lalata.

Nalinakesariya Thera.—An arahant. Ninety-two kappas ago he was
a water-fowl, who, having seen the Buddha Tissa travelling through the
air, took a lotus-flower in his beak and offered it to him. Seventy-three
kappas ago he was a king named Satapatta.

! Ap. i. 223.
Nalini Jataka.—See Nalinikd Jataka.

Nalinikd.—Daughter of the king of Kasi. She seduced Isisinga.
For her story see Nalinika Jataka.

Nalinikd Jataka (No. 526).—The Bodhisatta was once an ascetic in
Himavd. A doe drank water in which his semen had fallen and con-
ceived a son, whom he adopted and named Isisifga. Isisinga wasa sage
of such austerity that Sakka trembled at his power. In order to destroy
his virtue, Sakka caused a drought in Kasi, lasting three years. When
the inhabitants complained to the king, Sakka appeared before him and
suggested that if the king’s daughter, Nalinika, would seduce Isisinga
and destroy his virtue, rain would fall. Nalinikd was, accordingly,
sent to the Himalaya and arrived in Isisiiga’s hut dressed in the ascetic’s
garb, when the Bodhisatta was absent. Pretending to have been
wounded by a bear, she played on the simplicity of the guileless young
man (much as Venus did on that of Adonis). Through her seductions
his virtue was overcome and his mystic meditation broken off. De-
lighted with the outcome of his plot, Sakka caused rain to fall on Kasi,
and Nalinikd left the hermitage. When the Bodhisatta returned and.
heard of the visit of the youthful ascetic and of all that followed, he
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admonished Isisinga and warned him for the future. The story was
told in reference to a monk who was seduced by the wife of his worldly
days. Isisinga is identified with the monk and Nalinikd with his wife.!
».l. Nalini Jataka.

v T, v. 193-209. It is probably a variation of the same story which is found in
Mtu. iii. 143 ff.

Nalini,—The kingdom of Vessavana.'

' J. vi. 313; but VvA. (339, 340) | is made of a Kuvera-nalini as one of
explains Nalini as a ktlanalthana. This | the beauties of Vessavana’s kingdom.
agrees with D. iii. 202, where mention

Nalira. One of the palaces occupied by Sobhita Buddha in his last
lay life.’

! Bu, vii. 17,

Nalerupucimanda.—A grove near Verafiji where the Buddha spent part
of his time On his visit to Nerafija." Buddhaghosa explains® that the chief
tree to be found there was a pucimanda or mimba-tree at the foot of
which was a shrine dedicated to a yakkha named Naleru. The tree
was shady and beautiful to look upon. The road northwards (to
Uttarakuru ?) went past this tree.?

! Vin. iii. 1; A. iv. 172, 197. 2 Sp.i. 108 f. 3 Ibid., 184.

Nava Sutta.—Once a novice, returning from his alms round, entered
his cell and sat down in silence and at ease, not helping the monks with
the robe-making. This was reported to the Buddha, who sent for the
monk. The Buddha discovered his abilities, and told the monks to leave
him alone as he was one who could win, without toil, the four jhanas.!

18,0 277 1.

Navakammika-Bharadvaja.—One of the Bharadvajas (¢.v.). Once,
when the Buddha was staying in a forest in Kosala, Navakammika, who
was there seeing about some timber-work, saw the Buddha at the foot
of a tree and asked him what pleasure he found in his contemplations.
When the Buddha explained to him how he had found liberty, the brah-
min was pleased and accepted the Buddha as his teacher.

The Commentary® explains that this brahmin had forest trees cut,
and out of the timber had the framework for gables, roof-terraces, ete.,
fitted, and these were then carried to the town and sold.

t 8.1 179. 8 BA.i. 205.
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Navakammika Sufta.—Records the conversation between the Buddha
and Navakammika Bharadvaja (g.v.).!
1 8.1 179.

Navagamapura.—A locality in Ceylon mentioned in an account of the
campaigns of Parakkamabahu 1.}

1 Cv. Ixxii. 137.

Navanavatiya.—A city in Uttarakuru.
1 D. jii. 201.
Navaplirana Vagga.—The fifteenth chapter of the Salayatana

Samyutta.
1S, iv. 132-42.

Navayojanarattha.—A district in Rohana.
1 Cv. Ixxii. 60, 61, '72; see also Cv. T'rs. i. 324, n. 7.

Navaratha.—One of the descendants of King Mahasammata.!
t Dpv. iii. 40.

Navavimalabuddhi.—See Vimalabuddhi.

1. Naga.—An eminent thera of Ceylon, a teacher of the Vinaya.!
! Vin. v. 3.

2. Naga.—Third of the ten sons of Mutasiva, and therefore a brother
of Devanampiyatissa.®
t Dpv. xi. 6; xvii. 75.

3. Naga.—A thera of Ceylon during the pillage by Brahmana-Tissa.
His sister was an arahant theri named Naga (¢.v.).!

! For their story see MA. i. 546 f.; AA. ii. 654 f.

4. Naga.—An Elder of Karaliyagiri in Ceylon. For eighteen years
he gave up teaching the Dhamma, but later he taught the Dhatukatha,
and his memory of the contents was perfect.’

1 Vsm. 96.

5. Naga.—See Coranaga, Mahanaga, etc.

Naga Vagga.—The twenty-third chapter of the Dhammapada.
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Naga Samyutta.—The nineteenth section of the Samyutta Nikaya.!
1 8. iii. 240-6.

1. Naga Sutta.—Once, when the Buddha was seated under the Ajapala
Banyan-tree, soon after his Enlightenment, Mara assumed the form of
a fearsome elephant and tried to frighten him. But the Buddha
recognised Mara and sent him away discomfited.

1 8.1i. 103 f.

2. Niga Sutta.—A certain novice was in the habit of spending too
much time in clansmen’s houses. When warned against this, he
answered that he could not understand how he was to blame when he
saw many senior monks acting in the same way. He was reported to
the Buddha, who related the story of an elephant who dwelt by a great
lake. He plunged into the lake, pulled up lotus-stalks, cleaned them
and then, by eating them, gained strength and beauty. But when the
baby elephants tried to follow his example, they could not clean the
stalks, and eating them with mud and dirt, they grew sick, some of them
even dying.!

1 8. ii. 268 f.

3. Naga Sutta.—Snakes which dwell in the Himalaya, when grown and
strong, find their way into the sea, where they grow even greater. Even
so do monks, who develop the Noble Eightfold Path.'

1S, v.47.

4. Naga Sutta.—An elephant, to be fit for the royal stalls, should have
four qualities: he should be a good listener (sot@), a good slayer (hanta),
full of patience (khantd), and a good goer (gantd). A monk should have
the corresponding qualities in order to be fit for the respect and gifts of

the world.!
1 A.ii. 116 f.

5. Naga Sutta.—The Buddha goes to the bathing-place near the Migara-
miatupasada with Ananda, bathes there, and, while drying his limbs,
sees Pasenadi’s elephant, Seta, coming out of the bathing-place, attended
by great ceremony. People, seeing him, express their wonder and
admiration of the noble animal. Udayi,' who is near by, asks the Buddha
if it is only the elephant whom people praise for his bulk or do they praise
other bulky things as well ? They do, says the Buddha, praise all huge
things—horses, bulls, snakes, trees, and big men, calling them Nagas,

! Kaludayi, says the Commentary (AA. ii. 669).
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but really, the best Naga is he who commits no enormity in word or
thought (dgun na karoti, tamndago). Thereupon Udayi breaks forth
into seng, praising the Buddha’s teaching, comparing the Buddha to an
elephant, each limb representing a different virtue.?

This sutta is also called Nagopama Sutta.?

2 A. iii. 345 ff. 3 ThagA. ii. 7.

6. Naga Sutta.—Sometimes it happens that a forest-dwelling elephant
gets bored with the company -of his fellows, his women-folk and the
young elephants who get in his way and interfere with his freedom.
Thereupon he breaks away from them and retires into solitude. So
should the monk, wearied of the haunts of men, resort to loneliness and
there rid himself of the @savas.

1 A.iv. 435 ff.

Nagakesariya Thera.—An arahant. In the past he was a hunter, and,
while wandering in the forest, he saw a full-blown naga-flower and offered
it with both hands to Tissa Buddha. Seventy-seven kappas ago he was
a king named Pamokkharana.’

1 Ap. i. 222.

Nagacatukka.—A locality near Ambatthala. While seated here,
Devanampiyatissa heard the novice Sumana announce the time for the
preaching of the Dhamma, to be heard all over Ceylon.' Geiger®
identifies it with the modern Nagapokuna (but see Nagasondi). Accord-
ing to the Dipavamsa® (which has a v.l. Nagaracatukka) it was a pond
at the foot of the Missakapabbata and was made out of rock.

1 Mhv. xiv. 36. 2 Mhv. Trs. 94, n. 1. 3 Dpv. xiv. 58; also Mhv. xvi. 6.

1. Nagadatta Thera.—He once lived in a forest tract in Kosala and
was inclined to be indolent. A deva, noticing this, admonished him, and
it is said that Nagadatta paid heed to the warning.'

1 8. i. 200.

2. Nagadatta.—A deva, living, according to one account,’ in Keld-
sapabbata; according to another,” in Gandhamadana. Anuruddha, when
residing in the Chaddantavana, used to pass by his dwelling, and the
deva gave him milk-rice with lotus-honey. When Sivall visited
Gandhamédana with five hundred monks, the deva gave them milk-rice
one day and clarified butter the next. When the monks inquired how

1 8A. i 217. t ThagA. i. 138; AA. i. 139.
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he could get milk and ghee, he told them that this was the result of
a gift of milk-rice given by him in the time of Kassapa Buddha.

Nagadatta Sutta.—Records the admonition given by a deva to

Nagadatta Thera' (q.v.).
1 8. i. 200.

Nagadasaka.—King of Magadha and son of Munda. He slew his father
and ruled for twenty-four years. The people deposed him and made
Susunaga king in his place.’

! Mhv. xvi. 4 ff.; Sp. i. 73; Dpv. iv. | Dasaka. But see DA. i. 153, where his
41; v. 78; xi. 10, where he is called ! father is called Anuruddha.

Nagadipa.—A province of Ceylon, identified with the modern Jafina
peninsula and the north-west of Ceylon. The Buddha’s second visit
to Ceylon was to Nagadipa, to settle a dispute between two Nagas,
Mahodara and Ciilodara." Jambukola (q.v.) was a harbour in Nagadipa,
and there a vihara was built by Devanampiyatissa® and later restored by
Kanitthatissa.® This vihara was probably called Tissa-vihara.* Another
vihara, called Salipabbata, was built by Mahallaka-Naga." The Unna-
lomaghara, the Rajayatana-dhatucetiya and the Amalacetiya were
probably all places of worship in Nagadipa.® The Valahassa Jataka’
says that the coast of Ceylon, from the river Kalyani to Nagadipa, was
once infested by yakkhinis. Once® Nigadipa was known as Seruma-
dipa, and near by was Karadipa, earlier known as Ahidipa.® An old
story, given in the Commentaries,’® speaks of a king called Diparaga,
who reigned over Nagadipa in great splendour. Nagadipa was once an
important centre of Buddhism in Ceylon' and contained many places
of pilgrimage. There is a legend'? which relates that, when the Buddha’s
sdsana comes to an end, all the Buddha’s relics in Ceylon will gather
together at the Mahdcetiya and travel to the Rajayatanacetiya in
Nagadipa, and then from there to the Mahabodhi tree at Gaya.

1 Mhv. i. 47. z Ibid., xx. 25. 8 J. iii. 187.

3 Ibid., xxxvi. 9. 9 J.iv. 238.

¢ See ibid., 36. 10 F.g., VibhA. 444.

s Ibid., xxxv. 124. 1 F.g., tbid., 446, 457; AA. i. 422.
¢ Cv. xlii. 62. ! MA. i. 545; see also J.R.A4.8., vol. xxvi.

7 J.ii. 128. i 12 DA, iii. 899; VibhA. 433.

Nagadeva.—One of the descendants of Mahdsammata. He reigned
in Campa, and twenty-five of his descendants reigned in Mithila."

! Dpv. iii. 29.
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Nagapattana.—The port from which Buddhaghosa sailed for Ceylon.
1 SadS. 53.

Nagapabbatagama.—A village in the province of Malaya in Ceylon.!
' 1 Cv. Ixx. 10.

Nagapalivethana.—One of the seven mountain ranges which must be
crossed in order to reach Gandhamadana.

1 §NA. i. 66.

1. Nagapupphiya Thera.—An arahant. In the time of Padumuttara
Buddha he was a brahmin teacher, named Suvaecha. One day he saw
the Buddha travelling through the air and, marvelling at the miracle,
sprinkled ndga-flowers along his route. Thirty-one kappas ago he was
a king named Maharatha.! He is probably identical with Dhammasava

Thera,”
1 Ap. i. 179. 2 ThagA. i. 214.

2. Nagapupphiya Thera.—An arahant. Probably identical with
Lomasakangiya." Ninety-one kappas ago he saw the Buddha (Vipassi ?)
walking along the street and offered him ndga-flowers.?

! ThagA. i 84. * Ap. ii. 450.

Nagapeta-vatthu.—In a brahmin family of Benares, the two sons and
the daughter heard the Doctrine from Sankieea Thera and became be-
lievers. The parents were anxious to give their daughter to their
nephew, but he had joined the Order. Later, however, wishing to
marry his cousin, he asked his teacher’s permission to become a layman.
The latter withheld his consent for some time, and, while he hesitated,
the house in which the family lived fell down and they were all killed.
The two sons and the daughter were born among the bhumma-devas
and the parents became pefas. The young monk’s teacher showed them
to him one day as he passed behind the monastery at Isipatana, and
having heard their story from their own lips, the monk caused alms to
be given in the name of the petas, and they were freed from their suffer-
ings.!

1 Pv.i. 11; PvA. 53 ff.

Nagamandala-paritta (or Nagamandalamanta). Mentioned as a charm
possessing the power of bringing blessings on others.! :

! VibhA. 410, 411.
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Nagamahavihara.—A monastery in Rohana, built by Mahanaga,
ruler of Mahdgidma and brother of Devanampiyatissa." Ilaniga restored
it and bestowed land for its maintenance.® A story is related of a monk
of this vihara who cut down a ndga-tree near the monastery. The devata
living in the tree was annoyed, and announced to the thera that the king
who looked after him would die in seven days. The thera mentioned
this in the palace; seven days passed and, as nothing happened, the king
had the thera’s hands and feet cut off.> Near the monastery was a village
named Kelakacchagama (v./. Kalagacchagima),! Dappula gave the
village of Kevattagambhira to the vihira.’®

! Mhv. xxii. 9. . 3 VibhA. 407. 4 MA. ii. 1025.
2 Ibid., xxxv. 31; MT. 469. 5 Cv. xlv. 58.

Nagamalaka.—A locality in Anuradhapura to the north of Sirisamala.
Konagamana Buddha preached the Dhamma there and twenty thousand
people realized the truth. To the north was the Asokamalaka.! In
Nagamalaka was the Silasobbhakandaka-cetiya, and, near it, Thiilatthana
built another cetiya.?

! Mhv. xv. 118, 153. 2 MT. 355.

Nagamittd.—An eminent therl of Anurddhapura, a teacher of the
Vinaya.
! Dpv. xviii. 34.

Nagamunda.—A female slave, mistress of Mahanama the Sakyan.
She was the mother of Vasabhakhattiya.'
1 J. 4. 133; iv. 145,

Nagalena.—A cave in Kotipabbata-vihira. A novice once recited
there the Mahasamaya Sutta, and a goddess, in the ndga-tree outside,
applauded him. She had been present when the Buddha preached the
sutta when, she said, the concourse of devas was so great that she could
get a foothold only in the sea near Mahdgama in Ceylon; yet she could
see and hear the Buddha distinctly.

1 DA. ii. 695.

Nagavaddhana.—A monastery in Ceylon, on which Udaya I. bestowed

many maintenance villages.
1 Cv. xlix. 21.

Nagavana.—A pleasaunce near Hatthigdima, belonging to Uggagaha-
pati. It was there that he first met the Buddha and was converted.}
1A iv, 213; AA. ii. 762.
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1. Nagavimana-Vatthu.—The story of Yasuttara' (¢.v.).
! Vv.iv. 3; VvA. 181 ff.

2. Nagavimana-Vatthu.—The story of a man who, having offered eight
flowers at the thiipa of Kassapa Buddha, was born in Tavatimsa, where
he rode a white elephant. He had procured the flowers with great
difficulty. Moggallana saw him on one of his journeys and heard from
him his story."

1Vv. v. 10; VvA. 252 ff.

Naga-vihara.—See Nagamaha-vihara.

1. Néagasamala Thera.—He was a Siakyan and entered the Order when
the Buddha visited his kinsmen at Kapilavatthu. For some time he was
the Buddha’s personal attendant—e.g., when the Buddha preached the
Mahasthanada Sutta (or the Lomahamsapariyiya).’ One day, when
entering the city for alms, he saw a nautch-girl gaily dressed, dancing
to the accompaniment of music and contemplated her as the snare of
Mara. Making this his topic of thought, he developed insight into the
perishableness of life and became an arahant.®* Another day (evidently
earlier than the previous incident), while walking with the Buddha,
they came to a cleft in the road, and the Buddha wished to go along one
way, while Nagasamala wished to go along another, in spite of the
Buddha’s warning that it was dangerous. In the end, he put the
Buddha’s begging-bowl and robe on the ground and left him. Brigands
waylaid him and ill-treated him, breaking his bowl and threatening to
kill him. Thereupon he turned back to the Buddha and asked his
forgiveness.®

Néagasamala was a householder in the time of Padumuttara Buddha,
and, seeing the Buddha walking in the sun, he gave him an umbrella.
After that, wherever he went a white parasol appeared over his head.
For thirty kappas he was king of the gods. He is probably to be
identified with Ekachattiya of the Apadana.!

TM. i. 83; MA. i 283; AA.i. 163; . 3 Ud. viii. 7; UdA. 425 {.

UdA. 217; J. iv. 95. | ¢ Ap. ii. 405.
% Thag. vs. 267-70; ThagA. i. 378. ‘

2. Nagasaméala Thera.—An arahant. The Apaddna' distinguishes
him from the above, whom it calls Ekachattiya. Thirty-one kappas
ago he placed a patali-flower on the thipa of Sikhi Buddha. Fifteen
kappas ago he was a king named Bhiimiya. '

! Ap. i 119.
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The Apadana Commentary says, however, that this thera was the

pacchasamana (personal attendant) of the Buddha for some time and

that he was called Nagasamala because his body was tender as naga—
buds.

Nagasamala.—One of the two chief women disciples of Sujata Buddha.'
" Bu. xiii. 26; J.i. 38.

Nagasala.—A monastic building, once the residence of a monk named
Mahadhammakathi. Kassapa H. found the buildings dilapidated, and,
during their restoration, he persuaded the Elder to live in a large pasada
attached to the Maricavatti-vihara. The Elder was proficient in the
Abhidham.ma, and the king caused the Abhidhamma and the Com-
mentaries to be recited by him. The village of Mahanitthula was given
to him for his maintenance. Nagasala was also the residence of
Dathasiva.” A parivena, called the Nagasala-parivena, w'a built by
Aggabodhi, ruler of Malaya and minister to the king, in the reign of
Sena HI., who gave a village for its maintenance.’

- Cv.xliv. 149 ff.; xIv. 2. * Ibid., x1vi. 6.
* Ibid., liii. 36.

1. Nagasena Thera—An arahant, celebrated for his discussions with
King Milinda. He was the son of the brahmin SOnuttara, in the village
of Kajangala in the Himalaya. He was well versed in the Vedas, and
entered the Order Under Rohana to learn the Buddha's teaching. Later
he went to Assagutta of the Vattaniya-senasana and studied under him.
There, one day, at the conclusion of a meal, while giving thanks to a lay
woman who had looked after Assagutta for more than thirty years,
Nagasena became a Sotapanna. Then he was sent to Pataliputta, where
he studied under Dhammarakkhita, and there he attained arahantship.
Subsequently he went to the Sarnkheyya-parivena in Sagala, where he
met Milinda. It is said that in his previous birth he was a deva, named
Mahasena, living in Tavatimsa, in a palace called Ketumati, and that he
consented to be born among men at the insistent request of Sakka and
the arahants led by Assagutta. In an earlier life he had made an
aspiration to be able to defeat Milinda in discussion.'

- For further details see Milrhdapanha, 6ff.

2. Nagasena.—A king of Jambudipa, descendant of Mahasammata.'
" Dpv. iii. 40.



